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The word “hizb” (party) in language: The word “hizb” in Arabic has several meanings and
connotations according to the experts of the language, which are the expert linguists and
classical dictionaries. They can be explained as follows:

As for the original linguistic meaning, hizb originally means a group of people who gather
around the same opinion or goal. Ibn Faris said in Magayis al-Lughah (&l juilas), delead) 1a3al)
Al 5 e laia¥) (e alaal 5 ¢l (e “al-hizb: the group of people, and its root is from gathering and
joining.” Al-Jawhari mentioned in al-Sihah (zlaall), G AT Leaea s (il e a1 3all “al-hizb:
the faction from amongst people, and its plural is ahzab.”

Other linguistic meanings of the word “hizb”

The share or portion: One says, »Y) ¢« =3 1% “This is my hizb of the matter,” meaning
my share.

A time or part: One says, dilll g <3a B ol @i “| recited the Qur'an in a hizb of the
night,” meaning in a part of the night.

A book or designated part of writing: One says, /& w3~ “hizb al-Qur'an,” meaning the
portion divided for recitation.

The difference between “hizb” and “hazaba”:
“Hizb,” with kasra on the ha’ and sukun on the za’, means a group or faction.

‘Hazaba,” with fatha on the ha’ and za’, a verb meaning to gather or to undertake
something.

The word “hizb” in terminological usage carries varied connotations depending on the
field, whether political, Shariah, Sufi tradition, or societal. Below is a breakdown according to
terminological usage:

“Hizb” in modern political terminology: Definition: an organized group with an
ideology or shared program that aims to participate in power, or influence political decision-
making. Characteristics: it has an organizational structure and leadership. It seeks to attain
rule or oversee rule.

“Hizb” in Sufism and individual worship: Sufi “ahzab”: collective litanies and liturgical
invocations attributed to a particular Sufi order such as the “hizb al-bahr” of al-Shadhili. It is
considered a spiritual gathering more than a political organization.

“Hizb” in human society: Ibn Khaldun describes “al-hizb” in the Mugaddimah as a
group unified by kinship or interests, like tribal or military “ahzab.”

The “hizb” in Shariah terminology is applied to a group or faction that is partisan upon a
particular approach, whether right or wrong. Its ruling depends on its objectives, and their
conformity to the Shariah.

Definition of “Hizb” in Shariah:

In the Shariah technical sense, a “hizb” means an organized group that affiliates itself
with a particular method or thought, whether it conforms to the Shariah or contradicts it. This
definition is built on the Shariah texts of the Noble Quran and Prophetic Sunnah and the
understanding of the pious predecessors.
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Types of Ahzab in the Shariah:
Hizb Allah, the Party of Allah, the People of Truth:

They are the believers who follow the Book of Allah (swt) and the Sunnah of His
Messenger (saw), avoiding innovations and misguidance.

Their attributes are following the truth and not innovating, gathering upon the truth and
not splitting, and onalty to Allah (swt), His Messenger (saw), and the believers. Evidence:
Allah (swt) says, 4CsHall s &1 Cla G Isale (pilly Welss &1 Js% =3y “And whoever takes
Allah, His Messenger, and those who believe as allies — indeed, the Hizb of Allah will
be the victorious” [TMQ Surah Al-Ma’idah: 56].

Ahzab of Shaytan, the people of falsehood:

They are every group that contradicts the Book and the Sunnah, such as the people of
innovations and deviant sects. Their attributes are innovation in the Deen, division and
dlsagreement and aIIylng Wlth the enemies of the Deen. Evidence: Allah (swt) says, UNM‘%O
%UM\ S d.d;\ Wi 83 agaudls M& ae “Shaytan has prevailed over them and made them

forget the remembrance of Allah. Those are the Hizb of Shaytan” [TMQ Surah Al-
Mujadalah: 19].

Conditions for a Hizb to be Legitimate in Shariah:

Steadfastness on the Book and the Sunnah, enjoining good and forbidding evil, avoiding
division or distinguishing oneself by innovation, cooperation upon righteousness and piety,
not upon sin and aggression and avoiding tribalistic or odious partisanship.

