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Trump Saved India, Whilst Pakistan’s Rulers Sabotaged
Victory!

Two nuclear powers, India and Pakistan, exchanged fire, beginning on
Wednesday 7 May 2025, when India carried out airstrikes on targets inside
Pakistan. This followed an attack that targeted tourists in the Indian-
occupied part of Kashmir late in April 2025. Despite Pakistan denying any
involvement in the incident, India insisted on blaming it and announced
the suspension of the water agreement between the two countries. India
then launched attacks using warplanes, drones, and missiles.

However, this attack was met with an outstanding level of resistance from
Pakistan. India suffered major military losses within just two days of
initiating the assault, including the downing of no fewer than five fighter
planes, and dozens of drones. Pakistan also launched a counterattack that
inflicted severe damage on India’s military infrastructure, particularly its S-
400 missile platforms.

India was shocked by the outcome of its ill-calculated misadventure. It was
in desperate need of someone to pull it out of its crisis, and a worsening
situation, which threatened further losses. It quickly seized the
opportunity when Trump intervened, and called on both sides to abide by
a ceasefire. US President, Donald Trump, announced that India and
Pakistan had agreed to a full and immediate ceasefire.

Trump posted on the “Truth Social” platform, “After a long night of US
brokered talks, I'm pleased to announce that India and Pakistan have
reached a full and immediate ceasefire.” He added, “Congratulations to
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both countries for using wisdom, reason, and great intelligence. Thank you
for your attention to this matter.”

Following that, on Saturday, 10 May 2025, India and Pakistan announced
their agreement to an immediate ceasefire, after days of violent
exchanges. The Indian Ministry of External Affairs announced on 10 May
2025, “The Director General of Military Operations of Pakistan called the
Director General of Military Operations of India at 1535 hours IST earlier
today. It was agreed between them that both sides would stop all firing
and military action on land and in the air and sea with effect from 1700
hours Indian Standard Time today.

On the same day, Pakistan’s Foreign Minister, Muhammad Ishaqg Dar,
tweeted on X at 5.08pm, “Pakistan and India have agreed to a ceasefire
with immediate effect. Pakistan has always strived for peace and security
in the region, without compromising on its sovereignty and territorial
integrity

|II

This announcement came after the mujahideen of Pakistan’s armed forces,
alongside various paramilitary formations and irregular forces, achieved
overwhelming victory over the enemy of Allah (swt) and Muslims, the
arrogant Hindu State of India. However, the head of kufr, Trump, and his
Crusader allies, hastened to sabotage this victory, and turn it into a defeat,
by ordering his agents within Pakistan’s political and military leadership to
accept the ceasefire, while maintaining the suspension of the water
agreement, and the continued occupation of Kashmir.

Thus, the victory achieved by the sincere personnel of Pakistan Army was
lost, just as happened when Nawaz Sharif and Pervez Musharraf
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surrendered the Kargil Heights in July 1999. At that time, Pakistani armed
forces, mostly Pakistani SSG special forces commandos and Kashmiri
Mujahideen had gained strategic positions on the peaks of the Kargil
mountain range, in Occupied Kashmir. They managed to control the high
ground, that gave them a significant line of fire advantage over Indian army
supply routes, Ground Lines of Communication (GLOC), causing confusion
and heavy losses to Indian forces.

Then, the United States, led by Bill Clinton, intervened and ordered Nawaz
Sharif and Musharraf to withdraw from the positions captured by Pakistani
armed forces. The victory was sabotaged, and was considered a betrayal
of a major military achievement, that could have changed the equation in
Kashmir.

The betrayal by Trump’s current agents from Pakistan’s political and
military leadership was no less treacherous than that of yesterday’s agents,
when it came to the blessed victory. They are slaves with no will of their
own before their master in the White House. Their role is not to achieve
victory for the Ummah, nor to liberate Muslim lands, nor to lead conquests,
nor to instill confidence in the hearts of Muslims and their armies. Instead,
their job is limited to carrying out dirty tasks that serve the enemies of the
Ummah and stab its beating heart, at a time the Ummah is ready to rise
and break free from the domination of the West, the Hindus, and the Jews.

Moreover, their filthy mission includes ruling by other than all that Allah
(swt) has revealed, ensuring the exclusion of Shariah from governance,
persecuting those who strive for the Ummah’s revival through Islam, and
drying up the sources of sincere resistance demanding the liberation
(tahrir) of Kashmir, Palestine and all occupied land of Muslims.
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If Pakistan’s political rulers and military commanders had even a shred of
sincerity or dignity, they would have used this victory not only to force
India to reverse the suspension of the water agreement, but to compel it
to withdraw from Kashmir entirely. However, because they are agents of
America, their priority is to please the US and save their Indian ally, even
at the expense of Pakistan and its people.

Thus, they were willing to squander the victory achieved by the sincere
soldiers in the army and return to square one: Kashmir under occupation,
the water agreement suspended, and the people of Kashmir subjected to
the cruelty of the enemy, the butcher of Gujarat, Modi.

The Islamic Ummah as a whole, and the ulema, nobles, and influential in
particular, must stand firmly against this treacherous leadership that has
squandered the Ummah’s victories. They must demand the removal of the
political and military leadership and hand over power to those truly
worthy, those who govern by all that pleases Allah (swt), lead the Ummah
toward victory and liberation (tahrir), and invest victories for further
victories, as is the right of any victory.

O Sincere Officers of Pakistan Army! Your political and military leadership
has squandered your blessed victories. It has confirmed for the thousandth
time that it is unworthy of your leadership. It is your real enemy. Even
though the leadership recites the verses of the Qur’an that never go
beyond its throats, and wear medals on its shoulders that suggest it is
chivalrous, in reality it is a Ieadership of hypocrites Allah (swt) said about
the munafigoon (hypocrites), 2 lglyu ol é-efabo! Gl p.é.ul lolﬁ»
di ] ‘&éﬁ@ pﬁ)b@éiﬂl (éfb M& 5.594’0 JSQM fiias w».:’- P‘G"SP'G“.V’J
éu_giﬁgg. “When you see them, their appearance impresses you. When
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they speak, you listen to their impressive speech. However, they are just
like worthless planks of wood leaned against a wall. They think every cry
is against them. They are the enemy, so beware of them. May Allah
condemn them! How can they be deluded from the truth?” [TMQ Surah
Al-Munafiqun 63 : 4)

Therefore, removing the agents has become even more obligatory from a
Shariah perspective, and giving nussrah (military support) to Hizb ut-Tahrir,
which truly represents you, is an urgent duty that must not be delayed. Do
not return to your barracks only to see your victories go to waste, while
you are capable under the sincere and pure leadership, such as that of Hizb
ut-Tahrir, of liberating Kashmir and establishing the Deen in Pakistan as a
Khilafah (Caliphate) on the Method of the Prophethood.

B3Ga13 okl @I Jf Goajiid Ogiedalls dgiss (las Al s7ad Islas! J953
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“And say: “Work (righteousness): Soon will Allah observe your work,
and His Messenger, and the Believers: Soon will you be brought back to
the knower of what is hidden and what is open: then will He show you

the truth of all that you did.” [TMQ Surah At-Tawbah 105]

Back to Index
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Tafseer Al-Bagarah (281) A Note on Usury (Riba)

After the verses addressing usury (riba) in Surat Al-Bagarah were completed,
it is essential to reflect on this critical topic. | say, with Allah's guidance:

1. Definition of Riba in Language:

Linguistically, riba means an absolute increase. It is said: "Yarbu g1y = sd!"
somethlng increased or grew. Thls is evident in the hadith narrated by Muslim,
«go 78T QAT 30 Gy 3)! 43.3.! K% ke 4T 4l (.uls» “By Allah, we would not take a
morsel except that what was underneath it increased more than it.” This

referred to the food over which the Prophet (saw) invoked blessings.

Most of what the Arabs practiced as usury was to say to a debtor when the
debt term was due: “Will you pay, or will you increase the amount?” They would
then increase the principal amount in exchange for extending the payment
period. The new amount due at the next term would include the original principal
and the additional increase. Thus, any increment in the debt due to delayed
repayment was considered usury, and they permitted it among themselves.

2. Definition of Riba in Islamic Law:

In Islamic law, riba has been given a more specific and defined reality in two
forms:

First: Riba al-Nasi’ah (Usury of Delay):

This form of usury arises from extending the payment period, known as
nasi’ah (delay). This was the form of usury practiced by the Arabs—an increase
in the debt amount for extending the repayment term. Islamic law affirmed this
linguistic definition and considered it usury. It then added a new legal aspect to
it, defined as: “Selling specific items for the same type or a different type but not
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settling the transaction hand-to-hand immediately, instead deferring it to a later
time, regardless of whether the value is equal, less, or different.”

Thus, from a legal perspective, Riba al-Nasi’ah has two forms:
An increase in the debt amount for delaying repayment.

Selling any of the six items subject to riba for one another, whether similar
or different, but deferring the transaction, meaning it is not settled in the same
sitting, which is not hand-to-hand.

Second: Riba al-Fadl (Usury of Excess):

This form of usury arises from disparity in quantity, not delay. It occurs when
one sells one type of these specified items for the same type, in the present, but
the quantity exchanged is unequal.

