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“There must arise from among you a group
(or groups) that invites to all that is good (al-
khair), commands all that is right (al-ma’roof)
and forbids all that is evil (al-munkar). Those

are the successful ones.” [TMQ Surah Aali

Imran 3:104]
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1. Hizb ut-Tahrir

Hizb ut-Tahrir is a political party, whose ideology is Islam.
Politics is its work, whilst Islam is its ideology. It works within the
Ummah, and with the Ummah, so that the Ummah adopts Islam
as its cause. It works so that the Hizb leads the Ummah to re-
establish the Khilafah, and the ruling by all that Allah % has
revealed.

Hizb ut-Tahrir is a political structure. It is not a priestly,
spiritual structuring. It is neither an academic structuring, nor i
educational nor charitable. The Islamic thought is the soul of its
body, its core essence and the secret of its life.



2. The Reasons for the Establishment of Hizb ut-Tahrir

Hizb ut-Tahrir was established in response to the Saying
of Allah ¥, u-‘; ug.e.ug dg,.m)b o9 ng\::Jl dl Ogeds & ‘&M uidﬁa
eéa,.édwl pb eliﬂglg ,Sm!l “There must arise from among you a
group (or groups) that invites to all that is good (al-khair),
commands all that is right (al-ma’roof) and forbids all that is evil
(al-munkar). Those are the successful ones.” [TMQ Surah Aali
Imran 3:104].

This is in order to revive the Islamic Ummah from the
severe decline it has reached, and for the liberation (tahrir) of the
Ummah from the thoughts, systems and rulings of kufr, and from
the dominance and influence of kafir states.

This is in order to work to bring the Islamic Khilafah state
back into existence, so that the ruling by all that * has revealed
returns.

» The Shariah Legal Obligation of Establishing Political Parties

Firstly, the establishment of the Hizb is in response to the
Saying of Allah %, & ¢a (Kisy “Let there be among you a
group.” This is because Allah ¥ has commanded the Muslims, in
this ayah, that there must be, from amongst them, a structured
group (jamaa’ah), which must perform two commands:

Firstly, to invite to the good (khair), which is the Dawah to
Islam.



Secondly, to command all that is ma’ruf (right) and forbid
all that is munkar (evil).

The command (amr) to establish a structured group is a
talab (request). However, there is a contextualization (gareena)
that makes it a decisive request (talab jazim). The work of the
structured group, as defined in the above ayah - of inviting to
Islam, and of commanding all that is right and forbidding all that
is evil - is an obligation (fard) upon Muslims, that they must
establish. This is confirmed in many ayaat and ahadith that give

evidence for the obligation. The Messenger of Allah # said,

&1 dul 5846 of K341 2 uee-qu She3aally O3 oy il 13y
«f&! mu W Ledd g o3 oJu.s RY) bl.a.s ‘os.ak- "'"V 3 “By Him in
Whose hand is my soul, you must command all that is right, and
forbid all that is evil. Otherwise, Allah will send His punishment
upon you. Then were you to make Dua to Him, He would not
answer you.” [Narrated by Ahmad]. That is a gqareenah
(contextualization) that the request (talab) is a decisive request
(talab jaazim). So the command within the request is a wujoob
(obligation).

The structured group must be a political party. This comes
from the perspective that the ayah requests from the Muslims to
establish a group from amongst them, and from the perspective
of defining the work of this group as being the Dawah to Islam,
and the commanding of all that is right, and forbidding all that is
evil.



The action of commanding all that is right, and forbidding
all that is evil, includes commanding the rulers to all that is right,
and forbidding them from all that is evil. Indeed, the most
important of the works of commanding all that is right, and
forbidding all that is evil, is accounting (muhaasabah) of the ruler,
and giving them advice. This action is political. Moreover, it is
amongst the most important of the political actions, and it is one
of the most prominent actions of political parties.

Accordingly, the ayah (verse) gives evidence of the
obligation (wujoob) of establishing political parties.

However, the ayah imposes the constraint that these
structures must be Islamic parties, because the tasks that the
ayah defined, which are the Dawah to Islam, commanding to all
that is right and forbidding all that is evil — in accordance with the
Shariah rulings of Islam - cannot be performed, except by the
structures and parties that are Islamic.

An Islamic party is that which is established on the Islamic
‘ageedah, adopts the Islamic thoughts, rulings and treatments,
and its method of progress is the method of the Messenger of
Allah #5.

Therefore, it is not allowed for a structure amongst
Muslims to be on a basis other than Islam, as a thought and
method. It is because Allah 8 has commanded Islam to be the
basis. It is because Islam is the only righteous (saalih) ideology in
the world. It is a universal ideology that agrees with human
nature, and treats the human being in his capacity as a human
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being. So Islam deals with the vital energies, including the
instincts and organic needs. It organizes them and their
satisfaction correctly, without suppressing them or unleashing
them, and without allowing one instinct to dominate another. It
Is a comprehensive ideology which organizes all of life’s affairs.

Allah % committed Muslims to restrict themselves only to
all the Shariah rulings of Islam, whether they organize their
relationship with their Creator, such as the rulings of beliefs
(‘agaa’id) and ritual worships (‘ibaadaat), or with themselves,
such as the rulings of morals, food and clothing, or with other
than themselves, such as the rulings of transactions (mu’amalaat)
and punishments.

Allah % has obliged Muslims to implement Islam
comprehensively, in all of the affairs (sha’oon) of life, to rule with
Islam, and to make their constitution and their laws on the basis
of Shariah rulings, derived from the Book of Allah # and the
Sunnah of His Messenger #. Allah 8 said, &l 5 b di fS>63
4351 He Bels G2 abeizhl a5 Y5 “So rule between them by all
that Allah has revealed, and do not follow their desires away
from the Truth which came to you.” [TMQ Surah al-Maida 5:48]

Allah 8 said, &f abjiss p-bﬁb-b‘ &5 Y5 & U5 Wy g (&1 Hay
48] o U1 B yass e Dgixds “Rule between them by all that
Allah has revealed. Do not follow their desires. Beware of them
unless they tempt you away from even part of all that Allah has
revealed to you.” [TMQ Surah al-Maida 5:49]. Allah 3& considers
not ruling by Islam as an act of Kufr. Allah € said, & (855 o Ha9)

«éugﬁ&" ob eUJgu ! dyl “Whosoever does not rule by all that
10



Allah has revealed are disbelievers (kafiroon).” [TMQ Surah al-
Maidah 5:44]

ldeologies other than Islam, like capitalism and
communism, (including its socialism), are corrupt ideologies,
which contradict human nature and are man-made. Their
corruption has become evident, their defects apparent. They
contradict Islam and its Shariah rulings, so their adoption is
prohibited. Adopting ideologies other than Islam is haram
(forbidden), the Dawah to them is haram and the structuring on
their basis is haram.

It is obligatory that the structuring of Muslims is on the
basis of Islam alone, both as a thought and method. It is
prohibited for Muslims to structure groups on the basis of
capitalism, communism, socialism, nationalism, patriotism,
sectarianism or freemasonry, or the like of them. Thus, it is
prohibited for Muslims to establish communist, socialist,
capitalist, nationalist, patriotic, sectarian or masonic parties, or to
associate themselves with such parties, or to promote them.
They are Kufr parties which call towards Kufr. Allah  said, ¢»3%
§onrelBl o 853901 § 3hy W Ui 0 Loy pdLY AE &5 “And
whosoever seeks a deen other than Islam, it will never be
accepted from him, and in the hereafter he shall be one of the
losers.” [TMQ Surah Aali Imran 3:85] And the previously
mentioned ayah states, € A%l J| 9243 “invites to the good”
[TMQ Surah aali Imran 3:104] which is to Islam, whilst the
Messenger of Allah # said, «35 368 G3al ae il Ya& Jok o
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“Whosoever does an action which is not according to our order
(i.e. Islam), it is rejected.” [Agreed Upon]

Islam has prohibited the establishment of sectarian parties
and parties that call towards asabiyyah (tribalism and
nationalism). Islam has prohibited structuring on the basis of
asabiyyah and calling towards it... Islam has made fighting on the
basis of asabiyyah a huge sin. It is narrated from Jundab bin
Abdullahi al-Bajali that the Messenger of Allah ¥ said, b yon

«dals dliad ual Kol il dmak 845 diae &l5 &S5 “Whosoever

is killed under the banner of ignorance, calling to asabiyyah or
supporting asabiyyah, his death is of ignorance.” [Muslim]

Secondly, regarding the revival of the Islamic Ummah
from the decline it has reached, and its liberation (tahrir) from
the thoughts, systems and rulings of kufr, as well as liberation
from the dominance and influence of kafir states, the revival and
liberation is by raising the Ummah intellectually. This is by
changing the thoughts and concepts that led to its decline, both
fundamentally and comprehensively, and generating the correct
thoughts and concepts of Islam within the Ummah. This is so that
the Ummah shapes its behavior in life, according to the thoughts
and Shariah rulings of Islam.

The matter that led to this shocking decline, which does
not befit the Ummah, is the severe weakness that occurred in the
minds of the Muslims, in their understanding and practice of
Islam. This was due to a number of factors that obscured the
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thought and method of Islam, from the time of the Second
Century Hijri until now. These obscuring factors resulted from
many factors, the most prominent of them being:

1. The transfer of Indian, Persian and Greek philosophies,
and the attempt of some Muslims to reconcile these with Islam,
despite the complete contradiction between these philosophies
and Islam.

2. Those who hate Islam injected thoughts and rulings that
are not part of Islam, in order to distort Islam, and distance
Muslims from Islam.

3. The neglect of the Arabic language in understanding
Islam, and in its practice, and separating it from Islam in the
Seventh Century Hijri. This is even though the Deen of Allah 3 is
understood only in its language, and the derivation (istinbaat) of
new Shariah rulings for new realities, through ijtihad, cannot be
achieved without the Arabic language.

4. The missionary, cultural and political invasion by the
kafir Western countries from the Seventeenth Century CE to
divert and distance Muslims from Islam, in order to eliminate
Islam.

There have been many attempts, by multiple movements,
both Islamic and non-Islamic, to revive Muslims. However, all of
them have failed. They have neither been able to revive Muslims,
nor prevent a terrible decline.
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As for the reason for the failure of these attempts, and
movements, that were established to revive Muslims through
Islam, that failure is because of several factors, including:

1. The absence of an accurate understanding of the Islamic
Thought (fikrah) in those people who took up the obligation of
reviving the Muslims. This is because they were influenced by
obscuring factors. They used to undertake the Dawah to Islam in
a general, undefined manner, without defining the thoughts and
Shariah rulings by which they sought to revive the Muslims, to
treat their problems, and which they sought to implement upon
the Muslims. This was because of the lack of clarity in their minds
regarding these thoughts and Shariah rulings. They made the
reality the source of their thinking. Their thinking was produced
from the reality. They tried to explain and interpret Islam, using
meanings which the texts of Islam do not support, in order to
agree with the existing reality, even though it contradicted Islam.
They did not make the reality the subject of their thinking, so as
to change it according to Islam and its Shariah rulings.

Accordingly, they called for freedoms and democracy, and
the capitalist and socialist systems and understood them to be
from Islam, although they totally contradict Islam.

2. The lack of clarity about Islam’s Method (tareegah) of
implementing the Thought of Islam and its rulings is quite clear,
so they carried the Islamic Thought by improvised means, and in
an ambiguous manner.
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They have come to the view that the return of Islam will
occur through either building masajid and publishing books, or
establishing charitable and cooperative societies, or by moral
education and reforming individuals. They ignore the corruption
of society, and the domination of the thoughts, rulings and
systems of kufr over society. They think that reforming society is
by reforming its individuals, despite the fact that its reformation
is only achieved by reforming its thoughts, emotions and
systems. Such a reformation would lead to the reformation of the
individuals. Society is not composed of a set of individuals alone.
Society comprised of individuals and relationships, i.e.
individuals, thoughts, emotions and systems. This is clear from
the work of the Messenger of Allah & to change the Jahiliyyah
(pre-Islam ignorance) society into an Islamic society. He started
work to change the existing creeds to the thoughts of the Islamic
‘ageedah, and to change Jahiliyyah thoughts, concepts and
traditions to Islamic thoughts, concepts and rulings. Hence, there
was a change of the people’s emotions from attachment to
Jahiliyyah creeds, thoughts and traditions. Instead, they attached
their emotions to the Islamic ‘ageedah, and with the thoughts of
Islam and its rulings. This was until Allah ¥ decreed for him to
change the society in Madinah, where most of the people of
Madinah became devoted to the ‘ageedah of Islam, and adopted
the thoughts, concepts and rulings of Islam. When the Messenger
of Allah # and his Companions (ra) made Hijrah to the people of
Madinah, after the Second Bayah (Pledge of Allegiance) of Al-
Agabah, he & began to apply the rulings of Islam upon them,

thus generating the Islamic society in Madinah.
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Or_they believe that the return of Islam is through
material __actions, and by carrying weapons, without
differentiating between Dar ul-Islam (Abode of Islam) and Dar ul-
Kufr (Abode of Disbelief), and between how to carry the Dawah
and deny munkar (evil) in each of these abodes:

The abode in which we live today, although most of its
people are Muslims, is Dar ul-Kufr according to the Shariah legal
terminology. This is because the abode in which we live today
applies the rulings of kufr. The abode in which we live today is
similar to Makkah during the era of the mission of the Prophet
#. Carrying the Dawah within the Abode of Kufr is by Dawah and
political actions, not material actions. Such carrying of the Dawah
is just as the Prophet & carried the Dawah in Makkah. He &5
limited himself to carrying the Dawah, and did not use material
actions. This is because it is not about the change of a ruler, who
rules by other than all that Allah 3 revealed, within Dar ul-Islam.
Instead, it is to change Dar ul-Kufr, along with its thoughts and
systems. Changing an abode is by changing the thoughts, feelings
and systems within it, just as the Messenger of Allah & did in
Makkah.

As for Dar ul-Islam, which is ruled by all that Allah 8 has
revealed, if its ruler was to rule by kufr suraah (explicit disbelief),
it is obliged upon Muslims to reject it, and to account him until he
returns to ruling by Islam. If he does not return, it is obliged upon
the Muslims to take up arms against him, and to force him to
revert to ruling by the Revelation of Allah 3. This is what is
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mentioned in the hadith narrated by ‘Ubada ibn as-Samit, & Sy
OB ad il bo @Sis b33 1,381555 &1 Y) albl 5491 &6 “...and that
we must not dispute the Authority with its People, unless you
saw open disbelief (kufr bawaah) for which you have evidence
from Allah #&.” [Bukhari]. This is also what is mentioned in hadith
narrated by ‘Auf ibn Malik, J&5 Caxid abJots SBT il P95 G hdn
« B @K 19461 6 Y “It was asked: “Shouldn’t we dispute with
them, by the sword?” The Messenger & said, “No, as long as
they establish the Salah among you.”” [Muslim]. ‘Establishing
the Salah’ is a metonym (kinaayah) for ‘ruling by Islam.” These
two ahadith are about accounting the Muslim ruler in Dar ul-
Islam, clarifying the manner of accountability, in order to prevent
the emergence of open disbelief in Dar ul-Islam, after it had not
been there before.