Occurrences of the Word “Hizb” in the Qur’an:

The word “hizb” and its derivatives appear in several places in the Noble Quran, usually
in contexts discussing allied or competing groups, whether parties of truth or parties of
falsehood. Here are the verses where the word appears explicitly.

Allah (swt) said, ¢osdall ab &1 Ga G 1 siale Cudlly A glyy &1 355 cass “And whoever takes

Allah, His Messenger, and those who believe as allies — indeed, the Hizb of Allah will
be the victorious” [TMQ Surah Al-Ma’idah: 56]. Significance: it indicates that the Hizb of
Allah (the believers) are ultimately triumphant by adhering to Him.

Allah (swt) said, @M\ G gl BT R0 ppadd Haa M3 33330 “Shaytan has prevailed
over them and made them forget the remembrance of Allah. Those are the Hizb of
Shaytan” [TMQ Surah Al-Mujadalah: 19]. Significance: a warning about the Hizb of Shaytan,
disbelievers and hypocrites, and their loss.

Allah (swt) said, eé&saﬁ 2l Ly G (8 T Tosy agda 1558 il &ap “Of those who have
split their Deen and become sects, every Hizb rejoices in what they have” [TMQ Surah
Ar-Rum: 32]. Significance: criticism of Ahzab that split Deen and that each rejoices in what
they have even if wrong.

Allah (swt) said, ¢osap sl Ly Gda 8 T5%) a6 abal i3ski), “Then they were torn to
pieces in their affair among themselves, and every Hizb exulted in what it had” [TMQ
Surah Al-Muminun: 53]. Significance: similar to the surah in Ar-Rum about denouncing
division and partisan falsehood.

Allah (swt) said, 4cskete a&; Uiy saay 44l agial 2ol &l “Indeed this, your Ummah, is one
Ummah, and | am your Lord, so worship Me” [TMQ Surah Al-Anbiya: 92]. Context: it
came after verses warning against opposing Ahzab, affirming the unity of the Ummah.

Surah Al-Ahzab, as in the entire surah, it was named “Al-Ahzab” because of the coalition
of parties, Quraysh, Ghatafan and the Jews, against the Muslims in the Battle of the Trench



(Al-Khandag). For example, &siesall (Lof aniar G gilati 4y o5y soliall Gslili caliy 5l e 3gs
e%\(éeﬁ 9‘334 U-UJJ “And when the eyes shifted [in fear] and hearts reached the throats

and you assumed about Allah [various] assumptions...” [verses 10-11 of the surah],
describing the trial of the believers.

Tafseer (Commentary) of the verses:

Tafseer of 4G i ah AT Qe EB T slarp Gl Al gy A O &a3k “And whoever takes Allah,
His Messenger, and those who believe as allies, indeed, the Hizb of Allah will be the
victorious” [TMQ Surah Al-Maidah: 56].

General meaning: the verse declares that whoever takes Allah (swt), His Messenger
(saw), and the believers as allies will inevitably achieve victory because they are “the Hizb of
Allah,” while those who take the believers as enemies will be losers. It responds to hypocrites
and Jews who allied against the Muslims.

Detailed Tafseers:

At-Tabari in the “Comprehensiveness of Address” (0l as) that, ) oasilid) & el 3 4y
Gl ) glde 5 el della o ) gmainl () ol e copiapall g A g ys A  Agiiiad AN N o Caid cased) (ol g )5S
¢l “The verse was revealed regarding the hypocrites who were loyal to the Jews:; it
clarified that real allegiance is to Allah (swt), His Messenger (saw), and the believers, and
that the Hizb of Allah (swt) are those who gather on obedience to Allah (swt) and thereby
overcome their enemies.”

Ibn Kathir stated in “Tafseer of the Great Quran” (sl O3 i) that, sY) s 5 LY o <O
3 AV 8 daady Hally dall b i) Jeds Al el 1 plS  ia QUSH sYIse @ yig cpiesdl “the verse
commands loyalty to the believers and to abandon alliance with disbelievers even if kin;
“triumph (ghalabah)” includes victory (nasr) in this world and success in the Hereafter.”