As for the items subject to riba, they are gold, silver, wheat, barley, dates,
and salt. The basis for this is the authentic sayings of the Messenger of Allah (saw)
concerning sales and loans.

3. Relevant Hadiths on Riba and Transactions:

Muslim narrates from Abu Sa’id Al-Khudri («< Y w2)) that the Messenger
of Allah (saw) said, Mb)wlgwdbmdbﬂbﬂb sl dadlly cadll cadly
«slgw 4d Janolly IS 351 4D SlFsl ol 31y red ek Iy Jow o el zelally “Gold for
gold, silver for silver, wheat for wheat, barley for barley, dates for dates, and
salt for salt, must be equal in quantity and exchanged hand-to-hand. Whoever
increases or demands more has engaged in riba. The giver and receiver are
equally guilty.”

Abu Dawood narrates from ‘Ubadah ibn al-Samit (ra) that the Messenger of
Allah (saw) said, & AL Wy dgusy 5 Ll dadlly dgiusy S Cadb Cadlln
3y (ped (S S wa GLoJ[g URVNNCRVEVCITRVSI T RICRVRTAVIPE SANPE YA PRIRvY
b 3)3 O w Lo|_9 RVERRE Lu,& dadlly dndll cadll aw b Vs ‘,_3,| Aad 1) of
S B Lol o Tus l.o.b;\f\;\m.ﬂ_g aaidb Wl aws “Gold for gold, whether raw or
minted; silver for silver, whether raw or minted; wheat for wheat, measure for
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measure; barley for barley, measure for measure; dates for dates, measure for
measure; and salt for salt, measure for measure. Whoever increases or
demands an increase has engaged in riba. There is no harm in selling gold for
silver if one is more than the other, provided it is exchanged hand-to-hand.
However, deferred payment is not allowed. Similarly, selling wheat for barley,
even if one is more, is permissible hand-to-hand but not deferred.”

Definitions from the Hadith:
Mudi: A unit of measurement for volume.

Tibr: Unminted gold or silver pieces (before being coined as dinars or
dirhams).

Ayn: Minted coins of gold or silver.

The phrase «slgw ey B» means “whether raw or minted, they are
treated equally.”

Al-Daraqutni narrates from Ali (ra) that the Messenger of Allah (saw) said,
09 cads dadd Gygr dxl> A COE (o dlagin Jaad Y o)Wl ey dlg Hlall slolin
«slg s G)9 Wpradd Cady d>l> 4 38 “A dinar for a dinar, a dirham for a
dirham, with no difference between them. If one needs silver, let him exchange
it for gold, and if one needs gold, let him exchange it for silver—immediate
hand-to-hand exchange.”

Practical Guidelines from the Hadiths:

If someone prefers a specific type of dates, they can sell their dates for
another commodity first and then purchase the desired dates with the proceeds.

However, if dates are exchanged for dates, it must be equal in quantity and
hand-to-hand.

Muslim also narrates from Abu Sa’id Al-Khudri (ra) that Bilal (ra) brought
high-quality dates. The Prophet (saw) asked: “Where did you get these?" Bilal
replied: “We had some inferior-quality dates, so | exchanged two measures of
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them for one measure of these high-quality ones for the Prophet's food.” The
Prophet (saw) responded, am dasd paill GALS OF oy 13] SUg cJads Y Lyl s cogin
wdo Al pﬁ,:’-T “0O! This is the essence of riba; do not do this. If you wish to buy
better dates, sell your dates for money and then use that money to purchase
the desired dates.”

In another narration, the Prophet (saw) said, Uye3 lgau @3 093y Lyl lian
«ld® p0 W19 Adl9 “This is riba; return it, then sell your dates and use the proceeds
to buy better ones for us.”

This establishes that transactions involving riba are void, not merely corrupt.
The entire transaction must be annulled, and the parties must return the items
exchanged. The Prophet (saw) did not order Bilal (ra) to return just the surplus
amount but to annul the sale entirely, return all the dates bought, and recover
all the dates sold. After this, he advised that they sell the inferior dates for money
or dinars and then use that to buy better-quality dates.

The exclamation o9l is an expression of disapproval or pain, showing the
Prophet’s strong denunciation of what Bilal (ra) had done.

The six specified items; gold, silver, wheat, barley, dates, and salt, must only
be exchanged hand-to-hand in the same sitting.

If these items are of the same type, they must be exchanged in equal
guantities. Any deviation constitutes Riba al-Fadl.

For example, what some gold shops do by exchanging gold for gold or silver
for silver with unequal weights, due to differences in quality, such as a ring versus
a bracelet, constitutes Riba al-Fadl. However, they may exchange gold for silver
or another currency freely, whether in equal or different amounts, as long as the
transaction occurs hand-to-hand in the same sitting. Delayed payment is not
permissible for these specified items, whether of the same type or different
types, as it constitutes Riba al-Nasi’ah.

Note on the Six Items:
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These six items—gold, silver, wheat, barley, dates, and salt—are explicitly
mentioned in the hadiths and are considered fixed categories (asma’ jamidah).
Their rulings are not derived by analogy, nor are they subject to juristic analogy
(ghayr mu‘allalah). Thus, the rulings on them cannot be extended to other items.

3. Exception to the Prohibition of Delayed Exchange in the Six Categories
(Selling on Credit; Salam Transactions):

Allah (swt) made an exception to the prohibition of selling the six specified
categories, gold, silver, wheat, barley, dates, and salt, with deferred settlement.
This exception applies to a particular type of sale known as Salam, forward sale,
in which the payment is made upfront in cash, gold, silver, or any other present
item, while the commodity is delivered later. This is also known as Bay’ al-Salaf
“advance sale”.

Such a transaction is permissible, and the deferral of the commodity, where
neither the commodity, nor the payment, is exchanged hand-to-hand, does not
constitute riba. This ruling holds even if the payment and the deferred
commodity belong to the six specified categories, so payment in gold and
deferred delivery in wheat, barley, or other such items. This permissibility is
supported by clear textual evidence.

Evidence for Salam Transactions:
A. From the Qur’an:

Allah (swt) says, £59:558 Sak ot Jf il o215 13 15347 5addl @ 63 “O you
who have believed, when you contract a debt for a specified term, write it
down.” [TMQ, Surah Al-Baqgarah: 282].

Salam (L) is a type of debt, as one party receives payment upfront, while
the other promises the delivery of a specified commodity at a later date. This
verse is understood to include Salam (eJl) transactions, as noted in tafsir
literature.

B. From the Sunnah (Hadith):
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1. Hadith of Ibn Abbas (ra):

Al-Bukhari narrates from lbn Abbas that the Messenger of Allah (saw) came
to Medina, where people used to engage in Salam transactions for fruits for one,
two, or three years. He said, «pghae Jof J] polae 0399 pglao S § Cakuutd Caksl (yon
"Those who paid in advance for fruits must do so for a specified measurement
and weight, and for a specified time."

2. Hadith of Abdullah bin Abi Awfa (ra):

Al-Bukhari narrates from Muhammad ibn Al-Mujalid, “Abdullah bin
Shaddad and Abu Burdah sent me to Abdullah bin Abi Awfa to ask him if the
Companions of the Prophet (saw) practiced Salam in grain during the Prophet’s
time.” Abdullah replied, JsS § coilly axddly ddl § plidl Jal Jas calud US'»
«pglao NESIN! polas “We used to engage in Salam (pay in advance) with the
Nabateans of Al-Sham for wheat, barley, and oil, specifying a known measure
for a specified term.”

When asked if the goods belonged to the sellers at the time of the contract,
he said, «el3 o egllud US'Lo» “We did not ask them about that.”

Slmllarly, Abdul-Rahman bin Awf was asked, and he said, 5le ul:’um O8»
P.L«@Msml‘_,ha«p.Lugeuch,\.\lL)qa‘svdl.\@sdsu}duu)’yuywlww‘dg

“The Companions of the Prophet (saw) practiced Salam (pay in advance) during
his time, and we did not ask if they owned the crops or not.”

Therefore, a Salam contract is valid as long as it adheres to the following
conditions:

- The commodity must be clearly specified in terms of type, quality, and
quantity.

-The measure or weight of the commodity must be defined.
- The delivery term must be clearly specified.

- The payment must be made upfront and in full at the time of the contract.
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Salam transactions remain permissible within the bounds of these Shariah
legal and contractual requirements.

Exceptions to the Prohibition of Delayed Exchange in Riba Categories:
1. Salam Transactions (pd«d!):

Salam, forward sale, (paid in advance) is an exception to the prohibition of
delayed settlement in ribawi (usury) categories. Similarly, it is exempted from the
prohibition of selling what one does not yet own, as the commodity is not owned
by the seller at the time of the contract.

2. Araya Sales:

Another exception is the sale of Araya, where a person who does not own
date palms, may purchase the fruits still on the tree using a quantity of dates they
already possess. Here, although the two goods are of the same category, such as
fresh dates, semi-ripe dates, or dried dates and the measures or weights differ
between the tree's produce and the dates given in exchange, this is permissible.