Thirdly: regarding the work to restore the state of the
Khilafah, and the ruling by all that Allah % has revealed, back
into practical existence, it is because Allah # has obligated
Muslims to abide by all the Shariah rulings, and obligated them to
rule by all that Allah ¥ has revealed. This can only be done with
the existence of an Islamic state, and a Khaleefah who applies
Islam upon the people.

Since the abolition of the Khilafah in the First World War,
Muslims live without an Islamic state, and without ruling by
Islam. Consequently, the work to restore the Khilafah, and the

ruling by all that Allah 3 revealed, back into existence, is a fard
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(obligation), obligated by Islam. It is a definite wajib (obligation)
and there is no choice regarding it. There is no leniency in its
matter. Neglect in establishing it is one of the greatest acts of
disobedience, for which Allah # punishes with the most severe
torment. The Prophet & said, & Gl a3 dgie § Guils S Hagn
«&al> “Whosoever dies without having a Bay’ah Pledge of
Allegiance (to a Khaleefah) upon his neck, dies a death of
jahiliyyah (ignorance).” [Narrated by Muslim]. It is also because
failure to do so is a failure to carry out one of the most important
obligations of Islam. Establishing the Shariah rulings of Islam
depends on this obligation. Indeed, bringing Islam back into
existence in the arena of life also depends on it. The Shariah
principle (qaa’dah) is (=19 9¢% 4 Yl gl oo Y L) “Whatsoever
the obligation (waajib) cannot be performed without, is itself an
obligation.”

It was for this reason, that Hizb ut-Tahrir was established.
The Hizb declared itself publicly in Al-Quds (Jerusalem) on 28
Jumada ath-Thaanee 1372 AH, corresponding to 14 March 1953
CE. It has made its structuring based on the Islamic ‘ageedah. It
has adopted the thoughts of Islam and its rulings that are
necessary to progress to the implementation of its goal. It has
avoided all of the shortcomings and reasons that led to the
failure of the structures that were established to revive the
Muslims by Islam. It has accurately perceived the Thought and
Method intellectually, from what was revealed through the
Revelation of the Book of Allah 3 and the Sunnah of his
Messenger #, and what they indicate with respect to the
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Unanimous Consensus (ljmaa) of the Companions (ra) and Legal
Analogy (Qiyaas). It did not make the reality a source of its
thinking. Instead, the Hizb made reality the subject of its thinking,
in order to change the reality according to the Shariah rulings of
Islam. The Hizb adhered to the method of the Prophet & in his
progress in carrying the Dawah, and advancing it in Makkah, until
he established the state in Madinah. The Hizb made the bond,
that binds its individuals, the Islamic ‘ageedah, and what it
adopted from the thoughts and Shariah rulings of Islam.

Thus, the Hizb is worthy of being embraced by the
Ummabh, so the Ummah advances with the Hizb. Indeed, it is an
obligation (waajib) upon the Ummah to embrace the Hizb and
advance with it, because the Hizb is the only party that digests its
Thought, envisages its Method, understands its cause. The Hizb is
committed to following the Seerah of the Prophet &, without
deviating from the Seerah. The Hizb is committed to following
the Seerah, without being dissuaded from achieving its aim.

19



3. The Aim of Hizb ut-Tahrir

The aim of the Hizb is the resumption of the Islamic way of
life, and the carrying of the Islamic Dawah to the world. This aim
means returning Muslims to living an Islamic life within Dar ul-
Islam, and within an Islamic society. This is so that all the affairs
of life in the society are guided by Shariah rulings. This is so that
the viewpoint within the society is that of halal and haram. This is
all under an Islamic state, which is the state of the Khilafah
(Caliphate), in which Muslims appoint a Khaleefah (Caliph), by
pledging a Bayah of allegiance to him, to listen and obey, upon
ruling by the Book of Allah ¥ and the Sunnah of His Messenger
&, and to carry Islam as a risaalah (message) to the world,
through Dawah and Jihad.

The Hizb also aims at the correct revival of the Ummah
through enlightened thought. It strives to restore the Ummah to
its previous might and glory, so that the Ummah seizes back the
reins of initiative from other states and nations, and is restored
to its rightful place as the leading state in the world. This is as the
Ummah was in the past, ruling the world according to the Shariah
rulings of Islam.

The Hizb also aims to bring back the Islamic guidance for
mankind and to lead the Ummah into a struggle against Kufr, its
systems and its thoughts so that Islam prevails throughout the
world.
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4. Membership in Hizb ut-Tahrir

The Hizb accepts Muslim men and women for its
membership, regardless of whether they are Arab or non-Arab,
white or colored, since it is a Hizb for all Muslims. It invites all
Muslims to carry Islam and adopt its systems, regardless of their
races, colors and madhahib (juristic schools of thought), as it
looks to all of them according to the viewpoint of Islam.

The method of bonding of individuals to the Hizb is
through their embracing of the Islamic ‘ageedah, their maturity
in the culture of the Hizb, by their performance of the Islamic
obligations and by their adoption of the thoughts and opinions of
the Hizb. The person imposes himself on the Hizb, when he fuses
with the culture. This is when the Dawah interacts with him, and
he adopts the thoughts and the concepts of the Hizb. So the bond
that binds together the members of the Hizb is the Islamic
‘ageedah, and the culture of the Hizb which arises from the
Islamic ‘ageedah. The halgaat (circles of study) of the women in
the Hizb are separate from the halgaat of the men. The halgaat
of the women are supervised by either their husbands, mahrem
relatives or by other women.
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5. The Work of Hizb ut-Tahrir

The work of Hizb ut-Tahrir is to carry the Islamic Dawah in
order to change the situation of the corrupt society, and
transforming it into an Islamic society. This is by changing the
existing thoughts in society to Islamic thoughts, so that they
become the public opinion among the people. The concepts drive
them to implement these thoughts, and act in accordance with
them. The Hizb also works to change the emotions in the society.
This is so that they become Islamic emotions, that are pleased
with all that pleases Allah #. This is so they become Islamic
emotions that are repulsed and angered by all that angers Allah
%, The Hizb also works to change the relationships in the society
until they become Islamic relationships, which proceed in
accordance with the Islamic Shariah rulings and treatments of
problems.

These actions which the Hizb performs are political
actions. The Hizb cares for the affairs of the Ummah in
accordance with the Shariah rulings and treatments of problems.
This is politics (siyaasah) in Islam, which is looking after the affairs
(ri‘aayat sha’oon) of the people, either in opinion, or in
implementation, or in both, according to the rulings and
treatments of problems given by Islam.

What is prominent in these political actions is culturing the
Ummah with the Islamic culture, in order to fuse the Ummah
with Islam. This is in order to cleanse the Ummah of the corrupt
creeds, wrong thoughts and incorrect concepts, as well as to
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cleanse the Ummah of the influence of Kufr thoughts and
opinions.

What is also prominent in these political actions is an
intellectual conflict (siraa’ fikree) and political struggle (kifaah
siyaasi).

As for the intellectual conflict, it manifests in the conflict
with the thoughts and systems of Kufr. It also manifests in the
conflict with erroneous thoughts, corrupt creeds and
misconceptions by clarifying their corruption, showing their
error, and clarifying the rulings of Islam regarding them.

As for the political struggle, it manifests in the struggle
against the kafir colonialists, to rescue the Ummah from their
domination, and to liberate the Ummah from their influence, by
removing their intellectual, cultural, political, economic and
military roots from all Muslim lands.

The political struggle also manifests in the struggle against
the rulers, by exposing their treasons and conspiracies against
the Ummah. It is also by accounting them and challenging them,
if they deny the rights of the Ummabh, or fail to perform their
obligations towards the Ummah, or neglect any matter in the
affairs of the Ummabh, or violate the Shariah rulings of Islam.

So all the work of the Hizb is political, whether it is outside
of ruling, or the Hizb is within ruling. Its work is not educational,
as it is not a school. Its work is not sermonizing and preaching.
Instead, its work is political, within which the thoughts and
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rulings of Islam are presented, in order to act upon them, and to
carry them. This is in order to restore them in the reality of life
and state.

The Hizb carries Islam so that it becomes implemented,
and its ‘ageedah becomes the foundation of the state, as well as
the basis of the constitution and laws within the state. This is
because the Islamic ‘ageedah is a rational creed, and it is a
political doctrine giving rise to a system that treats all the
problems of the human, being whether the problems are political
or economic, cultural or social, or any other problem.

24



6. The Place of the Work of Hizb ut-Tahrir

Although Islam is a global ideology, it is not from its
method to work for it globally, from the onset. Islam must be
invited to globally, whilst at the same time making a field (majaal)
of work for Islam in one country, or a few countries, until Islam is
consolidated there, and the Islamic state is established.

Indeed, the whole world is a suitable place for the Islamic
Dawah. However, since the people in the Muslim countries
embraced Islam as a Deen, it is inevitable that the Dawah starts
there. Moreover, whilst being part of the Islamic World, since the
people in the Arab countries speak the Arabic language, which is
the language of the Quran and hadith, and the Arabic language is
an essential part of Islam and a fundamental element of the
Islamic culture, the priorities amongst the countries are the Arab
countries, at the beginning of the carrying of this Dawah.

So the beginning of the formation of the Hizb, and its
carrying of the Dawah, occurred within some of the Arab
countries. The Hizb then took to expanding the carrying of the
Dawah naturally. Consequently, the Hizb came to work in many
Arab countries, as well as in non-Arab Muslim countries.
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7. Adoption in Hizb ut-Tahrir

Adoption is after study, thought and research about the
reality of the Ummah, and where it has reached, and the reality
at the time of the Messenger of Allah #, the era of the four
Khulafa’a ar-Rashidun, and the era of the taabi’een. Adoption is
also by referring to the Messenger £ and how he carried the
Dawah, until he achieved the establishment of the state in
Madinah. Adoption is after studying the progress of the
Messenger & in Madinah. Adoption is by referring to the Book of
Allah ¥, and the Sunnah of His Messenger £, and what they both
indicate with respect to the Unanimous Consensus (ljmaa) of the
Companions (ra) and Legal Analogy (Qiyaas). Adoption is after
enlightenment by the sayings of the Sahabah (ra) and the
taabi'een, and the sayings of the mujtahideen. Thus, after all of
this, Hizb ut-Tahrir adopted thoughts, opinions and rulings
related to the Thought and Method. They are nothing but Islamic
thoughts, opinions and rulings. There is nothing within them
which is un-Islamic, nor are they affected by anything un-Islamic.
Instead, they are nothing but Islamic. They do not depend upon
anything other than the Usool (fundamentals) and divine texts of
Islam.

The Hizb adopted the thoughts, rulings and opinions that
are necessary for it to proceed in the work to resume the Islamic
way of life, and to carry the Islamic Dawah to the world, through
the establishment of the Khilafah state, and appointing the
Khaleefah.
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The Hizb included all that it adopted, and what it issued
from these thoughts, opinions and rulings, in its many books and
publications. The Hizb has issued and published these for the
public.

The adopted books are:
. Book: The System of Islam.
. Book: The Ruling System in Islam.
. Book: The Economic System in Islam.

. Book: The Social System in Islam.

1

2

3

4

5. Book: Party Structuring.
6. Book: Concepts of Hizb ut-Tahrir

7. Book: The Islamic State

8. Book: The Islamic Personality (in three volumes).

9. Book: Political Concepts of Hizb ut Tahrir

10. Book: Political Views of Hizb ut Tahrir

11. Book: Introduction to the Constitution

12. Book: The Essential Elements of the Islamic Disposition

13. Book: Institutions of The Khilafah State

14. Book: Funds in the Khilafah State
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15. Foundations of the Education Methodology in the Khilafah
state

16. Political Issues
17. The Methodology of Hizb ut Tahrir for Change.
18. Book: Hizb ut Tahrir, a “Definition”

Other books issued by the Hizb are:

1. Book: How the Khilafah was Destroyed.
2. Book: The Punishment System

3. Book: The Rulings of Testimonial Evidence
4. Book: Refuting Marxist Socialism

5. Book: Thinking

6. Book: Presence of Mind

7. Book: Islamic Thought

8. Book: Refuting the Theory of Liability
9. Book: A Warm Call

10. Book: The Ideal Economic Policy.

11. Book: Demaocracy is a System of Kufr

12. The Shariah Ruling on Cloning
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The Party has also issued thousands of leaflets and circulars,
as well as intellectual and political booklets.

When the Hizb carries these thoughts and Shariah rulings to
the people, it carries them politically. So, it presents these only so
that the people may adopt them, act upon them, and carry them.
This is so they reach ruling and life’s affairs. This is because it is a
Shariah obligation upon them as Muslims, just as it is a Shariah
obligation on the Hizb as an Islamic party, and its members as
Muslims.

The Hizb relied, in its adoption of Islamic thoughts and
rulings, upon what was revealed in the Qur’an and Sunnah, and
what they indicate with respect to the Unanimous Consensus
(jmaa) of the Companions (ra) and Legal Analogy (Qiyaas),
because these four evidences are those for whom the legally
binding authority (hujiyyah) has been established, by conclusive
evidence (daleel gat’i).
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8. The Method of Hizb ut-Tahrir

e The method of progress in carrying the Dawah is
comprised of Shariah rulings, taken from the method of progress
of the Messenger & in carrying the Dawah, because following
the example (ittibaa’i) of the Messenger & is obligatory (waajib).

% A

Allah 5 said, 953 8 ol &as Baal it Jeds § 0 06 3dl)
1768 &l 3835 5551 25413 dul “Surely, in the Messenger of Allah, is
the best example for those who believe in Allah and the Last
Day and remember Allah often.” [TMQ Surah al-Ahzab 33:21].

Allah 8 said, 5855 01 (o (J9adl bl byt 43S o) J8)
4 a5 J9hE 15056435 &0 “Say if you love Allah follow me, Allah
will love you and forgive you your sins.” [TMQ Surah aali Imran
3:31].

Allah 8 said, 19513:19456 2i& (S1G5 Lo bgddd Ugluplt (36T o3 )
cég:.\lfi.gjl Jodd 2l Sg&afu! “Whatever the Messenger gives you take
it, and whatever he forbids you abstain from it.” [TMQ Surah al-
Hashr 59:7].

There are many other ayaat evidencing the obligation of
following the example (ittibaa’i) of the Messenger & and
emulating (at-ta’assi) him &5.