Al-Qurtubi states in the “The Compendium of the Shariah Rulings of the Quran” aall)
(O ASSY that, ) s catin gLl (S5 alu g agle Al loa Jgu )l Y 55 e 53 gLl o3l & Y 5 G ) 4
ALzl GLa ¥ delaalls 4l Jal a “indicates that allegiance to Allah (swt) requires following His
Shariah Law and to the Messenger (saw) by following his Sunnah; the Hizb of Allah are Ahl
al-Sunnah and al-Jama’ah, not deviant sects.”

As-Sa’di said in “Facilitation by The Most Gracious and Most Merciful” (e, aSI us)
that, sell ¥ Gal @Vl jladl ouiesdl A3 4V “the verse teaches choosing loyalties
according to truth, not whims.”

Triumph here includes: Verbal triumph: through evidence and guidance. Material
triumph: through victory over enemies. Implied connotations: the Shariah obligation of being
loyal to believers and to renounce allegiance to disbelievers even if relatives. True triumph is
promised by Allah (swt). It is a warning against alliances that oppose Islam.

Tafseer of 4okl Lia Ayl T 8 ppdl Gl gt 13330y “Shayatan has prevailed
over them and made them forget the remembrance of Allah. Those are the Hizb of
Shaytan” [TMQ Surah Al-Mujadalah: 19].

General meaning: the verse describes people overtaken by Shaytan who caused them to
forget Allah’s remembrance and thus became the Hizb of Shaytan, destined for loss.

Commentators (mufasiroon):

lbn Kathir stated in “Tafseer of the Great Quran” (adasll oIl L) that, eiul 3 i)
A o sulallS 15 jla Jia a5l e il “prevailed” means Satan took control of their hearts until
they became as if captive.” He added, s ¢¥s o S cal¥) alaally s AV 5 « Bl Liall 3 jlu 2 )yl
DS sty s oS O edar Gl sld) “As for “loss,” it is loss in this world and the Hereafter. It is
noted these were the munafigoon (hypocrites) who publicly appear Muslim, but inwardly
disbelieve.”



At-Tabari in the “Comprehensiveness of Address” (k) aals) that, aele sl (Uil agile 5 il
sl Ca (e sed dl) aac 5ol auil e IS rolandll s el it | Lad “Shaytan has taken over
them: that is, he has overcome them and they have become subject to his obedience. The
Hizb of Shaytan: everyone who follows his desires and disobeys God is from the Hizb of
Shaytan.”

Al-Qurtubi states in the “The Compendium of the Shariah Rulings of the Quran” all)
(LA ASSY that, i glaedll s Alially pealedly da dll slae 13 Y) plaa) e (st ¥ olanall o ) 4w
AL LY 8« wan “He (swt) warned that Shaytan seizes hearts when people commit sins
and negligence. The Hizb of Shaytan is the counter of the Hizb of Allah in the previous ayah.”

As-Sa’di said in “Facilitation by The Most Gracious and Most Merciful” (oes_) m SI )
that, gdassll d&l @l S o gad ) K3 e il e )33 ) “the verse warns of neglecting the
remembrance of Allah (swt), which opens the way to Shaytan’s domination.” He added,
Aall Hlly ealand) lal) soled Jedy o) wall “Loss: includes the loss of Iman, happiness, and
winning Paradise.”

lbn Ashur wrote in Liberation and Enlightenment (s sl s saill) that, s 5 ke 3 i)
gall dals cpiilidl s opS i)l O dady glasdd s of S5 aliuVl iy o) 2 YU as “Prevailed: Gradual
control that begins with seduction and ends with enslavement. It is stated that the Hizb of
Shaytan includes all mushrikoon (polytheists), munafigoon (hypocrites), and people of
innovation.

Tafseer of Surah Ar-Rum: 32, 4assp aeid by s 04 Tan 158y agdes 1988 Guill ap “OF
those who have split their Deen and become sects, every hizb rejoices in what they
have” [TMQ Surah Ar-Rum: 32]: General meaning: a warning against becoming like
previous mushrikoon who split their Deen into sects; each hizb rejoices in what it has though
it may be false.