This exception is based on the hadith of the Prophet (saw), 4l Jgw) sasy»
g dds dlll o «blyall 2 “The Messenger of Allah (saw) permitted the sale
of Araya.”

The Araya refers to a specific palm tree exempted from general rules, where
its fruits are purchased for personal consumption.

3. Riba in Loans:

Riba applies to loans involving all categories, not just the six specified ribawi
items. '[his is based on the statement of the Messenger of Allah (saw), (2% S»
«by 948 = > “Every loan that yields a benefit is riba.”

The term ‘gardh’ (loan u>,3) is general and unrestricted, applying to all items
and circumstances.

Al-Bukhari narrates in his Tarikh from Anas (ra) that the Messenger of Allah
(saw) said, «dua Jsb Y8 15,81 13)» “When you lend, do not accept a gift.”
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Consequently, any additional benefit, or increase in a loan, upon repayment
constitutes riba.

Thus, if the lender improves the repayment without prior stipulation, this is
permissible and not considered riba. For example:

¢ Repaying an old gold coin with a newly minted one of the same weight.

e Repaying a borrowed camel with a better-quality camel, as long as this
improvement is not stipulated in advance.

This is supported by the practice of the Prophet (saw). He once borrowed a
camel, and when the camels for sadaqgah arrived, he repaid the lender with a
better-quality camel, saying, «slad \6.55.?? 9553.??» “The best among you are
those who are best in repaying debts.”

For this reason, Riba occurs in two primary contexts:

1. Sales: Among the six ribawi categories (gold, silver, wheat, barley, dates,
and salt).

2. Loans: Involving any category of goods or commodities, as clarified
above.

1. The Severe Prohibition of Riba (Usury):

Riba is strictly and severely prohlblted inIslam, as ewdenced by the foIIowmg
verses from the Qur’an, «ég\my puSul Gl e o o 19335 <l |3m| Ig3aT U.:J.N @ Gy
“0 you who have believed, fear Allah and give up what remains [due to you] of
usury, if you should be believers.” [Surah Al-Bagarah: 278] Allah (swt) said, 0\9%
eéuj,o.l.ba Y5 Hgalla3 Y PSJ!,M (w9t PS.\S ‘w.u u‘_ggé.!j.ug_g AUl o ] |3a.>l$ |M pJ “But
if you do not, then be informed of a war [against you] from Allah and His
Messenger. But if you repent, you may have your principal—[thus] you do no
wrong, nor are you wronged.” [Surah Al-Bagarah: 279].
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This makes engaging in riba tantamount to declaring war on Allah (swt) and
His Messenger (saw).

Severe Warnings Against Riba in the Sunnah:
1. Hadith of Abu Huraira (ra):

Muslim narrates that the Messenger of Allah (saw) said, gl |guiiz>»
«byl ST :lgadg clingall “Avoid the seven destructive sins, one of which is
consuming riba.”

2. Hadith of Ibn Mas’ud (ra):

Abu Dawood narrates that Ibn Mas’ud said, kw9 ads Al Juo all J guy yadn
«odrlig 438y dSsa9 LI ST “The Messenger of Allah (saw) cursed the one who
consumes riba, the one who gives it, the one who records it, and the witnesses
toit.”

3. Hadith of Abdullah bin Hanzalah (ra), Al-Daraqutni narrates from
Abdullah bin Hanzalah known as “the one washed by the angels” that the
Prophet (saw) said, «didasdll § &43) iy Cuw o JUu3 Al wis W&T by e2yln “A
single dirham of riba is more severe in the sight of Allah than committing
adultery thirty-six times.”

4. Hadith of Ibn Mas’ud (ra): Al-Hakim narrates from Ibn Mas’ud that the
Messenger of Allah (saw) said, q_ﬂ oly cdal Jorydl 2 OF W puan BU O ganwg A LyIn
«pduddl Jo=dl (25 Lyl “Riba has seventy-three categories; the least severe of
them is like a man marrying his mother. And the most severe form of riba is
violating the honor of a Muslim.”

What is this crime so severe that its perpetrator is described as declaring war
against Allah and His Messenger (saw)? What is this offense greater than
committing adultery thirty-six times or akin to a man marrying his mother?

It is riba (usury), a system that destroys societies, fuels greed, exploits
others, and drains people of their resources to the point of enslaving them.
Historically and contemporarily, riba has been associated with human
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subjugation. Perpetrators of riba are often relentless in their pursuit of wealth,
unrestrained by ethical or moral considerations, even if their methods lead to the
ruin of nations, the oppression of individuals, and widespread corruption.

Before the advent of Islam, usurious moneylenders used riba to enslave
people. They would increase the debt in proportion to the extension of its term,
eventually driving the debtor into insolvency. The ultimate “solution” for the
debtor was to sell themselves into slavery to pay off their debts. This transformed
them into commodities, bought, sold, and degraded.

Wealthy creditors used this system to expand their human assets, and
establish dominance over the regions where they operated. This was only one of
many unethical practices employed by the rich of that era to exploit others.

Thus, riba was not merely an economic activity; it became a tool for
enslavement, exploitation, and hegemony.

Riba in Modern Times:

Despite the progression of societies over the centuries, this exploitative
nature of riba has persisted. In today’s world, riba continues to enslave people
and establish dominance over them, albeit through more sophisticated and
varied methods.

In our modern era, riba has become institutionalized, with entire
organizations and systems built upon its foundation. Banks, financial institutions,
and monetary systems that operate on riba (usury/interest) have spread across
the globe to the extent that almost no region of significance is free from a bank
or financial institution dealing in riba.

This reflects the reality foretold in the hadith of the Prophet (saw), e Jlg»
«yld opo ol dSTy @) (ed byl 09T Ol il “A time will come upon the people
when they will consume riba, and whoever does not consume it will be affected
by its dust.” (Narrated by Al-Nasa’i from Abu Huraira (ra).
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The capitalist West has economically entangled most, if not all, of the world
within the wheels of its central banks. This entanglement occurs either directly
through its official banks, or indirectly via institutions like the International
Monetary Fund (IMF) and the World Bank. These systems have made the riba-
based economic structure the backbone of the central and commercial banks in
many nations.

The policies formulated by influential figures in these countries tie them to
loans from these capitalist nations, initiating a cycle of economic decline. The
compounding riba on these loans accumulates until the interest far exceeds the
original loan amount. At that point, the country becomes prey to the West,
which, alongside its collaborators, exploits the nation's wealth in a manner that
leaves the country struggling like a slaughtered animal in its final throes.

Once a country falls into this trap, the IMF steps in under the pretext of
“economic reform.” Its so-called remedies often include:

¢ Burdening the population with taxes and fees.
¢ Increasing the cost of living through higher prices.

All this suffering is imposed just so the indebted nation can secure an
“economic compliance certificate,” enabling it to defer the repayment of its
original loans by taking on new loans, each with additional riba.

This compliance to the IMF’s oppressive policies is nothing more than a
means to prolong the repayment period while saddling the nation with further
debts and compounding interest.

This insidious riba-based system is designed to enslave nations and their
people under more palatable names, such as “economic reform policies,” when
in reality, it is a strategy to hasten economic collapse. The term “interest” (fa’ida)
was substituted for riba to make it sound less harsh.

Capitalist nations, their banks, and multinational corporations employ
enticements and threats to coerce other countries into depositing their wealth,
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generated from their natural resources, in Western banks. This drives the
economy of these capitalist nations at full speed, fueled by the wealth of other
countries.

When a nation attempts to break free from this system, its assets are frozen,
and these powers use the nation's own wealth to further exploit it. This has been
evident in the actions taken against several countries in recent times.

Though the focus here is on nations, the devastating effects of riba on
individuals are equally profound:

¢ People who take riba-based loans find themselves trapped in an endless
cycle of debt, as the riba compounds while the principal remains unchanged.

¢ The burden of repaying the debt and its interest weighs heavily, especially
on those who are not financially secure—the majority of borrowers.

¢ This often leads to severe consequences, such as imprisonment or a life
of financial misery.

Direct Consequences of Riba:
1. Crushing nations under the weight of debt and compounded riba.
2. Freezing the wealth of nations attempting to escape this system.

3. Creating a cycle of poverty and despair for individuals trapped in riba-
based loans.

The riba-based system is not merely a financial tool but a mechanism of
exploitation and domination, designed to perpetuate the control of powerful
capitalist nations over the weaker ones.

The indirect effects of the riba-based system are equally destructive. Banks,
in their quest for profits, often resort to any means, including unethical or
immoral practices, to generate returns for themselves and provide riba to
depositors. This explains the rampant spread of corrupt industries, and immoral
practices in the capitalist West and among those who follow its model.
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Another consequence of the riba system is that it lulls wealth holders into
dependency. They rely on the riba they receive from their bank-deposited assets,
rather than actively investing their wealth in productive ventures that could
benefit society and generate halal, wholesome earnings for themselves.

While we have not delved into the full scope of the sinister objectives behind
the establishment of the capitalist riba-based system, it is evident that:

¢ It has become deeply entrenched in Muslim countries.

e Itis controlled by manipulative powers, including disbelieving Jewish and
capitalist elites.

e Its policies, such as those of the World Bank and the IMF, are cunningly
designed to exploit and entrap not only Muslim nations but any country ensnared
in their financial web.