» Due to the fact that Muslims today live in an Abode of
Kufr (Dar ul-Kufr), and because they rule by other than all that
Allah #& has revealed, their abode resembles Makkah, where the
Messenger # was appointed. Therefore, it is obligatory that the
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Makkan period, of carrying the Dawah, must be the subject of
emulation (at-ta’assi).

e By reviewing the example of the Seerah of the
Messenger & in Makkah, until he & established the state in
Madinah, it becomes clear that he passed through distinct stages
(maraahil) as milestones, during which he & performed specific,
prominent actions. So the Hizb derived from the Seerah its
method of advance (sair), the stages of its advance (sair), and the
actions that it must perform in these stages, in emulation of the
actions that the Messenger & undertook in the stages of his
advance (sair).

Accordingly, the Hizb defined its method of advance in
three stages:

First Stage: The stage of culturing (tathqeef) to generate
people who believe in the thought of the Hizb and its method, to
form the party structure.

Second Stage: The stage of interaction (tufaa’ul) with the
Ummabh, to convey Islam to the Ummabh, so that it adopts Islam
as its cause, and so that it works to establish it in the reality of
life.

Third Stage: The stage of achieving authority in ruling,
applying Islam in a general and comprehensive manner, and
carrying it as a Risaalah (message) to the world.

The first stage was initiated by the Hizb in al-Quds in 1372
AH, (1953 CE), by its founder, the eminent ‘alim, great thinker,
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capable politician, and gaadi (judge) in the Court of Appeal in al-
Quds, Ustadh Tagqi al-Din al-Nabhani, may Allah have mercy on
him. Within this stage, the Hizb used to contact individuals in the
Ummah, presenting its thought and method to them individually.
Whoever responded to it, was organized for concentrated study
(daraasah) in the halgaat (circles), until he fused with the
thoughts and rulings of Islam that it adopted, and became an
Islamic personality who interacted with Islam, possesses an
Islamic mentality and an Islamic disposition, and set out to carry
the Dawah to the people. If a person reaches this level, he has
imposed himself on the Hizb, and the Hizb includes him among its
members. This is as the Messenger of Allah # used to do in his
first stage of calling people to Islam, which lasted three years. He
called people individually, presenting to them what Allah # had
sent him with. Whoever believed, he & would structure
(yukattiluhu) them on the basis of the Deen, secretly. He would
be keen to teach them Islam, and to recite to them what was
revealed to him &8, and what was revealed to him # of the
Qur’an, until he had fused them with Islam. He & would meet
with them in secret. He would teach them secretly in concealed
places, where they would perform their worship, hidden away.
Then the mentioning of Islam spread within Makkah, and people
talked about it, and entered Islam in droves.

At this stage, the Hizb focused on building its body,
increasing its numbers, and culturing the individuals in its halgaat
with the concentrated culture of the Hizb, until it was able to
form a party structure of shebaab who had fused with Islam,
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adopted the thoughts of the Hizb, interacted with them, and
carried them to the people.

After the Hizb was able to form this party structure, and
society sensed the Hizb and knew of the Hizb, its thoughts and its
Dawah to Islam, the Hizb moved onto the second stage.

e The second stage is the stage of interaction with the
Ummah. This stage is to make the Ummah take on the burden of
responsibility for Islam, and to create the general awareness (al-
waie al-aam) and public opinion (ar-ra’ee al-aam) within the
Ummabh, regarding the thoughts of Islam and its rulings, which
the Hizb has adopted. This is so that the Ummah adopts them as
its own thoughts, and works to restore them to the reality of life.
This is so the Ummah advances with the Hizb in working to
establish the state of the Khilafah, and in appointing the
Khaleefah, so as to resume the Islamic way of life, and carry the
Islamic Dawah to the world.

At this stage, the Hizb moved to address the masses in a
collective address. At this stage, it carried out the following
actions:

1. Concentrated culturing (thagaafah murakazah) in the
halgaat for individuals to mature the body of the Hizb, increase
its numbers, and form Islamic personalities capable of carrying
the Dawah, and rushing forward into intellectual conflict and
political struggle.
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2. Collective culturing (thagaafah jamaa’iyyah) of the
masses of the Ummah with the thoughts and rulings of Islam that
the Hizb has adopted, in daroos in the masajid, seminars,
lectures, places of public gathering, and in newspapers, books,
and pamphlets, to generate the general awareness (al-waie al-
‘aam) amongst the Ummah, and to generate interaction with it.

3. Intellectual conflict (siraa’ fikri) against the beliefs,
systems and thoughts of kufr, and against corrupt beliefs,
incorrect thoughts and misconceptions, by exposing their
falsehood, error and contradiction with Islam, in order to rid the
Ummabh of them and their effects.

4. Political struggle (kifaah siyasi), which is represented by
the following:

a. Struggling (mukaafaha) against the kafir colonialist
states that have dominance and influence over Muslim countries.
It is struggling against colonialism in all its intellectual, political,
economic and military forms. It is exposing the plans and
conspiracies to rid the Ummah of the dominance of colonialism,
in order for its liberation (tahrir) from any trace of the influence
of colonialism.

b. Confronting (mugaara’ah) the rulers in the Arab and
Muslim countries, exposing them, accounting them, challenging
them, if they denied the rights of the Ummah, or fail to perform
their obligations towards the Ummah, or neglected any matter in
its affairs, or violated the Shariah rulings of Islam.

34



This is the work to end their rule, in order to establish the
ruling by Islam in its place.

5. Adopting the interests of the Ummah, and taking care of
its affairs, in accordance with the rulings of Islamic Shariah.

The Hizb did all of this in accordance with what the
Messenger & did after the Saying of Allah % was revealed to
him, €S all o oo,2l5 585 by B “Proclaim what you are
ordered to say, and turn away from the mushrikeen.” [TMQ
Surah al-Hijr 15:94].

The Messenger # declared his message, called the
Quraysh to Mount Safa, and informed them that he & was a
Prophet sent by Allah #, and asked them to believe in him. He &
began to present his Dawah to groups, just as he presented it to
individuals. He # confronted the Quraysh, their gods, beliefs,
and thoughts. He & clarified their falsehood, corruption, and
errors. He #8 criticized and attacked them as he attacked all
existing beliefs and thoughts. The ayaat were revealed one after
the other, attacking what they were doing of consuming riba,
burying infant girls alive, cheating on weighed measures, and
committing adultery and fornication. Ayaat were also revealed
attacking the leaders and masters of the Quraysh, belittling them,
belittling their fathers and their aspirations, and exposing what
they were doing of conspiring against the Messenger &8, his
Dawah, and his Companions (ra).

The Hizb was forthright, open and defiant in its carrying of
its thoughts, in its confrontation with other thoughts and political
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structures, in its confrontation with the kafir colonialist states,
and in its confrontation with the rulers. It was neither given to
flattering, sycophancy, appeasing, and courting, nor concerned
over safety, regardless of the results and situations. It challenged
everyone who opposed Islam and its rulings, which exposed it to
severe harm from the rulers, including imprisonment, torture,
displacement, persecution, attacks over livelihood, disruption of
interests, prevention from travel, and martyrdom. The oppressive
rulers of Uzbekistan, Iraq, Syria and Libya martyred dozens of
them, and the prisons of Jordan, Syria, Iraq, Egypt, Libya, Tunisia,
Turkey, Pakistan, Central Asia, especially Uzbekistan, and others
have been filled with the shebaab of the Hizb, following the
example of the Messenger of Allah #. The Messenger # brought
the message of Islam to the entire world, openly challenging and
believing in the truth he called for, challenging the entire world,
and declaring war on both the white and colored amongst the
people, without regard for any customs and traditions, religions,
beliefs, rulers or common people. He & did not pay regard to
anything but the Risaalah message of Islam. He & began with the
Quraysh by mentioning their gods and criticizing them. He &5
challenged them in their beliefs and belittled them. This was
while he & was an unarmed individual with no equipment or
support, and he had no weapon except his deep Iman in the
Risaalah of Islam with which he # was sent.

Although the Hizb commits itself in its conduct to be
forthright, open and defiant, it limited itself to political actions
when doing so. It did not go beyond political actions to material
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actions against the rulers, or against those who stood in the way
of its Dawah. In this, it follows the example of the Messenger of
Allah & who limited himself in Makkah to the Dawah, and did
not undertake any material actions, until he # made Hijrah.
When the people of the Second Pledge of Agabah asked him &5
for permission to fight the people of Mina with swords, he &
answered them by saying, «&is Jay @» “We have not been
ordered to do that yet.”

Also, Allah # ordered him & to be patient about the
persecution, just as the Messengers (as) of Allah % before him &5
had been patlent when Allah # said of them, e Jiu) w.\s.wﬁs
SEJ5 ol B 0gs Y3 Gl whGT &5 19del3 19308 16 & 19500 G
a(»gn;;u;,zjl Lu e Izl “Messengers indeed have been denied
before yoh. Yet they remained patient after the rejection of
their message. They were patient against the persecution till
our victory reached them.” [TMQ Surah al-Anaam 6:34]

The fact that the Hizb does not use means of material
power to defend itself, or as a weapon against the rulers, is of no
relevance to the subject of Jihad. Jihad has to continue until the
Day of Judgement. So, whenever the kafir enemies attack a
Muslim country, it becomes compulsory on its Muslim residents
to repel the enemy. The members of Hizb ut-Tahrir in that
country are a part of the Muslims. It is obligatory upon them, just
as it is upon other Muslims, in their capacity as Muslims, to fight
the enemy and repel them. Whenever there is a Muslim
commander (amir) who declares Jihad to raise the Word of Allah

3 the Highest, and mobilizes the people to do that, the members
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of Hizb ut-Tahrir will respond in their capacity as Muslims in the
country, where the general call to arms was proclaimed.

The society became rigid and unresponsive to the Hizb.
This was as a result of the loss of the Ummah’s confidence in its
leaders and chiefs, upon whom it had placed its hopes, the
difficult circumstances under which the region was placed in
order to ease the implementation of conspiratorial plans, the
oppression and tyranny that the rulers undertook against their
peoples, and the severe harm which the rulers inflicted on the
Hizb and its members. When the society became unresponsive
for these reasons, the Hizb started to seek the Nussrah (material
support) from those who are capable of Nussrah. The Hizb sought
Nussrah for two objectives in mind:

Firstly: For the objective of protection, so that the Hizb can
progress in its carrying of the Dawah, whilst being secured.

Secondly: To reach ruling in order to establish the Khilafah and
implement Islam.

In addition, to performing the actions of seeking Nussrah
(material support), the Hizb continued to perform all the actions
that it had been performing previously. The Hizb continued the
concentrated study in halgaat. It continued the collective
culturing of the community, focusing on the Ummah so that it
carries Islam, establishing the public opinion for Islam within the
Ummah. It continued the struggle against the colonialist
disbelieving states, by exposing their plans and revealing their
conspiracies. It continued confrontation of the rulers, by
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adopting the interests of the Ummah, and taking care of its
affairs.

The Hizb persists in all of this, hoping that Allah 8 will
grant triumph, success and victory to the Hizb and the Islamic
Ummah. Then, at that time, the believers will rejoice at the Nasr
of Allah .
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9. The Thought of Hizb ut-Tahrir

The thought upon which Hizb ut-Tahrir is established is
embodied in its members, and the Hizb works to fuse the Ummah
with it, so that the Ummabh carries the thought as its own issue.
The thought is the Islamic thought, which is the Islamic ‘ageedah,
together with the Shariah rulings that arise from the ‘ageedah,
and the thoughts which are built upon the Islamic ‘ageedah.

The Hizb has adopted from this thought the amount that it
needs, as a political party that is working to bring Islam into
existence in society, which is to embody Islam practically in
ruling, relationships and all the various affairs of life. The Hizb has
explained everything it has adopted in detail, in its books and
leaflets which it has issued, together with detailed Shariah
evidences for every Shariah ruling, opinion, thought and concept.

The following are comprehensive examples of the most
important thoughts, Shariah rulings, opinions and concepts that
the Hizb has adopted:
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The Islamic ‘Ageedah

The Islamic ‘ageedah is Iman in Allah %, His angels, His
Books, His Messengers (as), the Last Day, and Iman in al-Qadaa
wal Qadar (fate and pre-determination), their good and bad
being from Allah #.

Iman is Jds e 28l @laddl piledl Guuaill “The decisive
attestation (at-tasdeeq al-jaazim) that is consistent with the
reality (al-waaqi’), based on evidence (daleel).” If the attestation
(tasdeeq) were without daleel, then it would not be Iman. This is
because there is no decisiveness (jazam) for it. Attestation cannot
be decisive (jaazim) unless it is confirmed to be a qat’i
(conclusive) daleel. Therefore, it is inevitable that the daleel for
the ‘ageedah must be gat’i. It is not allowed for it to be zanni
(uncertain).

The ‘ageedah is dlsl Jgww) Toze Olg <lsl VI &) Y Of 5l “The
bearing witness (shahaadah) that there is no deity but Allah,
and that Muhammad is the Messenger of Allah.” The shahaadah
it is not bearing witness unless it is upon ‘ilm (definite
knowledge), yageen (certainty) and sidq (truth). It is not based on
zann (uncertainty), because zann does not avail anything against
‘ilm and yageen.

The Islamic ‘ageedah is the basis of Islam. It the basis of
Islam’s viewpoint towards life. It is also the basis of the state,
the constitution and all the laws. It is the basis of all that arises
from it, or is based upon it, in terms of the thoughts of Islam, its
Shariah rulings and its concepts. So, it is both an intellectual
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leadership (giyaadah), and an intellectual basis (gaa’idah). It is
a political ‘ageedah because the thoughts, Shariah rulings,
opinions and concepts that arise from it, or are built upon it,
related to the affairs of the world, and looking after these affairs,
as well as the matters of the Hereafter. The Islamic ‘ageedah is
the basis for looking after the affairs of the world, with Shariah
rulings about trade, hiring contracts, deputing representation,
financial sureties, ownership, marriage, companies and
inheritance. It is also the basis for Shariah rulings that relate to
clarification of the manner of the implementation of the Shariah
rulings, regarding looking after the affairs of the world. Such
Shariah rulings are related to establishing the amir (ruler) of the
community (jamaa’ah), as well as rulings about the method of
appointing the amir, and obeying and accounting him. Such
Shariah rulings are also those of Jihad, treaties (sulh), pacts (silm)
and armistices (hudun), as well as rulings of the punishments
(ugoobaat) and others. Therefore, it is a political ‘ageedah that is
for looking after the affairs. So it is a political ‘ageedah because
politics is taking caring of the affairs (ri’aayat ush-shuoon). It is an
‘ageedah that is not detached from the struggle and fighting for
conveying the Dawah of the ageedah, protecting the ‘ageedah,
establishing the ‘ageedah in authority (Sultan), the protection of
the ‘ageedah by the authority, the continuity of the authority
upon its basis and upon its implementation, and the
accountability of the authority if it is negligent in its application
and implementation, or in carrying its Risaalah (Message) to the
world.
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The Islamic ‘ageedah mandates worshipping, submission
and legislation exclusively for Allah # Alone. It mandates the
rejection of worshipping of other than Him from amongst
creation, including idols and non-Islamic  authorities
(tawaagheet), and whims and desires. Allah ¥ Alone is the
Creator, the only One to be worshipped, the Judge (al-Haakim),
the One Who acts as He wishes, the Legislator (al-Mushari’), the
One Who Guides (al-Haadi), the One Who provides Rizq (ar-
Razaaq), the One Who gives life (Al-Muhyee) and the One Who
causes death (al-Mumeet), the Supporter (an-Nasir) and
Sovereign, and the Only One Who is able to do everything.
Nothing from His creation has any partnership with Him in any of
this.

e The Islamic ‘ageedah mandates that we only follow
Muhammad #5, the Messenger of Allah &, amongst all of
creation. Hence, no one is followed except him &. Nothing is
taken from anyone other than him #. He B is the conveyer of
legislation of His Lord. It is not allowed to take legislation from
men, religions, ideologies or legislators other than him 5.
Instead, it is a duty to only follow and take from him &5.