Commentators (mufasiroon):

Al-Tabari states, (Lg)l.m.d\j :}4_415) ) e Jolay ol oS el Jia 1380 Y L;\ ((“4"'” \}s)s u.u]\ u-“)
LI o S 55 ol (o V5,885 ey 1 5uls ““those who have split their Deen” refers to those who
altered the true Deen, such as the Jews and Christians who believed in parts and disbelieved
in parts, or abandoned it altogether.” He adds, Liiia 1 sime 2 2858 JS caia B8 15l : (T 115)
(&) O il Gluall) ““And they became sects.” They became multiple groups, each group
worshipping a different deity, idols, stars, fire, and so on.” He adds, J< (0508 3l Wy G (K)
Pl o b agil an ol suall e Ll aiiad y Wieay # , 4slh ““Every Hizb rejoices in what it has,”
Every sect rejoices in its innovation and believes that it is right, even though they are all
astray.”

~ lon Kathir states, & 1) gl (OB 5Y) sae sl s luail e 5gall) Al Glaa¥) ol IS Jodi 431 ¢
Jal) doalall 48 580 W) coual) 815858 o) aalasal) (58 Gany Ao Lial 3udai W) 028 of ) sl Lapd 15 jlas agin
Al Qs ASuaid) (delaally 2ol “The verse includes all followers of false religions, Jews,
Christians, Zoroastrians, and idol worshippers, who have differed in their religion and
become sects. He pointed out that this verse also applies to some Muslim sects who have
become divided in their Deen, except for the saved sect (Ahl al-Sunnah wa'l-Jama‘ah), who
adhere to the Qur'an and Sunnah.”

Al-Sa'di explains, (4¥)s Jsull) srad) sas gy dagill o Jeal¥) o e el & GaD &3 Y o “The
verse denounces division in Deen. The origin is monotheism and unity of source, the
Messenger and Allah.” He adds, @il cadll ) gam L daall g o5l 3 200 o] )3 cuantl) (0 )3
bl 5 “A warning against fanaticism regarding controversial views in religious branches,
which leads to dispersion and discord among Muslims.”

Tafseer of Surah Al-Muminun: 53, dosa# ad Wy Ga 08 T55 35 aboal (ki) “Then
they were torn to pieces in their affair among themselves, and every Hizb exulted in
what it had” [TMQ Surah Al-Muminun: 53]. General meaning: the verse speaks of the
fragmentation of previous peoples into contending sects after having had a single Deen.
Each faction takes pride in what it has, even if it is false.



Commentators (mufasiroon):

lon Kathir states, s baills sl cilsd LS oo conlie ) agind 8 1,00 ol (T35 26 b oal 1 5akaiid)
48 nie Cilaies A8ila JS1 sl ¢ sadll 5, “they were torn to pieces” That is, they divided their religion
into multiple sects, as the Jews, Christians, and Zoroastrians did, so each sect had dewant
beliefs.” He added, * o=l gl 38 Jie din Lgidayy dican Jiay Gajd S 1(OsA eeﬂ W & K)
A sinall 5 4y ) sl Al peaill il skl e3WY) ““Every Hizb rejoices in what they have.” Every group
is deceived by its innovation and thinks it is true, such as the Khawarij and Rawafid groups in
Islam, or Christian sects such as the Nestorians and Jacobites.”

At-Tabari states, asilic sial U ol Il Cun (@addl s «lS) a5 WS ol (1530).
zubra” (plural of “zabur” or “portion”) refers to divided books, as they transformed the Deen
into conflicting parts.”

Al-Sa'di states, wlde (e o 38 My o sl L O S5 ARl aa¥IS 35 e Cpaliaall )35 43Y)
oY) 5 el Cuantll o i g diall s QUSIL el ) seny Sl “The verse warns Muslims against
the fragmentation that occurred in previous nations, and emphasizes that rejoicing in one’s
own opinion without Shariah evidence is a sigh of misguidance. It calls for adherence to the
Quran and Sunnah and abandoning fanaticism toward sects or individuals.”