This brief outline highlights the severe dangers of the riba-based system,
offering a glimpse into why it is described in Islam as a declaration of war against
Allah (swt) and His Messenger (saw). The system's societal destruction surpasses
even the catastrophic effects of adultery, despite its grave immorality.

Nations will never experience true economic happiness or stability as long as
the riba-based system dominates their economies.

Some argue in defense of riba-based systems, presenting the following
points:

1. Wealthy individuals need banks to store their surplus wealth and earn
interest on it:

Without banks, their money would remain idle, unproductive, and
vulnerable to loss.

2. Poor or indebted individuals benefit from loans with riba to meet
immediate needs:

These loans, they claim, enable people to:
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o Repay debts.
o Address urgent financial needs.
o Manage their lives through installment-based repayments.

Such arguments are often used to justify the continued existence of the riba-
based system.

Islam’s Solution to Economic Challenges:

Islam provides comprehensive solutions to these challenges, ensuring
economic peace of mind and fair utilization of wealth without exploiting
individuals or corrupting societies. It promotes a system designed by the All-
Knowing, All-Wise Creator, who understands what benefits His creation and
ensures their happiness in this world and the Hereafter.

Key Features of the Islamic Economic System:

¢ Encourages the active and productive use of wealth in ways that benefit
society, such as through halal investments and trade.

e Provides frameworks for addressing the needs of the poor, including
interest-free loans (gard hasan), zakat, and sadaqah.

e Ensures equitable wealth distribution without resorting to exploitative
practices like riba.

Islam’s economic system safeguards the well-being of all individuals,
creating an environment of justice, stability, and prosperity, free from the
destructive effects of riba.

How Islam Addresses the Issues of Wealth, Poverty, and Economic Justice:
1. Prohibition of Hoarding Wealth:

Islam strictly forbids hoarding wealth without necessity. Instead, it
commands the active use of wealth in productive ventures such as industrial,
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agricultural, or commercial projects. These activities ensure the circulation and
active utilization of wealth, benefiting:

o The wealth owner through profits.

o Workers employed in these ventures.

o The poor through zakat and other charitable distributions.
o Society at large through the resulting goods and services.

Hoarding wealth W|thout putting it to use |n such prOJects is haram in Islam.

Allah (swt) says, ul-\» \o.b}&.@ Pt Jario ‘3 L@.a_g.a.g.g Y5 %4l w.ul O ¢ JJ|3§»
vép.dl “And those who hoard gold and silver and do not spend them in the way
of Allah—give them tidings of a painful punishment.” [Surah At-Tawbah: 34].

This primarily addresses the wealthy and their obligations.
2. Islam’s Provisions for the Poor and Needy:
Encouragement of Interest-Free Loans (Qard Hasan):

Islam encourages giving interest-free loans to those in need and equates the
reward of giving such a loan twice to the reward of giving a single act of charity.

The Prophet (saw) said, «8y o Juas (ise 2,9» “Giving a loan twice
equals the reward of giving charity once.” (Narrated by Al-Bazzar from Ibn
Mas'ud).

a. Mandating Patience and Leniency for Debtors in Hardship:

If a debtor is unable to repay due to hardshlp, Islam mandates Ienlency and
patience. Allah (swt) says, ﬁwsul pwpbﬁm u‘gc Brautd J] o)h..e oﬂ,.cga usub%,
éuy»hu “And if someone is in hardship, then let there be postponement until a
time of ease. But if you give [from your right] as charity, it is better for you, if
you only knew.” [TMQ Surah Al-Bagarah: 280].

b. Allocation for Debt Repayment in Zakat:
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Islam designates a portion of zakat for debt repayment on behalf of those
unable to settle their debts. Allah (swt) says, U§W|3 r-bn-n-U KALRWA] lul%»
é&,\@lﬁ@... “Zakat expenditures are only for the poor, the needy... and those in
debt...” [TMQ Surah At-Tawbah: 60].

c¢. Promotion and Obligation of Work:

Islam permits and facilitates work, encourages individuals to engage in
lawful employment and obllgates it _upon those in need. Allah (swt) says, yb%v
°é)_9—“~‘-" 4.1.."3 4.9_)_) R |_953 l@.«Sb.A él}«m\s 3’_9-’.3 ua_)h’l ‘6’ UJas ‘54." “It is He who made
the earth manageable for you—so walk among its slopes and eat of His
provision. And to Him is the resurrection.” [Surah Al-Mulk: 15].

d. The Prophet (saw) also emphasized the value of striving for lawful
sustenance: «@)yl el § pgagdl Y 155 Y e L3l g Ol» “Some sins are not
expiated except through the hardships of seeking sustenance.”

To sum up; Islam provides a comprehensive framework to ensure economic
justice and alleviate poverty. It promotes:

e The active utilization of wealth.

Interest-free loans to support the needy.

Patience and forgiveness for those unable to repay debts.

Provisions from zakat for debt repayment.

e Encouragement and facilitation of lawful work to ensure self-reliance and
dignity.

This divine system, crafted by the All-Wise, ensures prosperity and balance
in society while safeguarding individuals from exploitation and harm.

The Role of the State in Addressing Economic Challenges:

1. Ensuring Basic Needs for All Citizens:
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The state is responsible for fulfilling the essential needs of every individual
under its care—food, clothing, and shelter—through various means:

o The individual’s own income from work.

o Financial support from those legally obligated to provide for them
(e.g., family members).

o If neither of the above is sufficient, the state fulfills their needs
from the Bayt al-Mal (public treasury).

o The Prophet (saw) said, «4J J9 ¥ oo Jg Olakdign “The ruler is the
guardian of anyone who has no guardian.”

2. Managing Public Ownership:

o The state oversees resources that belong to the public, such as:

. Minerals in the earth like gold, iron, copper, potash, and
phosphate.

. Liquid or gaseous resources like petroleum and natural
gas.

o These resources and their proceeds are distributed among all
Muslims.

3. Managing State Ownership:

o Revenue from khums, jizya, war spoils (ghanimah), and other
sources are under the state’s control.

o These revenues are used to benefit the poor rather than the
wealthy. Allah (swt) says, £@Sxe swedl 65 dgd &5 Y §'} “So that it will not
circulate solely among the rich from among you.” [TMQ Surah Al-Hashr: 7].

4. Providing Interest-Free Loans and Support:
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o The state provides interest-free loans to entrepreneurs or grants
to farmers, as was done during the time of the khulafa’ al-rashidun (the rightly
guided caliphs), helping them achieve a dignified and comfortable life.

5. Imposing Taxes When Necessary:

o If the Bayt al-Mal lacks sufficient funds, the state may impose
taxes on the wealthy to fulfill the essential needs of the poor, fund jihad, and
meet other obligations mandated by Allah.

Islam’s Holistic Economic Framework:
1. Wealth Owners:

o Wealthy individuals are prohibited from hoarding their wealth.
Instead, they must actively invest it in projects that benefit society, create jobs,
and contribute to economic growth.

o Zakat ensures wealth distribution to the poor and other eligible
recipients.

2. The Poor:

o Their basic needs are met through work, financial support from

guardians, or state support via the Bayt al-Mal.

3. Debtors:

o They are given time to repay their debts or forgiven entirely or
partially.

o Zakat funds are allocated to pay off their debts if necessary.

4. Entrepreneurs:

o They receive interest-free loans or grants from the state to
establish businesses and contribute to economic activity.

5. Public Resources:


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

o Public wealth, such as natural resources, is distributed fairly
among the citizens.

6. State Revenue:

o Revenues from state-owned resources are prioritized for the poor
to prevent wealth from concentrating in the hands of the rich.

7. Obligatory Taxation:

o When necessary, taxes on the wealthy are imposed to meet
societal needs.

A Comparison with Secular Economic Systems:
¢ Capitalism:

o Encourages unregulated private ownership, leading to wealth
accumulation by unethical means.

o Builds its system on riba (interest), creating an exploitative
economy dominated by corporations and financial institutions, enslaving nations
and individuals.

e Socialism:

o Abolishes private ownership and centralizes wealth within the
state, transferring exploitation from corporations, to ruling elites and party
leaders.

o Results in widespread corruption and oppression under a flawed
economic structure.

Unlike these systems, Islam establishes a balanced and just framework:
1. Private Ownership:
o Permitted and encouraged within the boundaries of Shari’ah.

2. Public Ownership:


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

o Resources benefiting all citizens are held collectively.
3. State Ownership:
o Revenues from specific sources are used for societal welfare.

This divine economic system ensures that wealth is used in lawful ways,
fostering societal well-being:

e Obligations like zakat and maintenance of dependents are fulfilled.
o Charitable giving beyond obligatory contributions is encouraged.
¢ Corruption and exploitation are avoided.

Allah (swt) says, L‘)sU-wO"j WAl ¢ e Elanad (el V3 c,::-;)bl.ul 1 6T awd &313 ¥
4 il Cd Y Al ul uapll d B & 5 Y3 &) Lot Gl “But seek, through that
which Allah has given you, the Home of the Hereafter, and [yet], do not forget
your share of the world. And do good as Allah has done good to you. And desire
not corruption in the land. Indeed, Allah does not like corrupters.” [TMQ Surah
Al-Qasas: 77].