Allah 3 said, 415456 &2 RSg g beddkd Y3l (6T Lz} “All
that the Messenger gives you, take it. All that he forbids for
you, abstain from it.” [TMQ Surah al-Hashr 59:7].

Allah g said, & 541 sy &l o3 15] Liads I3 e3ad O8 3)
§pnysl be b7sd! ag8 5655 “It is not fitting for a believer, man or
woman, that when a matter has been decided by Allah and His
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Messenger, to have any choice about their decision.” [TMQ
Surah al-Ahzab 33:36].

Allah & said, 4 A 55d aed 292853 G5 Ogiadl I &3y S0
“But no, by your Lord, they will not believe (in truth) until they
make you the judge in all disputes between them.” [TMQ Surah
an-Nisaa 4.65].

Allah € said, 38 Lass M ;Lc.:\fps;é Jsd3l! e |3.l§.>5 ¥
‘o.g.a.\.,aa ul oJ.nI O ug.nJl:u u.»...UI _)...\.zds |.>|3J PS.«A u_,.u“.u ua..Ul Q! P“*"
«é‘w\ Glde ng 433 “Do not treat the Messenger’s summons
to you lightly, like your summons amongst each other. Allah
certainly knows those of you who slip away, hiding behind
others. So let those who disobey his orders beware, for an
affliction may befall them, or a painful torment may overwhelm
them.” [TMQ Surah an-Nur 24:63]

e The Islamic ‘ageedah demands the obligation of the
complete and comprehensive implementation of Islam, all at
once. The Islamic ‘ageedah prohibits partial implementation of
part of it, whilst leaving another part, just as the Islamic ‘ageedah
prohibits its gradual implementation. The Muslims are ordered to
apply all that Allah # has revealed to His Messenger &5 after the
revelation of His Saying, gass PSu.Lc Eaalls PS“-'-" PSJ &Jast ‘oy.n;»
4o ALY 83 Ewnip “This day | have perfected your Deen for
you. | have completed My Favour upon you. | have chosen for
you Islam as your Deen.” [TMQ Surah al-Maaidah 5:3].

This implementation is without discrimination between a
particular ruling and another ruling. All of the rulings of Allah 3
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are equal, as regards to the obligation of implementation. It is for
this reason that Abu Bakr (ra) together with the Sahabah (ra)
fought those who refused to pay the Zakah, because they refused
to implement a single Shariah ruling, which is giving Zakat. Allah
¥ has warned those who differentiate between any two rulings,
and those who believe in some parts of the Book and reject some
other parts, with disgrace in this life and severe torture in the
Hereafter, when He 8 says, ass 893805 QUSH jaki Oeiedidi}
SET J) Gg3s) Aalial 5335 W1 s & 55 Y) @ QU Jak b 435 W
«égiﬂl “Then is it only a part of the Book that you believe in,
and do you deny a part? What is the reward for those among
you who do so, except disgrace in this life? On the Day of
Judgement they shall be consigned to the most grievous
penalty.” [TMQ Surah al-Bagarah 2:85]

The Hizb has dealt with the thoughts of the ‘ageedah and
related subjects, such as confirmation of the Existence of Allah
3, the Creator, and the confirmation of the need for the
Messengers, the confirmation that the Noble Quran is from Allah
#z and that Muhammad # is a Messenger of Allah #. All of this
is confirmed by rational evidence (daleel ‘agli) and textual
evidence (daleel nagli) from the Noble Quran and hadith
mutawatir. The Hizb has also dealt with other topics such as
Qadar, al-Qada’ wal Qadar, rizq (livelihood), ajal (life span),
tawakkul (dependence on Allah #), and hidayah (guidance) and
dalal (misguidance).
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The Shariah Principles (al-Qawaa’id ash-Shara’iyyah)

There is a principle (al-gaa’idah): pSa:Jb JEE glsfei’l d J
(%! “the origin of actions is restriction to the Shariah ruling.”
So, no action is performed until its ruling is known. There is also
the principle, eyl Juds 332 @I L ALY cLidI 3 Je¥I “The origin
of objects is the allowance (al-ibaahah), unless there is an
evidence (daleel) for the prohibition (at-tahreem).”

In Shariah, a Muslim is required to perform all actions
according to the Shariah rulings.

Allah & said, 4 a4 35 bud J9a53 G5 Sohedd Y &3y o)
“So, no, by your Lord, they WI|| not believe (in truth) until they
make you the judge in all disputes between them.” [TMQ Surah
an-Nisaa 4:65].

Allah 85 said, 19851515400 4ie 185 5 eddd Yglupl! (36T L3 )
cég:.\lfi.gjl Jodd 2l Sg&afu! “Whatever the Messenger gives you take
it, and whatever he forbids you abstain from it.” [TMQ Surah al-
Hashr 59:7].

Thus, the origin for every Muslim is to restrict all his
actions to the Shariah rulings. Al- Hukm (the ruling) is, <Uas
sl Jladl 3lazadl gL “The address (khitaab) of the Legislator
regarding the actions of the servant.” So everything that does
not return to the address (khitaab) of the Legislator is not a
Shariah ruling.

Allah ¥ has clarified the Hukm for every action and object
in this world, when Allah % said, &aails PS.ua pSJ EdaST Pﬁ*"?‘
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G ALY (K Euuziy gais (S “This day | have perfected your
Deen for you. | have completed My Favour upon you. | have
chosen for you Islam as your Deen.” [TMQ Surah al-Maaidah 5:3]
and when He $ said, §s¢b J& GLs QST @lde GJsy “And We
have revealed unto you the Book as clear explanation for
everything.” [TMQ Surah an-Nahl 16:89]

The general address of the Legislator came to with the
allowance (ibahah). Allowance (ibahah) is a Shariah ruling,
because allowance is when the address gave a person the choice
to perform, or abstain.

Allah 8 said, §ams (231 § G (&0 315 il 3a% “And He
has created for you everything in the in the Earth.” [TMQ Surah
al-Bagarah 2:29].

Allah g said, §4ke se 291 § 03 WIsleid! § b 8T 5505}
“He also subjected for you whatever is in the heavens and
whatever is on the earth by His grace.” [TMQ Surah Al-Jaathiyah
45:13].

This means that the objects in the heavens and the earth
that Allah 3 created for us, and subjected for us, are all
permissible (mubah). None of them needs a specific evidence
because they are included within the general evidence, which is
permissibility (ibaahah).

Allah 8 said, 4G5 INS o § Gae 198 K01 G ) “Eat
that which is in the Earth, as halal and good.” [TMQ Surah Al-
Bagarah 2:168].
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This means that eating everything is halal (permitted).
Eating any particular thing does not require evidence (daleel),
because the general evidence allows it. However, the prohibition
(tahreem) of eating something such as carrion, swine, the
animals that died by falling, and wild animals, and the prohibition
of drinking something such as alcohol, requires a prohibiting
evidence. It is an exception to the general evidence, which is of
allowance.

- The Principle, 13 36 4 Y| L3l &5 ¥ G “Whatsoever the
Obligation (<=9 al-Waajib) cannot be performed without, is
itself an Obligation.”

e The Principle, Jw;ll Sl “The continuity of the state as
the origin.”

« The Principle, daswsl b y&d1 Olg 4l o251 Lo sl O) “The khair is
what pleases Allah and the evil is what angers Allah”

* The Principle, g Al d>id Lo zeudll Olg g &l diciu o opisdl O] “The
Hasan (pretty) is what the Shariah Law deems as Hasan and the
gabeeh (ugly) is what the Shariah Law deems as ugly.”

= The Principle, @MsV1g @b g ially Wl gudally wle gataally lskall o)
oadb d iy JaS Y “The ‘ibaadaat, morals, foodstuffs, and

clothing are not reasoned by ‘illah (legal analogy) and are determined
by text.”
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The Shariah Definitions

This is such as the definition of the Hukm Shari as, oUas
Al Jadl laciodl gLl “the address of the Legislator related to
the actions of the servants.” It such as the definition of
obligation (waajib) as, s cdgeg dlad de i bo of oyl Wllo b Lo
a5 “what is requested as a decisive request, or what is
rewarded for performing it, and punished for leaving it.” It is
such as the definition of the prohibited (haram), kg 4is & b
a5 e culy dlad e Cdge L o byl “what is forbidden as a
decisive forbidding, or what is punished for performing it, and
rewarded for leaving it.”

Non-Shariah Definitions

Like definitions of ‘thought’, ‘rational method’, ‘scientific
method’ and ‘society’. All these are definitions about reality
(waagi'a).

As the definition of thought, the rational method, the
scientific method, and the definition of society, they are
definitions of reality.

» Thought (fikr), mind (‘aqgl), and perception (idraak) have
one meaning, which is: the conveying (naql) of the reality to the
brain, via the senses, together with previous information that
interprets this reality.
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Thought is conditioned upon the co-existence of four
matters: the existence of reality, the existence of a sound brain
(dimaagh), the existence of a sense (hiss), and the existence of
previous information. These four must all be present together in
order for the intellectual process to occur, that is in order for
thought, mind, or perception to exist.

e The rational method: The method by which the mind
works out matters. It is the method by which the mind works in
arriving at thoughts. It is the manner in which the mind produces
thoughts, so it is the method of thinking.

The rational method of thinking is a specific methodology
in study that is followed to arrive at knowledge of the reality of
the matter being studied. It is by transferring the sensation of
reality, through the senses, to the brain, and the existence of
previous information by which reality is interpreted, so the brain
issues its judgment regarding it. This judgment is thought, or
rational perception (idraak ‘aqli). It is found in the study of
tangible materials such as physics. It is also found in the study of
thoughts, such as the research of beliefs and of legislation, and in
understanding expressions, such as the study of figh
(jurisprudence) and the research within literature. This method is
the natural and original method of arriving at correct perception.
It is the process by which the mind constitutes matters, which is
their perception. Through the rational method, and by virtue of
being human, an individual arrives at the perception of anything
he wants to perceive.
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» The scientific method: It is a specific methodology in
study that is followed to arrive at knowledge of the truth of the
matter being studied, by conducting experiments on the matter.
It is only found within the study of tangible materials. It is not
possible in the realm of thoughts. So it is specific to experimental
sciences. It is by subjecting material to conditions and factors,
other than its original conditions and factors. It is by observing
the original conditions and factors, and those conditions and
factors to which the material was subjected to. Through this
process upon material, a tangible material fact is concluded, as
occurs in laboratories.

The result that the researcher reaches using the scientific
method is not of conclusiveness (gata’iyyah). Instead, it is of
uncertainty (zanniyyah), and subject to error. The liability to error
in the scientific method is one of its foundational principles,
according to what is established in scientific study.

This method is a branch of the rational method. It is not
the foundation of thinking, because making it a foundation is not
possible, as it is not an origin to build upon. Instead, it is a branch
of a foundation, that is, the rational method. This is because
making it a foundation excludes most knowledge and facts from
study. It leads to the absence of much of knowledge that is
studied, which includes facts. This is although they actually exist,
and are tangible by sensation, and are within reality.

e Society: It a collective of people connected by the same
thoughts, emotions and system. The people are a collective of
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people that includes relationships, and are not just a collective of
people. So, a collective of people alone is a community, but not a
society. What constitutes a society are relationships. In its
detailed reality, society is people, thoughts, emotions and
systems. Its reform (islaah) is achieved by reforming its thoughts,
emotions and systems. Relationships and their solutions make
societies distinct. So it is said that a society is either an Islamic
society, or a communist society, or a capitalist society.
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The Ideologies that Exist in the World

Three ideologies exist in the world today: Islam, capitalist
democracy, and communism.

« Capitalist democracy:

It is the ideology of Western states and America. It is the
ideology of separating religion from the state, and separating
religion from life, as per “Render unto Caesar the things that are
Caesar’s, and unto God the things that are God’s.” Based on that,
the human being is the one who establishes his own system for
life.

This ideology is a kufr ideology that contradicts Islam
because Allah # is the Legislator and He alone established the
system for humans, and made the state part of the Shariah
rulings of Islam. Allah ¥ made it obligatory that all affairs of life
are treated with the Shariah rulings that He # revealed.
Therefore, it is forbidden for Muslims to embrace the capitalist
ideology, or to take its thoughts or systems, because it is a kufr
ideology, and its thoughts are kufr thoughts, and its systems are
kufr systems that contradict Islam.

The Opinion of Islam on Freedoms:

One of the most prominent thoughts of the capitalist
ideology is the obligation of preserving freedoms for people.
These freedoms are; freedom of belief, freedom of opinion,
freedom of ownership, and personal freedom. Freedom of
ownership resulted in the capitalist economic system based on
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utilitarianism, which led to huge monopolies, and which
prompted the kafir Western countries to colonialize peoples and
plunder their wealth.

These four general freedoms contradict the Shariah rulings
of Islam, as a Muslim is not free in his belief. If he apostatizes
from Islam, he is asked to repent, and if he does not return to the
Deen, he is killed. The Prophet & said, «3gli®6 &us 335 &Ha»
“Whoever changes from his Deen, kill him.” [narrated by Al-
Bukhari]. A Muslim is not free in his opinion, so whatever Islam
gives as an opinion, he must hold that as an opinion. A Muslim is
not allowed to have an opinion, other than the opinion of Islam.

A Muslim is not free regarding ownership of property. It is
not right for him to acquire property outside of the Shariah
means of acquiring property. He is not free to own whatever he
wants, however he wants. Instead, he is restricted to the means
of acquiring ownership. It is not permissible for him to own
property in any way other than that. It is not permissible for him
to own property through riba (usury), monopoly, selling
intoxicants, selling pork, or any similar means of acquiring
ownership that are forbidden by Islamic Shariah law. It is not
permissible for him to acquire property by any means
whatsoever.