Al-Mawdudi states, e & Lo saa ) 7 5 () el sse280n 5 S (5315 ) sudl wlall oy 4431 oy
Al il sl 2 Ea LS o Lal) ol capald e iy b Ue ol oF I el peell (38 Jilie 3 ¢(plass
“This verse connects to the general context of the surah, which emphasizes the unity of the
call of all the Prophets, from Nuh to Muhammad, peace and blessings be upon them all, as
opposed to the disunity of their followers. It indicates that disunity often results from the
distortion of the original Deen, as occurred in Judaism and Christianity.”

Al-Qurtubi said, .Y e S J deall #ob oS @alh dea oo U A B Lzl (GA0)
Rejoicing:” Joy here is blameworthy because it results from ignorance of the truth, like

someone who rejoices in innovation or arrogance towards others.” He added, (i abial o
ekl agle o ge 2m i)y} S, “examples of the dispersion of the Bani Israeel after Musa (as).”
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The Mention of “Hizb” in the Ahadith of the Prophet (saw) and the Sayings of the
Companions (ra)

In the Prophetlc Sunnah the blameworthy partisan division: The Prophet (saw) said, Yin
€A A (33 (aa s B 200 G) “Know that your Prophet has disassociated himself from
one who divides his Deen and forms Hizbs [ahzaab] (yahtazib),” reported by Abu
Dawud. Meaning that the Prophet (saw) dissociated from those who split the Deen into Hizbs
and sects.

There is the blessed saying regarding the Hizb of Allah: The Qur'an describes the Hizb
of Allah, §bsaliall s 4T Q3 &) 9ib “Indeed, the party of Allah — they are the successful”
[TMQ Sutrah Al-Mujadalah: 22]. They are described as righteous believers supporting Allah’s
(swt) Deen.

Statements of the Companions (ra)

Bilal ibn Rabah (ra), at his death, he said, «4ijas 13aas dial) AL 15 “Tomorrow we will
meet the beloved, Muhammad and his Hizb,” meaning the Companions (ra) and their
followers.

Aishah (ra) described the wives of the Prophet (saw) as «J-J~» “two Hizbs,” a Hizb in
which Aishah (ra) and Hafsah (ra) belonged and another party with Umm Salamah (ra) and
the other wives (ra), a usage reflecting groupings, not necessarily negative.

Umar ibn al-Khattab (ra) urged unity of «iclally “the community,” which is the unified
community of Muslims, and warned against division, indicating that blameworthy partisanship
is what opposes Islamic unity.

Ibn Taymiyyah’s fatwa on the permissibility of forming Hizbs [ahzaab]:



Ibn Taymiyya said, L e Cpasise 15lS b Lja a6l uati ) dsall Gl ald sl Guls» Wl
Jia | puaiy I3 3 15005 8 1508 ()5 pgale Lo pgdle 5 agd Lo agd () siasn pgd sl Wy 50 e (o alsu s 43 il
G (e 13gd JhLl s Gall o (8] o) g agoia (8 Jay ol e Gl e Y1y JhLlly Gall aga i (A d30 (el )
8l s ol e o slailly |yl 5 CadEAY) 5 A8 (e Lghy SO 5 delaady | el Al gy 5 dbl (8 Al guay 5 Mah i) 4d (53
sl Y Je ol oo Leds “As for the head of a party, if they are gathered upon what Allah
(swt) and His Messenger (saw) command without excess or deficiency, they are believers
and have their rights and obligations. If they have added or subtracted, innovated or become
deficient, such as being partisan for those who join them whether right or wrong and turning
away from those who do not join them, even if they are right, then this is the division that
Allah (swt) has censured. Allah (swt) and His Messenger (saw) commanded unity and
forbade division and enjoined cooperation on righteousness and forbade cooperation on sin
and aggression.” (Majmu al-Fatawa 11/92).

Commentary on the Fatwa:

This is lbn Taymiyya’'s view: groups are not all automatically blameworthy nor all
permissible, it depends on context. If they are unified on what Allah (swt) and His Messenger
(saw) commanded without adding or subtracting, they are acceptable. The basis for
prohibition according to Ibn Taymiyya is partisanship that involves blind loyalty to one’s Hizb
in both truth and falsehood and the dismissal of truth from others.