Islam’s economic system creates happiness for humanity, transforming the
world into a peaceful and enjoyable journey toward the eternal bliss of the
Hereafter. There is no greed, no riba, and no exploitation—only lawful, pure, and
abundant provision, bestowed in peace and security by the All-Wise, All-Knowing
Creator. This is the truth, and there is no truth beyond it. All praise is due to
Allah, the Lord of the worlds.

Back to Index
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Finally, the Tour of Trump to the Middle East Region has
Ended

Trump began his visit to Saudi Arabia on 13 May 2025, then went to Qatar on 14
May 2025, and concluded his visit in the UAE on 15 May 2025, finally ending his
tour on 16 May 2025. He then followed this visit with the deception that he would
not visit the Jewish entity, as a way to fool the naive into thinking that Trump’s
support for the Jewish entity had somehow waned! This all occurred whilst the
Jewish entity escalated its attacks on Gaza, after Trump’s departure from those
three countries. It is absolutely certain that the Jewish entity cannot initiate, or
expand, its aggression on Gaza, without the full approval of America, especially
under Trump’s leadership!

However, Trump did not stop there. He publicly, without any secrecy, proposed
real estate ventures in Gaza: Trump stated from Qatar, “I have concepts for Gaza
that | think are very good. Make it a freedom zone, let the United States get
involved.” Trump once again suggested relocating the Palestinian population
from Gaza to other countries, which he said are ready to receive them. (BBC
Arabic, 15 May 2025). What a wretched judgment they make!

Yet, this is how the rulers of Muslims received Trump:

1- Trump arrived in Riyadh and was given a grand reception, as if he had
descended from the heavens as a savior and deliverer, instead of being an enemy
of Islam and the Muslims. Trump recognized Al-Quds as the capital of the Jewish
entity, moved his embassy there, and annexed the Golan Heights for the Jewish
entity. Yet, they received him with honors, even as he openly declared, amidst
them, his desire to roam freely in Gaza, buying, selling, and displacing its people.

They gave him a lavish welcome, despite the fact that during his first presidency,
in their very presence, he openly “continued to demand that Saudi Arabia pay for
American protection. For the fifth time in less than two weeks, Trump demanded
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that King Salman bin Abdulaziz of Saudi Arabia pay for protection, saying that
Saudi Arabia wouldn’t exist without American protection.” (Al Jazeera Arabic, 11
October 2018).

Then, before Trump even left them, they handed over the wealth of the Muslims,
“The White House said President Trump secured a historic commitment from
Saudi Arabia to invest $600 billion in the United States... It added that the US and
Saudi Arabia signed the largest defense sales agreement in history, worth around
$142 billion.” (Al Jazeera Arabic, 13 May 2025)

Not content with looting the Muslims’ wealth, Trump went further by advancing
normalization with the Jewish entity, “U.S. President Donald Trump said on
Tuesday that Saudi Arabia will soon join the Abraham Accords... He added that
he strongly hopes Saudi Arabia will soon sign a normalization agreement with
‘Israel.” (Sky News Arabia, 13 May 2025)

Then, “Trump met the transitional leader Ahmad Al-Sharaa in Riyadh before
heading to Qatar on the second day of his regional visit... Turkish President
Erdogan joined the meeting online.” (BBC, 14 May 2025)

The British newspaper “The Times” exposed what had been hidden about Ahmad
Al-Sharaa’s situation, “The Times reported that President Al-Sharaa hinted at the
possibility of launching a ‘“Trump Tower’ in the Syrian capital, Damascus, in an
attempt to win favor with the US President, through intermediaries believed to
include prominent figures from Saudi Arabia and Turkey. The Times also said that
Al-Sharaa may offer to begin talks on joining the Abraham Accords, according to
security sources.” (BBC Arabic 13 May 2025) From this, it is clear that Bin Salman
and the Turkish president were the “architects” of this betrayal!

2- Then Trump moved on to Qatar, where he was welcomed like a friend, not an
enemy, despite the fact that he had imposed upon them the role of being a hub
for negotiations with the Jewish entity, in order to grant them through talks what
the Jews could not achieve through wars, in which they lost to a small group of
sincere believers, with limited numbers and humble resources. Trump forced


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

them to become a hub for negotiations with the Jewish entity, as if Qatar were
neutral when in fact Qatar leans more toward the Jewish entity.

Yet, the rulers of Qatar welcomed him like dear friends and loved ones. Trump
visited his military base amongst them, without them being able to reject its
presence, a base that serves as a command center for American wars against
Muslims wherever they may be.

Trump declared in front of his base, before the eyes and ears of Qatar, “US
President Donald Trump announced Thursday that Qatar will invest $10 billion in
Al Udeid Air Base, the largest American military base in the Middle East.” (Sky
News Arabia, 15 May 2025)

Trump made this statement at the end of his visit to Qatar.

3- Then Trump moved on to the UAE, his third and final stop on his Gulf tour...
and there, he saw what he hadn’t seen anywhere else! They closed the jaamiah
masjid to welcome him. They closed the jaamiah masjid in his honor!

“Trump told reporters inside the Grand Mosque... 'This is the first time they’'ve
closed the mosque for the day. First time they’ve closed it. It’s an honor of the
United States, | think. Better than an honor that’s given to the country, but it’s a
great tribute, thank you"

Then Bin Zayed awarded Trump the Zayed Medal, the highest medal the UAE
bestows upon kings, presidents, and heads of state...

Then, came the staggering investment pledge from the UAE of $1.4 trillion:
“During his reception of the US President at Qasr Al Watan in Abu Dhabi, the UAE
President announced that his country would invest $1.4 trillion in the United
States over the next ten years.” (BBC Arabic 15 May 2025)

Then Trump boasted openly, right in front of them, about the wealth that he had
plundered from the Muslims, thanks to the treachery of the rulers of Muslims.
Trump said, “This is a record tour. There’s never been a tour that will raise - it
could be a total of $3.5-4 trillion just in these four or five days.” (BBC Arabic,
15/5/2025)
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Then Trump departed the region, on a blue carpet after reaping its wealth,
“Trump walked out to the runway at Abu Dhabi airport accompanied by UAE
President Sheikh Mohammed bin Zayed. The two leaders chatted casually while
walking on a light blue carpet.” (CNN Arabic, 16 May 2025)

4- This is how the rulers in the Muslim lands receive Trump with no shame before
Allah (swt), His Messenger (saw), or the believers! Despite all this, Trump trades
with the rulers, and with the wealth of the Muslims, looting what those rulers do
not even rightfully own: “In Qatar, Trump said his Gulf tour could yield deals
worth up to four trillion dollars during a meeting with businessmen in Doha. He
added, ‘This is a record tour. There’s never been a tour that will raise - it could
be a total of $3.5-4 trillion just in these four or five days.”” (BBC, 15 May 2025)

5- It is truly among the gravest of matters that such people are the rulers in the
Muslim lands, turning these lands into playgrounds of arrogance and vanity for
Trump and those like him, allowing them to roam freely and do as they please.

It is truly among the gravest of matters that such people rule over Muslims,
clapping with both hands for the disbelievers, the enemies of Islam and Muslims.
They turn betrayal into a trust, lies into truth, and govern the affairs of the people
with evil and corruption.

The Messenger of Allah (saw) spoke the truth in the hadith narrated by Ahmad,
from Abu Hurayrah who said: The Messenger of Allah (saw) said, ww ul.c dUJ“ Le.’l
a5 (a1 b 5585 L1 g8 (383 3oLl gd S35 L3I g (533 135 i
EHA] ﬁ\ 3 pJS» FISA|RIE[H cwbﬂ By (S wbﬂ &2 “There will come to the
people years of treachery. The liar will be believed, and the truthful will be
disbelieved. The treacherous will be trusted, and the trustworthy will be
considered treacherous. The Ruwaybidah will then speak.” It was asked, “Who
are the Ruwaybidah?” He (saw) replied: “The foolish one who speaks about the
affairs of the people.”
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6- O Muslims: 45933601 43801 ) <l 235 &e w3 J &) il 235 o 1555 3% “And do
not lose hope in the Mercy of Allah, for no one loses hope in Allah’s mercy
except the people of kufr.” [TMQ Surah Yusuf 12:87]

No matter how tyrannical Trump becomes, or how arrogant he grows, his end
will be like those who came before him. This man, intoxicated by his own tyranny,
has forgotten, or chosen to forget, what happened to his predecessors. Before
him were the tyrants of Persia and the caesars of Rome. They too oppressed and
transgressed, and Allah (swt) struck them from where they least expected
through Jihad, through the liberation of lands, and the spreading of Islam’s Light
of guidance.

No matter how deep the misery and betrayal of the rulers of the Muslims, they
are destined to vanish by the Will of Allah (swt). For the land of the Muslims is
pure. It will never be a place of rest for those from amongst the colonialist
disbelievers, who try to defile this pure land.