Personal freedom does not exist in Islam, as a Muslim
does not have personal freedom. Instead, he is restricted by what
Shariah law deems appropriate. So, if he does not perform the
Salah (prayer) or Siyam (fasting), he is punished. If he gets
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intoxicated, he is punished. If he commits adultery, he is
punished. If a woman goes out uncovered or unveiled, she is
punished. Therefore, the freedoms that exist in the Western
capitalist system do not exist in Islam. They completely contradict
the Shariah rulings of Islam.

One of the most prominent ideas of the capitalist principle
is democracy.

Islam’s opinion of Democracy:

Democracy is the rule of the people, for the people, by the
people. The basis of the democratic system is that the people
possess will, sovereignty (siyaadah) and authority to implement.
They possess the power to direct their will, because they are
their own sovereign. No one has sovereignty over them. Thus,
they are the legislators. So they legislate the law they desire.
They abolish and invalidate the law they desire to invalidate.
Since they cannot all do this themselves, they choose
representatives to undertake legislation (tashree’) on their
behalf.

The people have the power of ruling and implementation.
It is impractical for all the people to exercise ruling. So they
choose rulers for the implementation of the legislation, that the
people have legislated. Thus, the people are the source of
authority in the Western capitalist system. The people are
sovereign and they are the ones who both legislate and rule.
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This democratic system is a system of kufr, as it was made
by humans. It is not a system of Shariah rulings. Therefore, ruling
by the democratic system is ruling by kufr. Calling for the
democratic system is a call to a system of kufr. For this reason, it
Is not permissible to call for the democratic system, or adopt it,
under any circumstances. This democratic system is contrary to
the rulings of Islam, as Muslims are commanded to conduct all
their affairs according to the rulings of Shariah law.

The Muslim is a servant of Allah %. So he directs his will
according to the commands and prohibitions of Allah %. The
Ummah does not have the right to direct its will according to its
desires, because it does not have sovereignty. What directs its
will is the Shariah law because the Shariah law is sovereign.
Therefore, the Ummah does not have the right of legislation
because Allah * is the Legislator. If the entire Ummah agreed to
permit what Allah ¥ has forbidden, such as riba (usury),
monopoly, adultery, or drinking alcohol, then its unanimous
consensus would have no value, because it contradicts the
Shariah rulings of Islam. If any Muslim were to insist on that, they
would be fought against.

However, Allah # has given the authority (sultan), that is,
the right of ruling and implementation, to the Ummah. So Allah #
has given the Ummah the right to choose the ruler and appoint
him, so that he can rule and implement on behalf of the Ummabh.
Allah % has legislated for the Ummah how to appoint the ruler
through the Bay’ah (pledge of allegiance). Thus, the difference

between sovereignty (siyaadah) and authority (sultan) is
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understood. Sovereignty belongs to the Shariah law, whilst
authority belongs to the Ummah.

e Communism:

Communism is a materialistic ideology based on denying
the existence of anything other than matter. It considers matter
to be eternal (azalee), with no beginning and no end. It considers
matter not to be a creation of a Creator, and that there is no
Creator, just as there is no Day of Resurrection. It also considers
religion to be the opium of the people.

It is a material ideology based on the theory of historical
materialism, according to which matter is the origin of all things,
and things emanate from matter and are generated through
evolution. The system in communism is taken from the modes of
production. The systems evolve with the evolution of the modes
of production. Society in communism is a general collective of
land, modes of production, nature and man. They are all one
entity, which is matter. As nature, and all that falls within it,
evolves, man evolves along with it, as does the whole society.

Therefore, society was subject to evolution. When society
evolves, the individual evolves with it, rotating with it, just as the
cog rotates within a wheel. Communism prevents individual
ownership of the modes of production, and makes them the
property of the state.

The communist ideology is an ideology of kufr. Its
thoughts are thoughts of kufr. Its system is a system of kufr. It
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contradicts Islam completely and fundamentally, in all its aspects
and details.

Islam has clarified and confirmed that matter is created
and not eternal, and that it will perish. It has also confirmed that
man is a creation by a Creator, and that the universe and
everything within it, is a creation by a Creator. Islam has
confirmed that the system is from Allah $. It is neither from the
evolution of matter, nor the modes of production, nor from
humans. Islam has confirmed that society is made up of
individuals, thoughts, feelings and systems, and that what defines
a society is the system that is applied upon it. A society that
applies Islam is an Islamic society, regardless of the types of
modes of production within it. A society upon which the capitalist
system is applied is a capitalist society, whilst a society upon
which the communist system is applied is a communist society.
This is even though the modes of production present within the
communist society are the same modes of production that are
present in the capitalist system.

« Hadaarah (Civilization) and Madaniyyah (Material Progress)

Civilization is the collection of concepts about life. As for
material progress, it is the tangible material forms used in the
affairs of life.

The hadaarah is specific, based on the viewpoint towards
life. Islamic civilization is other than both the Western and
communist civilizations. This is because each of these civilizations
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has its own specific viewpoint, which is different from other
civilizations.

Therefore, it is not allowed for Muslims to take anything
from either the Western or communist civilizations, because both
these civilizations contradict Islam.

As for material progress (madiniyyah), if it results from a
specific civilization, such as pictures and statues of that which has
a soul, then it is considered specific and it is not allowed to adopt
that. Islamic civilization forbids the making and possession of
statues, just as it forbids drawing anything that has a soul, whilst
both Western and communist civilizations allow, and do not
forbid, that.

However, material progress can also be the result of
science and scientific advances, industry and industrial advances.
Such madiniyyah includes means of transportation, such as
airplanes, ships and cars, tools of industrial and agricultural
production, and advanced war machinery. It also includes all the
inventions and discoveries that human minds produce, as a result
of the progress of science, and the advancement of industry, such
as machine learning and other matters.

All of these material forms are universal forms and are
common to the entire world. They are not specific to any
particular civilization, nation or religion. Instead, they are for all
of humanity, because they have no relation to any specific
civilization or viewpoint about life. Therefore, it is allowed to take
them because they do not contradict with the Shariah rulings of
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Islam. In fact, adopting them is a collective obligation of
sufficiency (kifayah).
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Shariah Rulings of the System of Ruling in Islam
« Islamic Sultan (Authority):

Islam has defined the Islamic authority (sultan) as the
ruling by all that Allah # has revealed.

Allah # said, p.:a;l}m e.u Y5 Qo gl By (g RS g )
£&5) & g3l oAk HE Dgiidi O ahjdsly “Rule between them by
all that Allah has revealed. Do not follow their desires. Beware
of them lest they tempt you away from even part of all that
Allah has revealed to you.” [TMQ Surah al-Maida 5:49].

Allah 8 said, s> 52 dbaishl 285 Y5 4 U5l Wy fgids a6}
£ 351 & “So rule between them by all that Allah has revealed,
and do not follow their desires away from the Truth which came
to you.” [TMQ Surah al-Maida 5:48]

Therefore, every authority (sultan) that rules according to
all that Allah ¥ has revealed, that is, rules according to the
Kitaab and the Sunnah, is an Islamic Shariah ruling (hukm), which
means it is an Islamic Shariah sultan (authority).

e The Form of the System of Ruling in Islam:

Islam has defined the form of the system of ruling as the
system of Khilafah, and made it the only system of ruling for the
Islamic state. Muslim narrated on the authority of Abu Hazim
who said, | sat with Abu Hurairah (ra) for five years and | heard
him narrating on the authority of the Prophet # who said, ws»

Gmwﬁulgwub-wmhf b—»}’lp.@.wywd.ubal
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277 B 3,

«3& 3l be&iay “The Prophets ruled over the children of
Israeel, whenever a prophet died another Prophet succeeded
him, but there will be no Prophet after me. There will soon be
Khulafa’ and they will number many.” [Narrated by Muslim].

This hadeeth is explicit (sareeh) that the form of the
system of ruling in Islam after the Messenger & is the system of
the Khilafah.

This is supported by what came in many ahadith that make
the Imamabh, the Khilafah, the only system of ruling in Islam, such
as the hadeeth, «4&5f @uis &e8an “There will be Imams after
me” [Narrated by al-Hakim in al-Mustadrak], and the hadeeth,
€Al aog 13» “When allegiance is given to two Khaleefs.”
[Narrated E)y Muslim], and other hadiths indicating that the
system of ruling in Islam is the system of the Khilafah and nothing
else.

» The Method of Appointment of the Khaleefah

« Islam has defined the method by which the Khaleefah is
appointed as the Bayah (pledge of allegiance).

On the authority of Nafi’, on the authority of Ibn Umar
(ra), who said: | heard the Messenger of Allah & say, &l Gagn
«M.M:- m Sl m daie X 09 “Whoever dies while there was
no allegiance on his neck dies a death of the days of ignorance

(Jahiliyyah).” [Narrated by Muslim].
Anq on the authority of Ubadah ibn al-Samit, who said,
ST Y &5 ‘o5l akdall § ‘Aelally aaldl J& & Jds GaIGn
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o3y dayl diil G BRY B8 s 3l g388 51 p38 i dlal “We
have pledged allegiance to the Messenger of Allah to listen and
obey in ease and in hardship and that we do not dispute the
matter (authority) with its people and that we stand for or
speak the truth wherever we were and that in the service of
Allah we would fear the blame of no one.” [Narrated by al-
Bukhari].

And in the hadith, «tagie 5351 1656 EAUAD 203 131 “If
two Khulafa’a’ were pledged allegiance, then kill the latter of
them.” [Narrated by Muslim].

These hadiths are explicit (sareeh) in evidencing (dalaalah)
that the method of appointing a Khaleefah is the Bayah (pledge
of allegiance), just as the Unanimous Consensus (ljmaa’) of the
Companions (ra) established that as well.

Therefore, every ruling and authority that is based on the
system of the Khaleefah, and in which the Khaleefah was
appointed by way of Bayah, and ruled by all that Allah ¥
revealed, which is by the Kitaab and the Sunnabh, is an Islamic
Shariah rule, and an Islamic Shariah authority (sultan).

Every Khaleefah that the Muslims appointed, and to whom
they pledged the Bayah willingly, is considered a Khaleefah by
Shariah Law, and must be obeyed.

e Therefore the system of monarchy is not an Islamic
system. Islam does not approve of monarchy. This is the case if
the king is a figurehead who does not rule, as in Britain and
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Spain, because the Khaleefah is not a figurehead. Instead, the
Khaleefah is the ruler and an implementer of the laws of Allah #
on behalf of the Ummah. This is also the case if the king is the
head and the actual ruler, as in Saudi Arabia and Jordan. This is
because the Khaleefah does not inherit the Khilafah as an
inheritance, as kings do. Instead, Muslims choose him and give
him the Bayah. The hereditary system is not allowed in Islam, just
as the Khaleefah is not above the law, like the kings who are
immune from accountability. Instead, the Khaleefah is
subservient to the rulings of Allah ¥, and is liable to be accounted
for every act he commits.

Similarly, the republican system is not an Islamic system.
Islam does not approve of the republican system, whether it is
presidential like the United States, or it is parliamentary, as is the
case in Germany. This is because the republican system in both
these forms is based on the democratic system, which gives
sovereignty to the people, whilst the system of Khilafah is based
on the system of Islam that gives sovereignty to the Shariah Law.
Regarding the Khaleefah, the Ummah has no right to dismiss the
Khaleefah, though it has the right to choose and account him.
The Islamic ruling alone can dismiss the Khaleefah, which is if he
contradicts the Shariah in a manner that obligates dismissing
him. The competent authority that determines that he
contradicts the Shariah, in a manner that obligates his dismissal,
is the Court of the Unjust Acts (mahkaamat ul-madhalim). It has
the authority to depose him.
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Th|s is due to the Saying of Allah 3, |3=u.b| 1$5aT Gaddl Lg.ﬂ Gy
U dl 03.)).9 ;‘5\» ‘3 ‘w.r-_)lu uls &‘&M JA)" dglg Jgw3l |3’.;.b|3 )
4391 0315 AU Ggiels ‘wsul Je«313 “O you who believe obey
Allah and obey the Messenger and those in authority amongst
you. Should you disagree on anything, then refer it to Allah and
His Messenger, if you truly believe in Allah and the Last Day.”
[TMQ Surah an-Nisaa 4:59].

This means that the Muslims must refer the matter to the
Shariah Law of Allah ¢ and His Messenger . The Court of the
Unjust Acts represents the Law of Allah & and His Messenger &5.
However, in the case of the president of the republican system
the people have the right to depose him, because the people
have both sovereignty and authority.

The Khaleefah is not bound by time duration. Instead, he is
bound by the implementation of Islam. So, if he does not
implement Islam, he will be dismissed, even if it has only been
one month since his appointment. In contrast, the president of a
republic is bound to a term that is limited in time duration.
Moreover, the president of a republic in the parliamentary
system has a prime minister. So the president is only a figurehead
and does not rule, whilst the actual ruler is the prime minister.
However, the Khaleefah is the actual ruler. He alone exercises
ruling and implementation, and has no ministers who rule
independently of him.

As for the presidential system, the president of a republic
Is the one who exercises ruling. However, he does have ministers
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who also have authority over ruling and he is the president for
them, acting as the head of government. This is in contrast to the
system of Khilafah, where the Khaleefah exercises ruling by
himself, and those with him are mu’aawinoon (assistants), who
assist him in ruling. These assistants do not have the powers of
the ministers in the democratic, republican system. When the
Khaleefah assumes the post of the head, he assumes it as the
head of the state, and not as the head of an executive body.

Therefore, there exists a huge difference between the
republican system and the system of the Khilafah. Thus, it is not
allowed to say the Islamic state is an Islamic republic. It is also not
allowed to say that the system of ruling in Islam is a republican
system, or that Islam is a republican system, because of the
complete contradiction between Islam, and the republican
system.

The Unity of the Khilafah

The system of ruling in Islam is the system of Khilafah. It is
a system of unity, of a single state. It is not a federal system of
union.

It is not allowed for Muslims all over the world to have
more than one Islamic State. It is not allowed for them at one
time to have more than one Khaleefah who implements upon
them the Kitaab of Allah # and the Sunnah of His Messenger &5,
which means he implements the Shariah Law. This is because the
Shariah evidence has established this, and prohibited anything
else.
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It is narrated by ‘Abdullah ibn ‘Amr ibn al-’As (ra), who said
that he heard the Messenger of Allah 5 say, 30a21é lola] 236 &a9»
e 195,50 A8 35T els S FUaLLl o aakadd 4B B5ads ous dRhp
« 231 “Whosoever gave a Bayah to an Imam, giving him the
clasp of his hand, and the fruit of his heart, must obey him as
long as he can, and if another comes to dispute with him, you
must strike the neck of that man.” [Muslim].

It is narrated by Abu Said al-Khudri, that the Messenger of
Allah #8 said, «agie 3591 15556 3aUS 2093 13 “If the Bayah of
pledge of allegiance has been taken for two Khulafaa,” kill the
latter of them.” [Muslim].