The Opinion of Imam Abu Hanifah al-Numan: It was narrated from the Great Imam
Abu Hanifa al-Nu'man (may Allah be pleased with him), as mentioned in Ahkam al-Quran by
al-Jassas and other reliable references: Al-Hammani told us: | heard Ibn al-Mubarak say:
When the news of the killing of Ibrahim as-Saigh reached Abu Hanifa, he wept until we
thought he was going to die. | was alone with him, and he said, “By Allah, he was a wise
man, and | feared this matter for him.” | said, “What was the reason for that?” He said, “He
used to come forward and ask me, and he was very generous with himself in obeying Allah
(swt), and he was very pious. | would sometimes bring him something and he would ask me
about it, but he would not be satisfied with it or taste it, and sometimes he would be satisfied
with it and eat it. He asked me about enjoining what is right and forbidding what is wrong,
until we agreed that it was a Shariah obligation from Allah (swt). He said to me, “Extend your
hand so that | may pledge Bayah allegiance to you.” Matters became intense between me
and him. | said, “Why?” He said, “Call me to one of the rights of Allah.” But | refused him and
said to him, “If a man undertakes it alone, he will be killed, and the matter will not be put right
for the people. But if he finds righteous helpers and a man to lead them who is trustworthy in
the Deen of Allah (swt), he will not be dissolved.” Ibrahim said, “And this was required
whenever it comes to account the persistent negligent.” Whenever he came to pursue me, |
would say to Ibrahim, “This is a matter that cannot be done by one person. The Prophets (as)
were able to do alone through a covenant contracted from heaven. This is a Shariah
obligation unlike other obligations, because other obligations are performed by one man
alone. However, in this case, when a man undertakes the obligation alone, he will be
exhausted and expose himself to being killed, so | fear for him that he will help in killing
himself. And if a man is killed, no one else will dare to expose himself to the same, and
instead will wait. Indeed, the Quran narrates that the angels said, &gy b ddi (a Lgd Jaddly
48l iy dveay gl (a3 LA “Will You place therein one who will cause corruption
therein and shed blood, while we glorify You with praise and sanctify You?” [Al-
Bagara:30]. The Quran narrates that Allah (swt) replied, 4054l ¥ L alei iy “Indeed, | know
that which you do not know.” Still, Ibrahim went out to Merv to confront the rebel Abu
Muslim Abd al-Rahman ibn Muslim al-Khurasani. Ibrahim spoke to him harshly. Abu Muslim
seized him, but the jurists of the people of Khurasan and their worshippers gathered around
him, until they secured the release of Ibrahim. Then Ibrahim came back to him and rebuked
him. Then Ibrahim came back to him and said, “I do not find anything | can do for God
Almighty better than fighting you, and | will fight you with my tongue. | do not have the
strength in my hands, but God sees me and | hate you for His sake.” So, Abu Muslim killed
Ibrahim.



Conclusion

In the absence of the Khilafah (Caliphate) and full implementation of the Shariah Law of
Allah (swt), a crucial question arises regarding the role of partisan Hizbi work and its
obligation in establishing an Islamic state. Here is a Shariah and practical view based on
Qur’an, Sunnah, and stances of the ulema.

The Shariah Obligation of Collective Work to Establish the Khilafah (Caliphate):
Shariah Evidences:

Allah (swt) said, 43 ) % 44l a&ia (&35 “And let there be from you an Ummah
inviting to good...” [TMQ Surah Al Imran: 104]. The tafseer of “an Ummah” here includes

organized collective action, not individual activity, which evidences the Shariah legitimacy of
organized Hizbi work.

The Prophet (saw) said, «s &g 4l s ¢ Jid 43 aLY) Wil» “Indeed, the Imam is a shield;
you fight behind him and are protected by him” (agreed upon), which evidences the
necessity of a political entity to protect the Muslims.