7- O Muslims: Hizb ut-Tahrir, the sincere guide that does not lie to its people, is
confident that this oppressive rule under which we live will come to an end, and
that the rightly guided Khilafah (Caliphate) will return by the will of Allah (swt).

Ahmad narrated i in his Musnad from Hudhayfah (ra) that the Messenger of AIIah
(saw) said, ujsa ‘w ;L@.sd).a Held |.)| Le_s.e 55 &5 ‘ujsa Sl eld B ujﬂé aﬁp&h ujsa
032& cle-w e &y > “Then there will be oppressive rule and it will last as long
as Allah wills it to last. Then He will remove it when He wills to remove it. Then
there will be a Khilafah (Caliphate) upon the method of Prophethood.” Then he
(saw) fell silent.

However, the Sunnah of Allah (swt) mandates that angels will not descend from
the sky to establish the Khilafah (Caliphate) for us, while we sit idle. Instead, Allah
(swt) sends down His angels as support, and glad tidings of His victory, to men
who believe in their Lord, whom He increases in guidance, Muslim soldiers,
patient in battle, who shield themselves behind their Imam, and fight behind him
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against their enemies. They will restore their Khilafah (Caliphate) and then for
them will come the glad tidings:

omaddll gy Coyd 8 4l e )
“Help from Allah and an imminent victory. So give good news, O Prophet, to
the believers.” [TMQ Surah As-Saf 61:13]
20th Dhul Qi'dah, 1446 AH Hizb ut Tahrir
18 May 2025 CE

Back to Index
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The Noble Quran is a Linguistic Miracle, Confirming the
Message of the Prophet Muhammad (saw)

Introduction: The Inimitable Linguistic Miracle of the Noble Quran

The Noble Quran has the characteristic of i'jaaz (miracle). The root in Arabic
relates to ‘ajaza (incapability) meaning human beings are incapable of imitating
or reproducing the like of it. It is the confirming evidence granted to the Final
Messenger and Prophet (saw), as an authentication of his Message. When
applied to the Quran, the word i‘jaz refers to the divinely unique and humanly
inimitable quality of the composition of the Quran. This challenge was presented
to the greatest of Arab poets, who were known for their eloquence and mastery
of the Arabic language. The challenge remains open until the end of time.

It is the Sunnah of Allah (swt) that Miracles Establish the Truth of the Messages

It is the Sunnah of Allah (swt) to establish the truth of the Message (Risaalah)
conveyed by His Messengers (as). The truth of the Messages is established by
miracles, which are appropriate for the societies in which Revelation is sent. In
his book, The Miracle of the Quran (01,81 3x<]), Imam Al-Baqillani (AM8LJ)) stated,
i Laadl OMESly Gl 3lay s pac opac 0y el dile (qwge ddlr Jor ) il uad
sl o uge odge 08y Pl aide qune iy slg 1 el Ogans Wlall jaesdl elaniily ¢ g
3L Jgall sl coplall (o plall (3139 4o V19 4SYI “Thus, Allah (swt) supported Musa
(as), within his era of the art of illusion, with the splitting of the sea, the
transforming of the staff (asaa) into a living and moving creature and the
springing forth from the hard stone of springs of the water. And He (swt)
supported Esa (as), within his era of medicine, by curing the blind and the leper,
creating birds from clay and reviving the dead by the permission of Allah (swt).”

So we see that in the age of mastery in illusion, Allah (swt) supported Musa (as)
with miracles, that even the leading illusionists could not match. Thus, the most
skilled in illusion fell into prostration, proclaiming belief in the Deen of Musa (as).
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Similarly, in the age of mastery in medicine, Esa (as) was supported with miracles
regarding death, disease and medicine. It was a challenge that the expert
physicians of Bani Israel could not match and so the masses had confirmation of
his (as) Message.

The Linguistic Miracle of the Noble Quran Established the Message of the
Prophet Muhammad (saw)

As for the Final Prophet (as), the Messenger of Allah (saw), our Master
Muhammad (saw), he was sent to a people who had mastery in the Arabic
language. In addition to other miracles that are mentioned in the Noble Quran
and the authenticated ahadith, the Messenger (saw) was sent with the Miracle
of the Noble Quran, which was inimitable by man. Unlike the other miracles, the
Noble Quran alone was the challenge ($4=>3) that was laid down to authenticate
the Message of the Prophet Muhammad (saw).

Moreover, the Noble Quran is a Miracle that is inimitable by human beings for all
of time, as it is preserved for humanity until the Day of Judgment. Imam Al-
Bagillani states, @l dlazg cgranzt ol ) coluwg aude il o diases dguny Junl Lalg
P9 B dlie Bimany diasy coabunsall o diss (3o OlizeasS dru Ol ol - et
OB 5l dlanliy @y |gardain @ dliay 153L OF o 2l puid) a5 (Sl ¢, S 0T, i)
gk pazd egsan “And when He (swt) sent His Messenger, Muhammad (saw), to
all of humanity, making him the Final Prophet of all the Prophets (as), He (swt)
supported him (saw) with tangible miracles, like the miracles of those who
preceded him (saw) from among the Messengers (saw). However, He (swt)
distinguished him (saw) with a never-ending intellectual miracle, which is the
Revelation of the Noble Quran, which if even all of mankind and jinn gathered to
come up with the like of it, they could not. They would not come even close, even
if they were to support each other.”

The linguistic miracle of the Noble Quran was appropriate for the society in which
it was revealed. Imam Al-Baqillani elaborated the prowess of the Arabs in
linguistic skills, accompanied by incapability when faced with the challenge of the
Noble Quran, stating, 159, calal 90 3 458 cAL?g‘owo‘uu@wou;@ws 089
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3 u5.1.nJ\ ).cl.wo O cbb)’\g (uﬂj.ﬂ.h” @\y O u).c)’\ Lg Loyl 05.93 c4:>L,a.nJ\3 L)—G&A.Ub
d)) ‘o.b o uiou.”j ccul.c D)..-\.QJ\ W\ Lg Q9dia \ySLu P.N.J.:uu ccul.c cUJ‘ u\j.L,o cUJ‘ dj-“',)
39 193l G cpguall pe aaShg elimag egsyd. “This was in a time when the
matter of expression was elevated and its status resounded in the hearts of its
people. They were known for their language and eloquence, as well as the
strength of expression of the sentiments of the souls and evocation of the
feelings within hearts. The Messenger of Allah (saw) continuously challenged the
Arabs, within what they believed themselves to be capable in, and were in
command of. And he (saw) continued to confound them, rendering them
incapable and exposing their deficiency, until they were humiliated and brought
low.” Indeed, the Arabs were so consumed with mastery of the Arabic language,
that they mastered little of anything else.”

It is the Wisdom (Hikmah) of Allah (swt) that the Final Prophet (saw) was granted
a miracle, that remained amongst humanity, after his (saw) return to Allah (swt).
Elaborating on the uniqueness of the Miracle of the Quran, lbn Khaldoon ( ¢!
G94s) stated in his Mugaddimah (dedis), dYs o9ty lgd,aly lyzmaall placl of leld
Gl ol olaksy I (25l Balie @5 LI 3 Bylg3dl O dasee Uinss e Sl 02,S1 0T,
Vg dige § odalid szanll G 509 (sdadl (o)l duniiy 98 OTENY dBuay Baali Bizmaall
oy dd Jﬁjwb 1 5Ly Y sl 5 3 oo Slizmmall S 4 plie Jobs J) s
g 4l sl ulfl.w\gjw.d\ dde u.o\ dlin Lo ub)’\ By d‘ﬁ Yl LI o 6“ oo e 4)5.9 L;\M
zo2 sl § bl odgr O s Biaran)l O U] i Aol pge ol p&y«S\ O9ST Ol g1 Gl Jd! @-3\
4y Wl 529 e 3all Gaall ASE lgmging) ASTL) Bl O (3mg) i L39S 99 WY 5635
“Know that the evidence of the noble Quran, which was revealed to our Prophet
Muhammad (saw), is the greatest, noblest and clearest miracle. Miracles are as
a rule brought by a Prophet separately from the Revelation he receives. The
Miracle comes as an evidence for his truthfulness. This is obvious. The Quran, on
the other hand, is in itself the claimed Revelation, whilst it is also in itself the
wondrous Miracle. It is its own evidence. It requires no external evidence, as do
the other Miracles, brought in connection with Revelations. It is the clearest
evidence there can be, because it unifies within itself both the evidence and what
is to be evidenced. This is the meaning of the saying of Muhammad (saw), ¢» L»
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d ol 331 L35 4,.»3| S uS\mb ¢ il dde 3yaT Ao Lo LI oy ulasl V] £l (po (03
«aub.n.!l Ay b p.b;\Sl u,SI ol 3>JL9 < “Every Prophet was given unmatched signs
to provide reassurance for mankind. What | have been given is also a Revelation
that was revealed to me. Therefore, | hope to have the greatest number of
followers on the day of resurrection.” [Bukhari] He (saw) refers to the fact that
a Miracle which is identical to the Revelation, is of such clarity and force of
evidence, that it will be found truthful, because of its clarity, by the greatest
number of people. Therefore, many are those who consider the Prophet truthful
and believe. They are the “followers,” the Ummah of Islam.”