It is narrated by ‘Arafaja that he heard the Messenger of
Allah & say, 5 gUas 3is O b uals J25 Jo e 683315 0T o
«bglidld Kieles @385 “Whoever comes to you while your affair
has been unified over one man, intending to divide your power
or dissolve your unity, kill him.” [Muslim].

These ahadith are explicit (sareehah) in meaning that it is
not allowed for Muslims to have more than one Khaleefah. So, if
another person comes to dispute with him, the killing of the
second is obligatory. If Bayah is taken for two persons, the first is
considered the Khaleefah. The second is killed if he does not
withdraw. If anyone disputed with the Khaleefah in order to
divide the state, or to put himself forward as Khaleefah, he must
be killed. These ahadith are also explicit in the obligation that the
Islamic state is a state of unity, and not a federal state of union,
made up of many units.
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= The Principles of Ruling in Islam
The system of ruling in Islam is based on four principles:
1. Sovereignty is for Allah # (and not for the People):

The One Who directs the will (iraadah) of the Muslim and
the Ummah, with its various peoples, is neither the Muslim
himself, nor the Islamic Ummah itself, nor any of its peoples.
Instead, both the will of the Muslim individual and the will of the
Islamic Ummah are directed by the commands (awaamir) and
prohibitions (nawahee) of Allah & Alone.

Allah g5 said, 4 a5 35d bud J9a853 G5 Sohedd Y Eli3H o)
“But no, by your Lord, they will not believe, until they make you
the judge in all disputes between them.” [TMQ Surah an-Nisaa
4:65]

- 7

Allah 85 said, & 1331 4933 L0 28 13] My Y3 uAg.oJ O8 g
tépfe;-ol o 5751 &) &% “It is not fitting for a believer, man or
woman, that when a matter has been decided by Allah and His
Messenger, to have any choice about their decision.” [TMQ
Surah al-Ahzab 33:36].

Allah % said, ng gyl 13,,.1913 Q1 | giudol 1g%aT Gl 3 u%
UL u_g.my P....S ol Je= 3 P Jl 0_9.33.9 ;st 3 p.«.:gl.u ulsﬁpim Juo)"
«éﬁ-ﬁl 6}1‘"3 “O you who believe obey Allah and obey the
Messenger and those in authority amongst you. Should you
disagree on anything, then refer it to Allah and His Messenger,
if you truly believe in Allah and the Last Day.” [TMQ Surah an-
Nisaa 4:59].
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The Messenger of Allah # said, 8135 &% S5 S35 Hedd Un
«d Eéx W) lad “None of you believes until his desire follows all
that | have come with.”

These evidences are explicit in making sovereignty for the
Shariah Law of Allah 35, and not for the Ummah.

2. The Authority (Sultan) is for the Ummah:

It is clear that the authority, which is the rule, is for the
Ummabh. This is due to the method determined by the Legislator
(ash-Shaar’i) in appointing the Khaleefah by the Ummah, through
the Bayah. It also due to the fact that the Khaleefah takes the
authority through the Bayah. The Khaleefah rules the Ummah
through representation (niyaabah) of the Ummah in ruling. The
fact that the Khaleefah takes the authority through this Bayah is a
clear evidence (daleel) that the authority is for the Ummabh,
which gives it to whomsoever it wishes.

It is narrated by ‘Abdullah ibn ‘Amr that the Messenger of
Allah #5 said, pge 19381 3) 836 il Gs3s% LB B Yoo Yom
«@.w.éj “It is not allowed for three (people) to travel in an open
country (Falah), except that they appointed one of them as an
ameer over them.” [Ahmad].

This is explicit (sareeh) in meaning that appointing an ameer
(ta’meer) is for the Ummah. The previously mentioned ahadith of
Bayah clarify that the Bayah is only from the Ummah.

3. The Appointment of a Single Khaleefah is Fard (Obligatory)
Upon Muslims:
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We have already discussed the ahadith about the
appointment of the Khaleefah, and the wujoob (obligation) that
he alone is the representative (naaib) of the Muslims in ruling, as
evidenced by the Unanimous Consensus of the Companions (ra).

4. The Khaleefah Alone has the Right of Adoption (tabanee) and
He Alone Enacts the Constitution and All the Laws

The Unanimous Consensus (ljmaa’) of the Sahabah
confirms that the Khaleefah alone has the right of adoption of
Shariah legal rulings, that are implemented in the state. From this
ljmaa,” famous Shariah principles are taken, dBL‘a.N tey eu;n 34l
“The order of the Imam ends the dispute,” Js6 olalil ﬁ‘ “The
order of the Sultan is executed” and g\:«.esﬁl e Sius Ry gUaLuL!
C¥Es e Bisg b A& “The Sultan has the right to adopt
decrees, commensurate to what problems arise.”

» The Institutions of the Islamic state:

There are thirteen institutions of the Khilafah (Caliphate)
state, which are:

1. The Khaleefah (Caliph) (the head of state).
2. The Mu’awinoon (Delegated Ministers)

3. The Wuzaraa’ (wazirs) of Implementation
4. The Wulaah (governers)

5. The Amir of Jihad

6. Internal Security
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7. Foreign Affairs

8. Industry

9. The Judiciary

10. The Welfare of the People (administrative system)

11. The Bayt ul-Maal (state treasury)

12. The Media

13. The Council of the Ummabh (consultation and the accounting)

These state institutions were taken from the actions of the
Messenger 8 as he was the head of state. He ordered the
Muslims to establish a Khaleefah for them. He appointed Abu
Bakr and Umar as his mu’awinoon. It is reported by Al-Tirmidhi
that he #8 said, «ja3 S5 56 2N Bl & il Gis» “My two
wazirs from the people of the earth are Abu Bakr and ‘Umar.”
Al-Wazir linguistically means the mu’awin (assistant). It does not
mean the minister, as in Western democratic terminology. The
Prophet # appointed during his era, as did the Khulafa’'a
Rashidoon (Rightly-Guided Caliphs) in theirs, what was known as
al-Katib (secretary), who is the equivalent of a wazir of
implementation. He & appointed waalis (governers) over the
regions. He & appointed Mu’adh as waali of Yemen, and
appointed Attab ibn Asid as waali of Makkah, after its conquest.
The Messenger & also appointed commanders (amirs) for war
and jihad, and established an army, and he # was its actual
commander. He # also paid attention internal security and the
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police. Al-Bukhari narrated that in the era of the Prophet &8, Qais
bin Saad served in the post of the chief of police (sahib ush-
shurtah), to the commander (amir). He # directed foreign policy,
and ordered the manufacture of the catapult and the crossbow.
The Prophet & took up the judiciary himself, and appointed
judges to adjudicate between people. He appointed Ali (ra) as a
judge in Yemen and appointed others to judge. As for the
administrative system, he appointed secretaries to manage
interests, and they were in the post of department directors. He
appointed Mu’aqib ibn Abi Fatimah as a secretary over spoils,
and he appointed Hudhayfah ibn al-Yaman as a secretary over
the estimation of the fruits of the Hijaz. The Prophet & would
take care of the funds, or appoint someone to take care of it. It
would be placed in the masjid and distributed, or in a treasury
(khazaanah) and divided. During the era of the Rightly Guided
Caliphs, the place was called the bayt ul-maal, as Ibn Saad
mentioned in Al-Tabagat. The same was the case with media,
especially in important matters, by referring news back to the
Prophet & and those in authorlty, as in the ayah 34l P.aul.-’- |a|3§»
pdie L1 dol 5 Jed I beds 35 4 158131 L3R o ol 3
“When they hear news of security or fear they publicize it. If
only they referred it back to the Messenger or those in
authority from amongst them.” [TMQ Surah an-Nisaa 4:83] and
as also has been clarified in some ahadith. As for the Council
(maijlis) of the Ummah, the Messenger & did not have a specific
council for all times, but he would seek consultation from the
Muslims whenever he needed. He # gathered them and sought

consultation from them on the Day of Uhud, and gathered them
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and sought consultation from them on other matters. Sometimes
he would invite specific people on a continual basis to seek
consultation from them. They were the leaders of the people,
including Hamza, Abu Bakr, Umar, Ja’far, Ali, Ibn Mas’ud, Salman,
‘Ammar, Hudhayfah, Abu Dharr, al-Migdad, Sa’d ibn ‘Ubadah,
and Sa’'d ibn Mu’adh (ra). They functioned as a council from
which he sought consultation.

» Political Parties

The Muslims have a right in Shariah to establish political
parties in order to account the rulers, or to achieve ruling
through the Ummabh. The condition is that these parties must be
based on the Islamic ‘ageedah, whilst the rulings and treatments
that they adopt must be Shariah rulings and treatments. The
founding of a party does not require a permit or license. It is
enough to inform the ruler. It is allowed for many parties to exist
at one time.

Allah 3 said, dj_).mJb O9 b3 J\:dl dl REYRY & Pim QSJJ‘g%o
ERTEALIARPY gl SOl (& 534655 “There must arise from
among you a group (or groups) that invites to all that is good

(al-khair), commands all that is right (al-ma’roof) and forbids all
that is evil (al-munkar). Those are the successful ones.” [TMQ
Surah Aali Imran 3:104]

» Accountability (Muhaasabah) of the Rulers

Allah % made obedience of the rulers an obligation. Allah
al & made the accountability of their actions and decrees an
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obligation. Allah % commanded the Muslims with a decisive
command (amr jaazim) to hold rulers to account, if they deny the
rights of looking after the affairs, or fall short in their obligations
towards them, or neglect any of their affairs, or contradict the
Islamic Shariah rulings, or rule by anything other than all that
Allah % revealed.

The Messenger of Allah # said, 35 4 slgad! (bl &) 9
S=0 tali dis“Indeed, the best jihad is to the Word of truth in
front of a tyrant ruler,” (Ahmed) and he & said, 5jas oighd i
al5ad 3gs o_,.nls J)l> ple| dl ‘:L‘) U35 ulh-o)l A& 4 “The chief of
martyrs is Hamzah bin Abd il-Muttalib and any man who stood
in front of a tyrant ruler, commanded and forbade him, so the

tyrant killed him.” [Al-Haakim in Al-Mustadrak]

e Obedience of the Ruler Who Rules by Islam is Obligatory,
Unless He Commands Disobedience (ma’seeyah) of Allah #

The obedience of the ruler, who rules by all that of Allah #
has revealed, is an obligation upon Muslims, unless he orders
disobedience (masiyyah) of Allah # and unless kufr bu’ah (open
disbelief) becomes apparent in his ruling.

Allah % said, Jj‘j gyl |3.a.1.b‘_9 eYt] |3.a.dol 95T Gpaddl g3 ugp
awb u_g.my P.uS ol Je=33 U JI 0_9.3)9 "LS‘” L? p.«.c)l.u 019&‘95».0 J.aﬁl
«é:g:’l 6}1‘"5 “O you who believe obey Allah and obey the
Messenger and those in authority amongst you. Should you
disagree on anything, then refer it to Allah and His Messenger,
if you truly believe in Allah and the Last Day.” [TMQ Surah an-
Nisaa 4:59].
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So, obedience to the Muslim ruler, who rules by all that
Allah # has revealed. is absolute (mutlagah), except in the

situation where he commands disobedience (ma’seeyah) of Allah

The Messenger of Allah % said, NI s,dl Je deuag ghdud!
aztbyg'&@yswﬂ¢19nyu|>uo,§3|w|w
“Listening and obedience is essential for a Muslim, in both what
he likes or dislikes. This is unless he is commanded with
disobedience (ma’seeyah) of Allah. Then there is neither
listening nor obedience.” [Ahmed]

e Al-Khurooj (Rebellion) Against a Ruler Who Rules by Islam is
haram (prohibited), Unless He Rules by Explicit Kufr (Kufr
Suraah)

Islam has forbidden khurooj (rebellion) against a ruler, as
long as he rules by Islam. If he oppresses, he is accounted for his
oppression. Khurooj is not allowed against him, with fighting
(muqgaatalah) against his oppression.

The Messenger of Allah % said, A b el e 255 e
azp O JI aiie o Lyl d&5) als 3ad “He who goes out in
rebellion within the community, by even a hand span, he has
surely taken off the necklace of Islam from around his neck,
until he returns.” [Ahmed]. The forbidding of fighting
(mugaatalah) the ruler is stated explicitly in ahadith, even if the
ruler oppresses, except in one situation and that is the situation
when he rules by open kufr (kufr bawah), which is without doubt
kufr, with conclusive evidence (daleel gaati’).
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The Messenger of Allah % said, 935335 03.9).’4.9 él}zj Ry
6 9 OB wghlal ST 1536 3365 o5 o 5595 ks 5T 523 Ly e
Isbe “There will be rulers and you will approve of their good and
reject their bad. He who sees their bad, to prevent, is absolved.
He who denies their bad is safe. However, he who approves
their bad and follows is ruined.” The Companions asked: ‘Should
we not fight them'? He £ replied, “No, as long as they establish
Salah.” The word Salah (prayer) in is a kinaayah (metonym) for
ruling by Islam.

‘Auf ibn Malik narrates (in Muslim), Y Al Jgy B Jud
LA @K 16361 b Y U s abdolE “It was asked, O
Messenger of Allah! Should we not fight them by the sword? He
said, “No, as long as they establish Salah amongst you.” In
‘Ubada ibn as-Samit’s hadith, 133 [,881535 &1 3 alaf 53891 363 9 &
Hb3 ad il e S “That we will not dispute authority with
the people of authority, unless you see open kufr (kufr bawaah)
in which you have Burhan (clear evidence) from Allah.”
[Bukhari]
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The Shariah Rulings in the Economic System in Islam

Hizb ut-Tahrir has included a long introduction to its book
“The Economic System of Islam” to specifically refute the
economic thoughts of the capitalist economic system, and the
economic systems of the communists and socialists. It has
clarified the corruption in all these economic thoughts. It has also
clarified their contradictions with the thoughts and Shariah
rulings of the economic system in Islam.

These are some of the thoughts and Shariah rulings in the
economic system of Islam.

 The Policy of the Economy in Islam

The policy of the economy in Islam is to guarantee the
fulfillment of the basic needs of every person completely, and to
enable every individual to satisfy his luxurious needs, as much as
he can, given that he lives in a distinct Islamic society, which has
a special way of life.

Therefore, the Shariah rulings fulfill the basic needs like
food, shelter and clothing for every person completely. This is by
obliging work upon those capable of work, so that they can
provide for their own basic needs, and for those whose
maintenance (nafagah) is obliged upon them. Maintenance is
obliged on the father of the child, then on an inheritor if the
father is unable to work, or on the Bayt ul-Maal treasury, if there
Is none upon whom his maintenance is obliged. Thus, Islam
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ensures that every individual will satisfy the needs that a human
must satisfy.

The Economic Problem in the view of Islam

The problem is the distribution of funds and benefits to all
individuals of the subjects. In other words, the economic problem
is the distribution of wealth, not the production of wealth, even
though its production is important.

