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Regarding «uadll 39,5 s Agial ¥y “No ijtihad upon the citation of the text”, this
Shariah juristic principle is expressed in several forms, including, «uall 2,5 4 sgial ¥y
“There is no ijtihad in the case of the text,” «uall axe i Jlgia¥ly “ljtihad is only in
the absence of the text,” and «ualll 1,3« (A 3giad glus ¥» “There is no room for
ijtihad in the case of the text.”

jtihad is known as z!_aiul “extracting” (and in the terminology of the usool of
jurisprudence, LlLiisl “derivation”) the Shariah legal rulings from the detailed evidence.
Al-Baydawi defined it as exhausting effort in comprehending (perceiving) the Shariah
legal rulings.

The text is the word that indicates a single meaning, and it is synonymous with
our saying «A¥al kéy “definitive in evidencing.” Ibn Rushd said in the introduction
to his book Bidayat al-Mujtahid, a5 sise e Ju il Lo Jy o) Le) aSall Ly Gl i) Glae W) 5"
ole Ja Bl e Jay o Wy 4 aall Cosmg (3 DA Y5 Gl 4iil) (gl delin 8 Cijay 31 5a 5 Lui
"l e (e S| “The entities to which the ruling is related are either indicated by a
word that indicates only one meaning, which is known in the art of the principles of
jurisprudence as the text (an-nas), and there is no disagreement about the necessity
of acting upon it, or they are indicated by a word that indicates more than one
meaning.”

The Imam ar-Razi defined the text in Al-Mahsul as the word that is not open to
ambiguity. Sheikh Muhammad Al-Khudari Bak attributed this term to the Shafi’is,
saying, izl 13 e o pa U daal Ak AVs Al Al aadie allalld Gaig jalls ) aSal) Zaedll) aud”
€A ae daing o o xe e dale pailly  Jssall sed A il s el il 4 3 la el “The
Shafi’is divided the ruling into apparent (zaahir) and textual. The apparent, according
to them, is that which has a 42, 4k A “preponderant conjectural evidencing.” If it is
diverted from this apparent meaning, and is intended to mean the preponderant
meaning, due to a contextualization (gareenah), then it is the interpreted meaning. On
the other hand, the text is that which indicates a meaning, without being open to
another meaning.”

Therefore, the meaning of the rule is that if the words of the Noble Qur’an, or the
Sunnah of the Prophet (saw), have only one meaning and their evidencing is
definitive (qata’iyyah), then there is no room for ijtihad in them. An example of this is
the Qur'anic verse, 4wl a5 o) 4 3533% “Allah has permitted trade and forbidden

usury.” Itis in the explicitness (4~:_»<l) which prohibits all usury. After this ayah, there
is no room for ijtihad in the ruling on usury. Similar to this is the saying of the Prophet
(saw) «Si ¢ o cpadl g ol e 4diy “The burden of evidence is on the claimant,
and the oath is on the one who denies.”

So, it is not to be said that the text is the verses of the Qur’an, and the hadiths of
the Prophet (saw), so if we do not find the Shariah legal ruling in them, we exert our
own effort. This is not said because the subject is a subject of terminology, and the
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word is understood according to the terminology of the people of each body of
knowledge. Do you not see that the word "_la" “tractor” in the language means
something different from what it means to those who work in agriculture? And the
word 3Ll “worship” in the books of Shariah jurisprudence, which includes Salah,
Zakat, Hajj and Jihad means something different from what it means when it appears
in the Qur'an and Sunnah, where its linguistic meaning is submission, following, and
humility. Likewise, in the terminology of the jurists, the text is the verses of the Qur'an
and the hadiths of the Prophet (saw), but in the terminology of the ulema of the usool
of jurisprudence, the text is what we mentioned. Ibn Rushd referred to this in his
previous statement when he said, "oail 48l Jpal delia & o @A) 5" “ and it is
what is known in the art of the principles of jurisprudence as the text.” As for the text
in the language, it is the elevation. The Nass (text) of something means its elevation,
and from this comes the bride’s platform due to its height, and the Qur'an and Sunnah
are called the Nass because they are the highest form of speech. As for the definitive
evidencing (qatiyyatud dalalah), it is called the text because it dominated over the rest
of the words.

The wrong understanding of the principle led to wrong statements such as saying:
ljitihad is done in texts other than the Qur'an and Sunnah, or saying that the sources
of legislation in Islam are three: the Qur’an, the Sunnah, and ljtihad, which occurs
when we do not find the ruling we are looking for in the Qur'an and Sunnah. They also
relied on the hadith of Mu’adh when the Messenger of Allah (saw) asked him: (il a:
“How do you rule?” He said: & <& “By the Book of Allah.” He said: faxi al oié
“And if you do not find it?” He said: 4sw,; 4w “By the Sunnah of His
Messenger.” He said: 33 al (8 “And if you do not find it?” He said: i ¥ 2l 35al
1> “l will exert my opinion, sparing no effort.” The hadith is Hassan (good).
However, the incorrect understanding contradicts the verses indicating that the
Shari’ah is complete and every action of the servants is included in the Shari’ah, such
as the Aimighty’s Saying ¢s(< & Ul Gash) dide ‘-"'3543% “And We have sent down to
you the Book as clarification for all matters.” [TMQ Surat Al-A’raf: 13]. The correct
meaning of the hadith is that the mujtahid must search within the Qur'an and Sunnah
when there is no clear and explicit text on the issue. This is explained by the hadith of
Mu'adh and Abu Musa when the Messenger of Allah (saw) sent them to Yemen and
asked them: $obaii & How do you both rule? They said: 4wl ¥y sl & asall aad a1 13)
4y Ulee Ggall ) qdi ols Lad el ja¥1 Led “If we do not find the ruling in the Book or the
Sunnah, we make analogy of the matter with the matter, and whatever is closer
to the truth we act upon.” This is a reference to the Words of Allah (swt) s Gadl da Sk

4345 “And say, ‘The truth is from your Lord.” And All-Praise be to Allah, Lord of
the Worlds.