The Challenge of the Noble Quran for the Experts in Arabic Linguistics

Allah (swt) challenged the Arabs with the production of the like of the Quran and
then added to their despair by reducing it to ten surahs and then a single surah,
of which the shortest is just three sentences. The famous scholar as-Suyooti in
his book, Proficiency in the Knowledge of Quran (01,3l psle 3 oLEiJ}“) Volume 3,
Chapter 64, summarizes the history of the challenge as follows, L,ba @»Jl wils Ws
ﬁgx@n\ oy 1585 O Je ah13s55 ulad) o8 Laes sl madl 1565 agl] alas wle 4
)}wﬂw pr\Jou ‘w { ndolo |y\§u\ 4.1.uo Coddy |_9ALJS} Jl;u UG LS\j)J&S ‘ds G| Jﬁ.\o
4M|L)3.>UAMM| \ya\gubﬁuwj}wﬂw\ybdsaﬂ\ujJ}Bj‘al}dljch}ngm
uww ol} 4038 3 gy GAIISS @5 { A0l oloy U5 31154126 &0 152,05 16 Gdsls 445 0)

b5 85 1536 Base Je G5 B 35 8 gwfub} 14055 § 535 & G { o 8754 1556 8 Bl
a)}w) ul.u)’\g dib)las U,C‘j‘):LCLQJS cb)“ { o {Q.G,J&(_S.)L\ ;la.LJlg o s L:Ja::dl o_;«ful.cct.e,wu
D56 OT5AI 11b Jhay 1586 O S ity (ot kit 0 8} 088 O Sl sl gL,
{Tngl pasd @giass 08303 M . when the Prophet (saw) brought the chaIIenge
to therh they were the most equuent rhetoricians so he challenged them to
produce the like of the Quran. Many years passed and they were unable to do
so. Allah (swt) says, ¢ idola |yl§u| o Codde 1518 } “Let them then produce a
recitation similar to it if indeed they are truthful.” [TMQ Surah At-Tur 52:34].
Then, they were chaIIenged to produce ten chapters like |t where Allah (swt)
says, u! !l u_g.)un‘o.u.h.ul |3.c.>|_9 E:Jbﬂﬁ %J}wﬂwlybﬁo}\sl u}!j.cu ‘al%o
4 <l ol d,.»l s 1941216 (K | il QB Gdolo pr “Say, bring then ten chapters
like it and call upon whomever you can besides Allah (swt) if you are truthful.”
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[TMQ Surah Hud 11:13]. Then, they’yver’e chaallenged to produce a single surah,
where Allah (swt) says, € 4ie 855w 1938 J5 81581 & j93 a1} “Or do they say he [i.e.,
the Prophet] has forged it? Say, bring a chapter like it” [TMQ Surah Yunus
10:38]. When they [Arabs] were unable to produce a single surah like the Quran,
despite there being the most eloquent rhetoricians found amongst them, their
inability to meet the challenge made clear the inimitability of the Quran. Allah
(swt) said, & 335 abie 5536 Y 0TI 108 oy 193 & J& oy (ul¥) caaizn o U863
vélf-e.b o p-e—,aau “Say: if all of humankind and the jinn gathered together to
produée the like of the Quran, they could not produce it—even if they helped
one another...” [TMQ Surah Al-Isra’a 17:88].”

The Failure of the Experts in Arabic Linguistics in the Time of the Prophet
Muhammad (saw)

Despite the presence of a multitude of linguistic experts, in both poetry and
prose, the challenge of the Quran could not be met. Imam Al-Bagillani states, 439
bl COWS! 4859 cdilan deg)g il yoeuw cdsicy ‘Q.e—.’l:l.ﬁjuoj 0 92w LoJ yadl OT,8)1 ]
Jlad cains § Cioldy Aoy (o (0,880l AalS C358lg (,iSh pghag @ ol 0 pgied Asilrag
e (25 oo LgaitS! o)) pblud il Al Caasy (omms 4] 100 JBy pad 58 cpgiany
(09,37 psd aude dilely ol A1 eld] il pg8 addg Muoly 8,55 aude slid o) 1Yo V5a p& JBy
Jda Jie LL&) “The Quran astonished the Arabs, when they heard it. It confounded
their hearts and minds with its mesmerizing expression, the splendor of its
meanings and the accuracy in the combination of its words and premises. There
were those who believed in it and those who rejected. The response of the kuffar
differed over its characteristic and varied over its construction. Some of them
said, it is poetry, and a group said, it is illusion, and another group claimed that it
was legends of the ancients, written by Muhammad (saw), which were dictated
to him, morning and evening. And some people said that it is a falsehood that he
(saw) fabricated, whilst foreign people helped him.”

When the Arabs would listen to the Noble Quran, they were overwhelmed by the
supreme majesty of its eloquence. Even the master of Arabic linguistics, al-Walid
ibn al-Mughira, who had heard the Prophet (saw) reciting the Quran, said, L «ulg
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dblg i oo Bt dlgiy U i Lo dlly (ivo 04maB g 03y @heT Vg (svo HlatDl LByl Jor) oSio
dde ul:u )’33.13:«.) 4{\3 cdlal CRE o)l:j é)}d dilg u":g)UaJ dde Q‘b BjMzJ 4]5.53 L§-U‘ AJ}EJ ol
“By Allah! There is not a man amongst you who is more well-versed in poetry
than me, or has more knowledge of its poetic meter (335 rajaz) or gasid (Auad
poem with tripartite structure) than me! | swear by Allah! There is nothing that
resembles what he says in the least. By Allah in the speech that he utters there is
a sweetness and in it there is elegance. At its highest, it is fresh green and
verdant, whilst at its lowest, it is copious and abundant. Verily it is the highest
and nothing is higher than it.” This admission is despite the fact that al-Walid
persisted with his kufr through arrogance.

It is to be considered that the foremost of Arabic linguists in human history,
existed in the time of the Prophet Muhammad (saw). No-one has ever produced
even one surah like that of the Quran and the most knowledgeable did not even
attempt to do so.

The Inimitable Style of the Miraculous Quran

In his book, The Miracle of the Quran (01,&)! jl=<|), Imam Al-Baqillani (Mo
stated, sl dalalg coyall dasogy caaad! OF,al b “The composition (ta’leef) of
the Noble Quran was unprecedented (badee’), its characterization (waSaf) was
supernatural (ghareeb) and its literary form (nazm) was extraordinary (ajeeb).

Imam al-Khattabi (3U==J!) said in “The Clarification of the Miracle of the Quran
(0L Jlxs] Olw),” that, pskas gl & B bl 2lr &Y Famms sl L] 0hall of ple!
Q! ol Gavas Lol “Know that the Quran is miraculously inimitable because
it has come forth with the most eloquent words (alfaaz), arranged in the most
beautiful organization of composition (ta’leef), containing the most valid
meanings.”

In his book, Proficiency in the Knowledge of Quran (u)zﬂ ple @ ulfﬁ)“) Imam as-
Sayyuti describes how the Quran’s, (o.h:)b&‘g Ogldll dads Ushall 345 uj.ul a3
U}u.” ﬁ)Lc )!\ ade 3u&5 Y “style (usloob) of expression astounded mtellect and
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overwhelmed hearts, whilst the miracle of the literary form (nazm) that no one
is capable except the Knower of the Unseen.”

The words (alfaaz LWl), style (usloob slul) and intents (maramin gly) of the
ayaat completely captivates the emotions of man. The Miracle of the Quran is
clearest in its eloquence (faSaaHah 4>Lz,a.9) and expression (balaaghah Z\LMJ) of an
astonishing level.

It is said of eloquence (faSaaHah), il sg9 pleaYly uzm o0 BV Al “the
words are free from grammatical mistake, ambiguity and poor composition.”

It is said of the knowledge of expression (balaaghah), oldls L;lmll pl-f— HAEM) pl-f—
xdly “Knowledge of expression: knowledge of meanings, elucidation and
rhetoric.” Knowledge of meanings (m’aanee) encompasses meanings contained
within words, enabling the selection of the linguistic structure, that most
appropriately depicts the meaning of the concept. Knowledge of elucidation
(bayyan) deals with principles related to the different intents of sentences,
matching the wording with the listener, appropriate to his circumstances.
Knowledge of rhetoric (badee’) deals with the aesthetic amplification of speech,
through both meaning and wording, to strengthen its impact through vividness.

Style is when the meaning is arranged in coordinated words. Style is the way to
depict the meanings graphically, in linguistic expressions. The style of the Quran
has clarity (wuduh z3+29), intensity (quwwah 843) and vividness (jamal Jw=) that
is inimitable by humankind. Its literary form (nazm) does not follow the standard
method of the Arabs and is inimitable. In its nazm, the Quran does not adhere to
anything from the types of poetry and prose that the Arabs had established.