The Origin of Ownership of Wealth

All wealth is essentially owned by Allah % alone. Allah 3
has made man his successor regarding wealth. So through this
succession (istikhlaaf), man has the right of its possession. Allah is
the One who has given the individual permission for its
acquisition (hiyaazah). So through this special permission, his
possession (milkiyyah) is practically realized.

Allah 8 said, 4867 @dJl il J& % obgiTsd “And give them
from the wealth of Allah which He has given you.” [TMQ Surah
An-Nur 24:33]. So He ¥ attributed all wealth to Himself.

Allah # said, 44d inaliics Slas e 1925153 “And spend
from that over which He has made you successors.” [TMQ Surah
Al-Hadid 59: 7]. So He 85 made people successors over wealth on
behalf of Allah ¥, for He is the One Who made them successors.

= Types of Property (milkiyyah)

Property is of three types: private property, public
property, and property of the state.
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Firstly, Private Property

It is with the permission of the Legislator, that man can
utilize the object through consumption, benefit and exchange
(mubaadalah). Islam has made ownership a Shariah right for the
individual. So he can own movable assets, such as livestock,
money, cars and clothes. He can also own immovable assets,
such as land, a house and a factory. The Shariah Law has granted
the individual authority over what he owns, with the right of
disposal (tasarruf) over it. However, the Legislator has specified
the means through which a human may own wealth, and
increase wealth, and has specified the manner of disposal
(tasarruf) of this wealth.

e The Means of Ownership (tamalluk)

The Legislator has specified the means by which a person
is allowed to acquire property, and the means by which he may
increase his wealth.

The Legislator has made work (‘aml) of all kinds, both for
oneself and for others, a means of acquiring ownership. Work
includes cultivation of barren land (ihya ul-mawat), hunting,
extracting what is within the earth, brokerage (samsara),
commission agency (dilalah), partnership of body and capital
(mudharabah), and sharecropping (musaagaat).

The Legislator also made the means for ownership
inheritance, the need of wealth for the sake of living, donation
from the wealth of the state to its subjects, funds taken by
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individuals without any effort or purchase, such as money from
grants (hibah), gifts (hadiyah), wills (wasiyyah), donations, blood
money (diyah), dowries and lost property (lugatah).

The Legislator has made agriculture, trade and industry
among the means of increasing wealth, and gaining wealth. The
Legislator has specified the manner in which wealth is increased
in these ways. It has also specified the ways in which a Muslim is
prohibited from increasing his wealth, or taking them as a means
of earning. It has prohibited earning and increasing wealth in the
following ways:

= Joint Stock Companies

Joint stock companies are companies that are forbidden
by Islam. They are not allowed because they do not meet all the
conditions of contracting (inigaad), which are conditions of
contract validity (sihah), as stated in the Shariah text. This is
because joint stock companies do not achieve the essential pillars
(argaan) of the contract (aqd), which are offer (eejaab) and
acceptance (gabool). Instead, they are one-sided, contracted
unilaterally, by the shareholder alone. As soon as a person signs
the conditions of the company, he becomes a partner. Once a
person buys a share in the company, he becomes a partner.
According to the capitalists, it is individual legal intent, in a
unilateral contract. In the joint stock company, there are not two
contracting parties, there is only one. In the company, there is no
offer and acceptance, there is only acceptance. There is no
partnership of body (person) and capital, there is only capital.
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In Shariah, the company must be by offer and acceptance,
with two contracting parties, such as sale, leasing, and similar
contracts. It must be between two bodies, or between capital
and body. It is not permissible to be between funds alone,
without a body (person).

Therefore, the capital joint stock company is not
contracted, because it is deprived of one of the pillars (arqaan) of
the contract. It is thus invalid (baatil) and so it is haram
(prohibited). Due to its violation of Shariah Law, this company is
considered within what Allah # has forbidden. Within the
company, there is abandoning of what Allah 3 has commanded,
from the conditions of contracting. Within the company, there is
acting upon what Allah % has forbidden, and that is
contradiction of His Command.

Allah 2% said, 3 &3 dganad of 0,81 32 GehIES Gudll ,dsuld)
4l Sliz ddauad “So let those who disobey His Command
beware, for an affliction may befall them, or a painful torment
may overtake them.” [TMQ Surah an-Nur 24:63]

» The Shariah also prohibits the earning, and increasing, of
wealth through usury (riba), monopoly (ihtikaar), gambling,
cheating, deceit, clear fraud (ghuban), the sale of intoxicant, pig
or carrion, the sale of crosses or the Christmas tree, or through
theft, robbery, embezzlement, bribery (rashwah) or
misappropriation (ghulul).

Secondly, Public Property:
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The second type of property is public property.

It is property that the Legislator has made property of the
community (jamaa’ah) of Muslims, collectively. The Legislator has
made public property jointly shared between all the Muslims. It
has permitted individuals to benefit from public property, but has
prevented them from privately owning public property.

Public property is manifested in three main types, which
are:

1. Utilities of the community, upon which the everyday life
of the community depends, such that the community disperses
without them.

The Messenger of Allah #5 said, sl ¢36 § #6574 §galadl
HWi3 ;Kjlj “The Muslims are partners in three things: water,
pastures and fire.” [Ahmad].

The command is not restricted to these three matters
alone. The command includes everything that is a need of the
community. Falling within this category is every machine used for
the public property. So, each machine takes the ruling of the
public property and so is public property. This includes the
machinery for drawing public waters, the pipes for transporting
water, and hydro-electric power stations, as well as their pylons
and cables.

2. The commodities, that due the nature of their
composition, prevent privatization for individuals, in terms of
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their right of disposal. This includes seas, rivers, public squares,
masajid and public roads.

The Messenger of Allah # said, «@is bs gl oo»
“Whoever reaches Mina first, has the right to it.” [Narrated by
At-Tirmidhi, Ibn Majah and Al-Haakim in Al-Mustadrak]

Also falling within this category of public property are
trains, transmission poles, water pipes and sewerage drains
alongside the public roads. They are also public property
following the ruling of the roads, which are public property.

It is neither permissible to privatize, nor protectively
reserve, for an individual that which is for the general public. The
Messenger of Allah & said, «dsi3l9 44 Y] 8= Y» “There is no
hima (protectively reserved property) except for Allah # and
His Messenger.” [Bukhari] Thus, there is no hima (protectively
reserved property), except for the state.

3. The Abundant Minerals Which Do Not Deplete

These are the many abundant minerals, which are not
limited in quantity. These are the property of all Muslims. It is not
allowed for individuals or companies to own these. The rights
over extraction, manufacture, storage or exclusive distribution of
these minerals are not granted to individuals or companies.
Instead, the minerals must remain the public property of all
Muslims, jointly shared between them. The state must extract
the minerals itself, or through contractors, and sell them as the

83



representative of the Muslims. All revenue must be deposited in
the Bayt ul-Maal state treasury.

There is no difference regarding these minerals, whether
they are in open superficial mines, like salt and kohl, or if they are
deep underground and their extraction demands a lot of time
and effort, like oil, gold, silver, iron, copper, lead, uranium and
other minerals.

The Shariah evidence (daleel) for this is from the narrative
of Abaydh ibn Hammal, glell 441280 4ataiiold dn Jgs J) 385 &ix
2558 U6 Jall 2la)l 4aladl 1) 4321081 1 )38 4ol U935 G Y35 J6 5331 G1E
«4d “that he requested the Messenger of Allah # to allocate
him a certain property, which he & allocated from salt
deposits. When he turned back, a man said “O Messenger of
Allah # do you realize what you have allocated for him? You
allocated what is abundant for him.” The narrator said, so, he

#5 took it back from him.” [Ibn Hibaan in his Sahih]

As regards small, limited amounts of minerals, like veins of
gold or silver, it is from private property. It is allowed for
individuals to own them just as the Messenger of Allah &5
allocated for Bilal ibn al- Haris al-Mazni the small deposits of
Qabaliyah in the direction of al-Far’ in al-Hijaz. Bilal had asked the
Messenger of Allah &5 to allocate them to him, and therefore he
#5 allocated these for him and so and made him the owner.

» The Manner of Utilizing Public Property
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Since public property is in the ownership of all Muslims,
jointly shared amongst them, it is a right for every individual to
benefit from it. If the commodities of this property are such that
it is easy for the individual to benefit from them directly himself,
such as water, pasture, fire, public roads, rivers and seas, then
the individual is allowed to benefit from them himself.

However, if the commodities of public property are such
that they are not easy for every individual to utilize them directly,
like oil and minerals, then it is for the State to extract and
deposits their revenues in the Bayt ul-Maal. The Khaleefah
spends from the revenues in ways that achieve the interest of
Muslims. It is possible that he directs the distribution and
revenues of the products in the following manner:

1. The Khaleefah spends on the administration and
extraction of commodities of public property, including buildings,
employees, advisors, experts, machinery and factories.

2. The Khaleefah spends on the Muslims who are the
common owners of the public properties. So, he can distribute
amongst them commodities of this property, like water, gas, oil
and electricity without charge, or he can distribute amongst them
money from their revenues, according to what the Khaleefah
sees goodness, and in the interest of Muslims.

3. The Khaleefah can protectively reserve from the public
property to spend on Jihad and what Jihad demands of ordinance
factories and establishing the army. He can reserve for the
expenses that are obliged upon the Bayt ul-Maal, in case there
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are funds in the Bayt ul-Maal, or not. He can reserve for expenses
upon which spending is obliged upon Muslims, if there are no
funds in the Bayt ul-Maal.

Thirdly, Property of the State

The third type of the types of property and is property of
state. It includes every commodity or land or building which is
connected to the right of the public, whilst it is not included
within public property. So, the property of the state is comprised
of commodities that fall within private property like land,
buildings and moveable assets. However, if the property is
related to the right of the Muslim public, its management, the
looking after its affairs and the right of its disposal are all
entrusted to the Khaleefah. This is because the Khaleefah has the
right of disposal for everything that is associated with the right of
the public. This includes deserts, mountains, river banks and
barren lands that are not owned by people. It also includes
buildings and housing which the state has purchased, built or
captured from the enemies in war, such as state department
buildings, schools, hospitals and the like.

The state has the right to grant individuals lands and
buildings from the properties it owns. It is the right of the
Khaleefah to grant from these properties. He can grant
ownership of both the property and its benefit, or its benefit
alone, without ownership of the property. He may allow
individuals to cultivate the barren land and so come to own it. He
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must deal within this in a manner that is in the interest of the
Muslims.

e Lands:

Land has both a land title (ragabah) and a benefit. Its title
Is its origin, whilst its benefit is through its use in agriculture and
other than agriculture. Islam has permitted the ownership of the
title of the land, just as it has permitted the ownership of its
benefit. It has set special rulings for each of them.

Types of land:
Lands are of two types: ‘Ushri land and Kharaji land.
Firstly - ‘Ushri land:

It is land whose people embraced Islam, such as Indonesia
and the land of the Arabian Peninsula, and the barren land that
man cultivates.

Both the title and benefit of ‘Ushri land are owned, and
Zakat is obliged on the produce of the land, which is one-tenth if
it is irrigated by rainwater, or half of one-tenth if it is irrigated by
machinery.

Secondly - Kharaji land:

It is land that was conquered by war or by treaty, except
for the Arabian Peninsula, such as Irag, ash-Sham, Egypt and
other countries conquered by force.
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The title of Kharaji land is owned by Muslims, and the
state is their representative in owning the title. Individuals may
own the benefit of the Kharaji land.

Kharaj tax is obligatory on Kharaji land. Kharaj is an
amount imposed by the state on the land. Zakat is also obligatory
on the produce, after the Kharaj is deducted from it, if it reaches
the nisab (minimum amount for Zakah).

Every individual has the right to benefit from the Ushri
land by sale, inheritance and granting. Every individual has the
right to benefit from the benefit of the Kharaji land by sale,
purchase, and inheritance, like all other assets.

e Factories:

It is allowed for factories to be owned as private property,
such as factories for cars, furniture, clothing, canning, or other
privately owned factories.

It is allowed for factories to be owned by the state, such as
arms factories, oil or mineral extraction plants, or other factories.

Factories are considered public property, when they
produce material that are considered public property, such as
iron, copper, gold, silver, oil extraction plants, and other assets of
public property.

The ownership of these factories is based on the
ownership of the material they produce, following the principle
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(qaa’idah) that, gis b oS> Jsb aiuaell Of “the factory takes the
ruling of what it produces.”

e Bayt ul-Maal:

The revenues of the Bayt ul-Maal are:

1. Al-Anfal and the Spoils of War, Al-Fai' and the Fifth
2. Kharaaj

3. Jizyah

4. Revenues of public property of all kinds, and placed in a special
section.

5. Revenues of state property from land, construction and others.
6. Al-’'Ushur (Tithes) Taxes taken at the borders of the country

7. The Fifth (Khums) of buried treasures and minerals

8. Taxes

9. Zakat funds are placed in a special section.

« The Obligation of Money Being in Gold and Silver

The Muslims at the time of the Messenger of Allah & had
taken units of gold and silver as the basis of currency. They used
both of them at the same time. They used the Byzantine dinars
and Persian dirhams as currency. They did not mint their own
currency from the time of the Messenger of Allah &, until the
era of ‘Abdul Malik ibn Marwan. In his period of leadership,
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‘Abdul Malik minted special Islamic currency, and made it of a
specific shape and type, and embossed with special Islamic
inscriptions. He based it on the unit of gold and the unit of silver
with the weight of the Shariah dinar and dirham.

Islam links Shariah rulings with gold and silver. This is
when they are considered as gold and silver alone. This is also
when they are considered money and currency, used as in prices
for goods, and in hiring for effort. Islam prohibited the hoarding
of both gold and silver. Islam linked specific, fixed, unchanging
Shariah rulings to both gold and silver. Islam obliged Zakat on
both of them, considering them both forms of money, and prices
for sales. Islam determined a specific Shariah nisab in dinars of
gold and dirhams of silver. When Islam obliged diyyah (blood
money), it made both gold and silver payment. Islam determined
a specific amount in gold, that is one thousand dinars. Islam
determined a specific amount in silver, that is twelve thousand
dirhams. When Islam obliged the cutting of a hand for Shariah
theft (sarigah), it determined the amount for which the hand of
the saariq (thief) is severed to be one fourth of a dinar in gold, or
three dirhams in silver. When Islam decided rulings for currency
exchange, it made them in gold and silver.

Islam linked these Shariah rulings with gold and silver in
their quality as two monies and currency, in trade and in prices
for sales. The approval (iqraar) of the Messenger of Allah &8
makes both gold and silver alone the standard units of currency,
by which the prices of goods and hiring of efforts are valued.
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This give evidence for the consideration that money in
Islam is gold and silver, because all the Shariah rulings which are
linked with monies, are linked with gold and silver.