Thus, the Hizbi work is a collective obligation of sufficiency (fard kifayah 44 o= ), if
some undertake it, the obligation is lifted from others. Today, in the absence of an Islamic
state, there must be organized Hizbi work to resume Islamic life by establishing the Khilafah
Rashidah (Rightly-guided Caliphate). The Hizbi work must include political culturing about
Islam as a comprehensive system, intellectual conflict against secular ideas and peaceful
political pressure on agent rulers to remove them because they do not rule by all that Allah
(swt) revealed. Participation in secular democratic systems is not permissible because it
entails legitimizing ruling governance by other than the Shariah Law of Allah (swt) which is
forbidden by the Shariah.

What the Ummah must do today:

Raise political awareness: understand that the absence of the Khilafah (Caliphate) is the
root of all the crises of weakness, fragmentation, and occupation.

Support organized work: join Islamic Hizbs committed to the Shariah and that do not
compromise fundamentals.

Reject secular regimes: participation in them consolidates the current situation.

Be ready to assist in governance: prepare cadres capable of governing when the
opportunity to establish the state arises.

The concise conclusion:

Is Hizbi work a Shariah obligation? Yes, if the goal is to establish the Shariah rather than
accommodate corrupt systems. There must be a Hizb that adopts Islam as a way of life and
adheres to the Method of Prophethood in change. The focus must be on convincing the
Ummabh intellectually and seeking genuine military support (nussrah) from those with military
strength and protection. There must be a purpose, a method, committed leadership, and
correct bonds between the individuals.

The Khilafah (Caliphate) is the crown of obligations, and Allah’s Promise is not broken,
but the question is: do we act in a way that pleases Allah (swt) or do we accept humiliation?
The matter is not a choice between individual work and Hizbi work, but between serious work
and surrender to the status quo.

Is there an ideological Hizb that adopts Islam as a way of life? Yes, Hizb ut Tahrir is the
guiding Hizb that does not lie to its people.

Then there is the question that what is its vision on partisanship and how did it respond
to those who claim partisanship is forbidden?

The Hizb is a political group working to resume Islamic life through establishing the
Khilafah (Caliphate). Partisanship, which is joining an Islamic political party, is not forbidden



but is a Shariah obligation if the Hizb works to restore an absent Shariah obligation. The Hizb
brings the evidence of the verse, 41 ) (el aa ix &gy “And let there be from you an

Ummabh inviting to good” [TMQ Surah Aal-i Imran:104]. The Hizb asserts that “an Ummah”
here means an organized group (a party).

Then, the question, why do some Islamic groups prohibit “partisanship”? Some groups,
such as traditional Salafis, forbid partisanship for the following two reasons:

Fear of division: they rely on the hadiths about the Ummah’s future divisions and view
Hizbs as causes of division. They consider it an innovation, thus claiming political Hizbs did
not exist among the pious predecessors.

Confusing “Hizb” with deviant sects: due to the Quranic use of “ahz}ab” sometimes
referring to corrupt groups, such as when Allah (swt) says, %ofwé g Wy N 83%» “and every
Hizb exulted in what it had.”

Response to these claims:

Evidence from the Quran and Sunnah: The Hizb asserts that the _term “Hizb” is
sometimes used in the Qur'an with a positive meaning, such as, ¢&1 G ‘-‘-43‘% “Those are

the Hizb of Allah” [TMQ Surah Al-Mujadila: 22].

The hadith, «dasidl Zivall &) ) cpdl &aly “The most beloved of Deen to Allah is the
eased, tolerant and generous” (Narrated by Bukhari), which the Hizb asserts includes
organized group work.

There is a distinction between a “Hizb” and a “deviant sect”: The Hizb is a group working
on evidence and not dividing the Ummah, whilst a deviant sect is a group that contradicts the
Book and the Sunnah.

There is a distinction between “partisanship” and “splitting™. Disciplined political
organizing is not necessarily division but organization for Islamic action. Some groups forbid
it out of misunderstanding or misapplication of Shariah texts, deliberately or not.

The preponderant opinion:

The Shariah evidences do not absolutely forbid partisanship; rather they forbid wrongful,
harmful, or fitha-causing partisanship. Organized political work that abides by the Shariah
can be obligatory, recommended, or permissible depending on its goals. If the work aims to
establish a missing Shariah obligation, such as the Khilafah (Caliphate), then this work is
obligatory.