Therefore, it is a duty upon Muslims to have their currency
in gold and silver. It is the duty of the Khilafah State to make its
currency in gold and silver, and to proceed upon the gold and
silver standard, as was the case during the time of the Messenger
of Allah # and the Khulafa’a after him. It is the duty of the state
to mint dinars and dirhams in a specific shape and a style unique
to the Khilafah State. It is a duty to make the weight of the dinar
equal to the Shariah dinar of 4.25 grams for one dinar, which is
the weight of one Shariah mithgal, and to make the weight of
one dirham of silver equal to one Shariah dirham, which is called
the weight of seven. So, every ten dirhams has the weight of
seven mithqgals. So the dirham is minted at the weight of 2.975
grams.

The gold and silver standard alone can eliminate currency
problems and the occurrence of severe inflation that pervades
the world. It alone can generate monetary stability, stable
exchange rates and the progress of international trade. With the
gold and silver standard alone, it is possible to eliminate the
control of America and the US dollar in international currency,
both in international trade and the global economy. So the return
to the gold standard ensures that the dollar will lose its
influencing value in the world.
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The Policy of Education

The educational curriculum must be on the basis of the
Islamic ‘ageedah. So, all the study materials and teaching
methods must be designed in a way that does not cause any
deviation in education from this basis.

The policy of education is to produce an Islamic mentality
and emotions and therefore the subjects of study are to be
designed with this in mind.

The education policy is to form the Islamic mentality and
disposition, and all the study materials that are to be taught are
based on this policy.

The purpose of education is to generate an Islamic
personality and provide people with sciences and knowledge
related to the affairs of life. Accordingly, Islamic culture must be
taught at all stages of education.
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Thoughts and Rules in Public Relations and Foreign Policy

Politics (siyaasah) is looking after the affairs (ri’aayah
sha’oon) of the Ummah and the state, both domestically and
externally. It occurs through the implementation of the system by
the statee upon the people, looking after their affairs and
fulfilling their interests domestically, and by understanding the
international scenario, and the policies of the major powers and
influential states, and establishing foreign relationships with
states according to what is demanded by the carrying of the
Dawah to the world through Dawah and Jihad.

Politics is carried by the Ummah and by the political
parties present within the Ummabh, through accounting the ruler
over his looking after the affairs of the Ummah, and over what
they establish of decrees and actions, and by presenting advice to
them, with care for the affairs and matter of the Muslims.

e Dar ul-Islam and Dar ul-Kufr

The Dar (Abode) of Islam is the territory in which the
Shariah rulings of Islam are implemented all affairs of life, and its
security is by the security of Islam, maintained by Muslims, even
if most of its people are non-Muslims.

The Abode of Islam is the territory in which the rulings of
kufr are implemented, and its security is by the security of kufr,
maintained by other than Muslims, even if all of its inhabitants
are Muslims. The point of reference in an abode as to whether it
is an Abode of Islam or an Abode of Kufr is the rulings that are
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implemented there, and the security by which it is secured. The
point of reference is not the Deen of its inhabitants.

Today, in the countries of Muslims, there is no country or
state that implements the Shariah rulings of Islam in both ruling
and the affairs of life. Therefore, they are all considered as the
Abode of Kufr, even if their people are Muslims.

Therefore, Islam obliges all Muslims to work to transform
their lands from an Abode of Kufr to an Abode of Islam, by
establishing the Islamic state, which is the state of the Khilafah
(Caliphate), and appointing a Khaleefah (Caliph) and pledging the
Bayah to him, over his ruling them according to all that Allah 3
has revealed. This means the Bayah is over his implementing the
Shariah rulings of Islam upon them, in the country in which the
state of the Khilafah (Caliphate) is established. Then they work
with the state of the Khilafah to annex the rest of the Muslim
lands within the Khilafah. In this way they will transform into an
Abode of Islam, and then they will carry the Risaalah (message) of
Islam to the world through Dawah and Jihad.

« Jihad

Jihad is the sparing of no effort in fighting in the Path of
Allah % to raise His # Word as the highest, and to spread the
Dawah of Islam directly, or with the assistance of money or
opinion, or by increasing numbers, or by other than that. So,
Jihad is the fighting to raise the Word of Allah # as the highest,
and to spread Islam. It is a fard (obligation) that has been
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established in the Noble Quran and the Prophetic Sunnah.
Dozens of ayaat and ahadith confirmed its obligation.

Jihad in origin is fard kifayah (collective obligation of
sufficiency) and fard ‘ayn (individual obligation) for all Muslims.
The meaning that jihad is fard kifayah in orign is that we initiate
fighting the enemy, even if the enemy did not initiate fighting us.
If not one of the Muslims undertakes fighting in any period of
time, then all Muslims have sinned by leaving Jihad. Therefore
Jihad is not a defensive war. It is only a war to raise the Word of
Allah # as the highest. It is obliged in origin to spread Islam and
to carry its Dawah, even if the kuffar did not attack us.

« International relations:

The relationship of the Islamic state with other existing
states in the world is based on the following considerations:

1. All the countries of the Islamic world are to be considered as if
they are one, because Muslims are an Ummah apart, and they
must be one unit, as one state and as one entity. Therefore, the
relationship with them is not considered within foreign relations
with states nor a part of the foreign policy, rather it should be a
part of home policy. Therefore, the Islamic State does not
establish any diplomatic relations, or enter into any treaties with
them. It is necessary to work to unify them within one state, the
state of the Khilafah. The citizens of these countries are not
considered foreigners, if their territory is Dar ul-Islam, and they
are treated as citizens of the Khilafah. If their territory is Dar ul-
Kufr, they are treated as citizens of Dar ul-Kufr.
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1. The currently established states in the Islamic world
are considered as having been established upon one land. So,
they are not included within the realm of foreign affairs.
Relations with these countries are not considered to fall within
foreign policy. It is obligatory to work to for the unification of all
these states into a single state.

Muslims are a distinct Ummah apart from other people. It
Is obligatory that the Muslims are as a single unit, in a single
state, as a single entity. Therefore, the relationship with them is
not considered within the realm of the foreign relations of states.
It is not considered as foreign policy. Instead, it must be
considered within domestic policy. Therefore, diplomatic
relations are not established with them and agreements are not
concluded with them. Instead, it is obligatory that work is done
for the unification of all of them within a single state, under the
Khilafah state. The citizens of these states are not considered
foreigners, if their territory is an Abode of Islam. They are dealt
with as when dealing with individuals that are citizens of the
Khilafah state. However, if their territory is the Abode of Kufr,
they are dealt with as when dealing with citizens of the Abode of
Kufr, with the inviolability of blood and properties, within their
right.

2. States who have economic, commercial, good
neighborliness or cultural treaties with us are dealt with
according what the treaties stipulate. Their subjects have the
right to enter the state with identification, without needing a

passport, if the treaty stipulates that to be so, upon the
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condition that there is reciprocal dealing, practically. The
economic and commercial relations with the states must be
restricted to specific items, and specific characteristics, which
are deemed necessary, and do not lead to the strengthening of
these states.

Even though there are treaties between us and them,
these states are considered warring states by law (hukman). That
Is because they are kafir who have not submitted to the authority
of Islam. So they are considered warring, because the Messenger
5 said, Yo Mass Blp 0l I 4| Y O 19dgds &5 Gel 361 & Sl
4l “l have been commanded to fight the people until they
testify that there is no god but Allah and that Muhammad is the

Messenger of Allah.” [narrated by Al-Bukhari].

So it is general (aam), and because there are treaties
between us and them, they are considered warring by law.
Accordingly, treaties must be for a limited period, and must not
be permanent.

3. States with whom we do not have treaties, and the
actual colonialist states, such as Britain, America and France,
and those states that have designs on our lands, such as Russia,
are considered to be warring, by law (hukman). All precautions
must be taken towards them. It is not correct to establish
diplomatic relations with them. Their subjects may enter our
lands, but only with a passport, and a visa specific to every
individual, and for every visit, unless they become warring,
practically.
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These states are considered to be at war by law, because
they are kuffar who have not submitted to the authority of Islam.
They are considered to be at war, because the Messenger (saw)
said, ould 56 o &l “l have been commanded to fight
people... (the hadith).” It is general. As for considering them to
be at war by law, but not practically, this is when there is no
actual fighting taking place between us and them, and when a
state of actual war has not been declared between us and them,
neither by us, nor by them. As we said in the previous point, it is
not permissible to conclude permanent treaties with them.

If all, or some, of these states come to be in a state of
actual war, meaning that if they attack Muslim countries, then
they will be dealt with, as when dealing with active war,
according to point 4. Therefore, America and Britain, after their
aggression against Iraq and Afghanistan, as well as any other
state that declares war on any Muslim country, will become
warring practically. The Shariah rulings of active war will be
applied to them, as long as this state of war exists between us
and them.

4. As for states that are actually warring states, such as
“Israel” for example, a state of war must be taken as the basis
for all dealings. The dealing is as when active war existed
between us, whether there is an armistice (hudnah) between us
and them, or not. All their subjects are prevented from entering
the lands.
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It is not allowed to make a permanent treaty with the
states that are warring, practically. It is not allowed to stop the
permanent fighting, and make a permanent armistice (hudnah),
because this suspends Jihad, which must be continuous until the
Day of Resurrection. A permanent armistice also prevents the
spread of Islam, until Allah ¥ makes Islam dominate over all
other ways of life.

Allah % said, 44l 48 Gt 54855 &30 5985 Y &5 aboliBs)
“Fight against them until there is no more fitnah and The Deen
is entirely to Allah Alone.” [TMQ Surah Al-Anfal 8 39], and the
Messenger & said, @.o‘ 35T B & J) A g B ool Slgadis
JB “Jihad must be continuous from when Allah sent me,
until the last of my Ummah fights the Dajjal.” [Narrated by Abu
Dawud via Anas]

As for a temporary treaty with these states, and a
temporary cessation of the state of war, it is considered:

a. As for the state, with which we are in active war with,
has non-Islamic land upon which its entity is based, it is
permissible to make a treaty (sulh) with it, by means of a
temporary armistice (hudnah). It is allowed to cease the state of
war with it for a temporary period, if that cessation is in the
interest of Islam and Muslims, and under conditions approved by
Shariah.

The evidence for this is the Treaty of Hudaybiyyah, which
was between the Islamic state, the state established by the
Messenger & in Madinah, and the Quraysh state, whose entity
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was based on its land that Islam had not yet opened, meaning
that it was not an Islamic land.

b. As for when the state, with which we are in active war,
is entirely established upon Islamic land, such that its entity does
not include any land that the Muslims have not yet opened by
conquest, such as “Israel,” the Jewish state that usurped
Palestine, then it is not permissible to make a treaty with that
state. This is because the establishment of this state is invalid
(batil) in Shariah law. It is because making a treaty with it means
surrendering Islamic land to it. This is forbidden (haram) and a
crime in Islam. Instead, the state of active war must continue,
whether there is an armistice concluded with it by the illegitimate
rulers in the lands of the Muslims, or not.

Thus, any treaty with the Jewish state, even if it is over a
hand span of land, is forbidden (haram) in Shariah, because it is a
usurper and an aggressor, and its entire entity is established on
the lands of Muslims. Treaty with such a state is surrendering
Islamic land to it, and enabling it to possess the land and
dominate the Muslims within it. This is not allowed in Islamic
Shariah Law. Islam obliges all Muslims to wage war with that
state, so their armies must be mobilized for fighting, and the
capable must be gathered as soldiers within the armies. This
must continue until the Jewish state is eliminated and the lands
of Muslims are rescued from it.
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Allah € said, $Mlui Guedall Jo 5380 Qi Jass oJa)
“Allah does not grant the kafir a way for authority over the
believers.” [TMQ Surah an-Nisaa 4:141].

Allah $ said, G2l b Jhe 4le 193520 g&E (321 (yad)
£&%de “So, if anyone attacks you, attack in the same manner
they attacked you.” [TMQ Surah al-Bagarah 2:194].

Allah ¥ said, 4Ss353 Eos 4o chety3isy “And expel
them from wherever they expelled you.” [TMQ Surah al-Bagarah
2:191]

5. It is not allowed for the state of the Khilafah to
conclude military agreements with other states, such as mutual
defense agreements, mutual security agreements, and any
military facilitation related to that, such as leasing military
bases, airports, or ports. It is also neither permitted to seek
assistance (isti’aanah) from kafir states, and their armies, nor to
take loans and aid from these states.

These agreements are forbidden (haram) by Islam. Islam
has forbidden for Muslims to conclude them with other than
Muslims, from the kafir states. This is because it is forbidden for a
Muslim to fight under the banner of kufr, or for the sake of kufr,
or on behalf of a kafir state, or to give a kafir authority over
Muslims or over the land of Islam.

The Messenger # forbade Muslims from seeking
assistance (isti’aanah) from kafir states, since he forbade seeking
light from the fire of the mushrikeen, as he said, JLu ‘W b
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oSyl “Do not seek light from the fire of the mushrikeen.”
[Narrated by Ahmad]. Fire is a kinayah (metonym) for war. The
Messenger #8 also said, «dyddn duaiid ¥ G» “We do not seek
assistance from a mushrik.” [Sahih Ibn Hibban].

It is also not allowed for Muslims to put their issues in the
hands of kafir states to solve, such as putting their issues in the
hands of America, Russia, Britain or France to solve. This is
because seeking assistance (isti'aanah) from kafir states and their
soldiers, or putting our issues into their hands, gives these
countries influence, dominance, and a way for authority over the
Muslims. Allah 3 has forbidden Muslims from giving the kafir a
way for authority over them.

As for not taking loans and aid from these states, this is
because their loans are with interest, which is forbidden because
it is riba. It is also forbidden because these loans and aid are a
means for these kafir states to establish dominance over the
Muslims and their lands. This is forbidden (haram) in accordance
with the Shariah principle (gaa’idah), M_,:u a3l JI 4.1.4..;03." “the
means to what is forbidden is forbidden.”

6. It is not allowed for Muslims to join international
organizations such as the United Nations, the World Bank, and
the International Development Association, because these
organizations are based on a foundation that contradicts the
Shariah rulings of Islam. Similarly, it is not allowed for Muslims
to join regional organizations and alliances such as the Arab
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League, the Organization of the Islamic Conference, and joint
defense alliances.

These organizations are tools in the hands of major
powers, especially America, which exploit them to achieve their
own interests. They are a means to generate the influence of the
kafir over the Muslims and their lands. This is not allowed
according to Shariah law, because uJ:u plsdl Jf dwgil “the
means to what is forbidden is forbidden.”

Moreover, regional organizations in Muslim countries
consolidate the division of the lands of Muslims, and prevent
their unification as a single state.

Our final supplication is that all praise is due to Allah, Lord
of the Worlds.

15th of Jumada al-Ula 1431 AH,
Corresponding to 29 April 2010 CE

103