The Clarity (WuduH zs+9) in the Miraculous Style of the Quran

The clarity of the style comes from the prominent manifestation of the intended
meaning, using its most appropriate expression. Allah (swt) said, 19328 Gl 0135%
4 O g5 (S0aJ ad 153015 oI 13g) 19285 Y “And those who disbelieve say: “Do not
even listen to his Quran, drowning it out, so that you may prevail.” [TMQ Surah
Fussilat 41: 26]. In his tafsir of this ayah, lIbn Kathir stated, 0T, egale B 13] 15569
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ograun Y 5> ot 3 eIy Laslll 19,4ST “And when the Quran was recited to them,
they used to increase yelling and speech about other things, so that they would
not hear.”

Regardmg«é gtg |3aJ|3 ¥ “drowning it out ” Imam Mujahid commentated, 8&J!

AadS 2nd5h 58 13) alag aile 4l Lo bl Jodey & J3B0) (o Bod3S5  aaafll5 “whistling,
hooting and hecklmg the Messenger ofAIIah (saw) when he recited Quran, which
is what the Quraysh did.” lbn Abbas (ra) made commentary that it is cgus
“blotting it out.”

Indeed, the Arabs in their mastery were stricken by the clarity of the Quran,
compelled to avert their very hearing, lest they were overcome.

Imam Al-Bagillani comments regarding the striking clarity of the Noble Quran, L3
Wiz O Al b o 2o Jgd e Jorad Aluyg cdlosio Bubio pavaly QUS (o 43,40
o QLS gie Cladll Oly daght dns of dguas dun J| k929 ao gl Y dals 456
ldaliw! Lg Kadllg cmlyg 2l “What is the most honorable of a Book that includes
the truthfulness of its bearer, and a Message that includes the words of the
Guide. He, Glory be to Him, clarified His argument sufficiently for guidance. In
light of its clarity (wuduH), it does not need further clarifying evidence or
elaborating argument. Deviation from it is like abandoning necessities and is
uncertainty over the obvious.”

The Intensity (Quwwah) in the Miraculous Style of the Quran

Arabic is not only a grammatically intricate and precise language, it is a phonetic
language, where words convey their meaning precisely through the way they
sound, as well as their meaning.

The intensity (quwwah) of the style of the Noble Quran is by the inimitable choice
of words which are compatible with the meaning they give.

The delicate (raqeeq @A)) meanlng is expressed, by the delicate-sounding word.
Allah (swt) said, MJ.& Qs gd Gs (17) Mu:u) FE[P) uSL«uSL@.@ H3aady “And
they will be given to drink there a cup (of wine) mixed with Zanjabil (ginger,
etc.), and a spring there, called Salsabil.” [TMQ Surah Al-Insaan 76: 17-18].

i ® ® @


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

The meaning of abundance (Jazal Jiz) is expressed with the abundant to the ear.
Allah (swt) said, GEST (Gd i )’ (22) 6T pelall (21) 13La3e ws;&é& u| “Truly, Hell
is a place of ambush, a dwellmg place for the transgressors. They will abide
therein for ages.” [TMQ Surah An-Naba 78: 21-23].

The reprehensible (mustankar ,5%is) meaning is expressed with the word that
is reprehensible to the hearing. Allah (swt) said, smesd! &gl wigsdI 553 &
“Verily, the harshest of all voices is the voice (braying) of the ass.” [TMQ Surah
Lugmaan 31: 19]

The Vividness (Jamal) in the Style of the Quran

As for the vividness (jamal) of the uslub (style), it is in the choice of the purest
and most appropriate expressions, for the meanings they convey, along with
other words and meanings that complement these meanings, whether in the
same sentence or accompanying sentences, conveying the most evocative
depictions and compelling visualizations.

Allah (swt) said, “JaY1 gl 19358553 51685 o33 (2) cnekins 1956 5 19388 Gudll 353 W3
Ogalis d,.«d %@ “Perhaps (often) W|II those who disbelieve wish that they were
Muslims. (2) Leave them to eat and enjoy, and let them be preoccupied with
(false) hope. They will come to know.” [TMQ Surah Al-Hijr 5: 2-3].

Imam Al-Bagillani said of jamal regarding the speech of the Quran, Js alallg
Blog duw> § aplicly lazg ddigy danaxiy el dwdd “proclaiming its
distinctiveness by itself, its uniqueness in its brilliance and its vividness (jamal),
and its display of its perfection and fluency.” Imam Al-Bagillani added, ¢ 45 &
Lt Jzll § o8 3,31 “Every word, even if it were singled out, is in vividness
(jamal) of the ultimate degree.”

In his extensive and insightful book, The Artistry in Depiction of the Quran (g«
oball § &), Syed Qutb said, 5486 Oay3eill 3] 55 315} Lt 1468 Janar oS J) ails
reyxall Y58 jguarg cdoliall £9 ‘zg Syl > Bygu0 Oy éJJ\M‘ i {@.gjj N (Kg_«fgij
"ng)}e«SU" i Juzeudy ch.>34b3 duid (padl B (ad é&?g cJlsdl adheo 4036 LZ};:J.:
Eb o G9lud Y Jogl 8yguall o . dliseio Y 8ol Ll polud) Jusesd ey dis" G p0 isg
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eI 3 “So just consider the vivid expression, as in this expression, l‘sy B
f42) S (g9t 9SG uyﬁdd! “If only you could see the wicked hanging their
heads (in disgrace) before their Lord.” [TMQ Surah As-Sajdah 32:12]. This
expression depicts a vibrant representation of disgrace on the Day of
Resurrection. It depicts these criminals as looming figures, that overwhelm the
imagination. The eyes can almost see the form, because of the strength in clarity
(wudooh), as well as the registration of their form as ‘3-5-93553-:&5\3 “hanging their
heads.” And before whom? p@fb dis “before their Lord.” So the listener conceives
that it is in the current time, and not imaginary. This image of abject horror has

no equivalent for the researcher in elucidation (balaaghah 3531;)."
The Literary Form of the Noble Quran

The Noble Quran confounded the experts in Arabic linguistics over its genre
(tiraaz Jl5k) of expression, unlike the known forms of poetry (&) and prose (fu’).
It has confounded all of humankind until today. In his book, Proficiency in the
Knowledge of Quran (0L pole 3 OYI), Imam as-Sayyuti spoke of, y plaa)l.xc\
uya.ﬂ e)kc 3" «le 3u& “the miracle of the literary form (nazm) that no one is
capable of, except the Knower of the Unseen.”

In its literary form (nazm), the Noble Quran does not follow the standard method
of symmetrical-rhythmic poetry (as-shi’r al-mawzun al-mugaffa ©g53a)l yeadl

AR,

As for the forms of prose, the Noble Quran is not within the method of free,
unrhymed prose (an-nathr al-mursal J&5all J’\-‘J‘) The Quran is not within the
human method of an-nathr al-muzdawij (duplicated resemblance to rhymed and
free prose z9334l! ﬂ"J‘) The muzdawij is a method described as, < gkudl I Poi
(.9"““" 3 Jexdl Z93359 Bl ad Jolas 3] ¢ el (o Bilgall delpg chlall s (de
Jl @aHEe Cwzw <L g 8lglucally Syl (o Z9li ¢ elaiie “This method is based on
the division of phrases, the skill of balancing sentences. The words are in
equilibrium and the sentences are duplicated in a regular arrangement, in
accordance to brevity (eejaaz j=x|), equalization (musawaah &l3lLis) and
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redundancy (iTnaab <Ub)), whatever the case may be.” And the Quran is not
imitable in the method of rhymed prose (an-nathr al-masjooh gsxaall A3I).

The Noble Quran is a unique composition, which the Arabs had never come
across before and could not match. The fact that the Noble Quran is of a special
genre and a unique structure is clear in every respect, whilst it clarifies, evokes
and depicts in a manner that cannot be matched by humankind.

A Unique Form of Prose that is Similar to Poetry But is Not Poetry

The Noble Quran does contain prose (nathr _«) that has similarity to poetry (sh’ir
&), However, it is not poetry and remains a unique form of prose. The Noble
Quran says, s p3d jaduo Rhiy pgale ($5al55 4a3503% “(Allah) will disgrace
them and give yod victory over them and heal the breasts of a bellevmg
people ” [TMQ Surah At-Tawba 9: 14]. The Noble Quran says, & ﬂl |_9JC3 S
uyw V) |3.a.¢w “By no means shall you attain piety (al-birr) unless you spend (in
Allah's Cause) of that which you love.” [TMQ Surah Aali Imran 3: 92]. The words
of prose contained in the two ayaat can be presented in the form of couplets, as
in poetry. From the first ayah, the words can be presented as, Syais e23509
e ge pg8 )9duo adng cegsle. From the second ayah, the words can be presented
as, Vg low 198235 ¢ > ,-dl 16JUS ). However, these couplets are not poetry.
Instead they are in fact a type of prose (J'?«'S) which is unique and inimitable.

Then, there is also the following type of Quranlc prose, which is far from poetry,
in every respect, ‘,w.oa qul (3) c;sun r.m)l (2) thJl G 21530 3 (1) thJlg ;L«w.!lg%»
G o o 355 (6) 3315 £ (e 345 (5) B e OLas yhiglh (4) Bads gl W
uﬂb “By the heaven, and at-Tariq (the night-comer, that is, the bright star);
and what will make you to know what at-Tariq (night-comer) is? (It is) the star
of piercing brightness; There is no human being without a protector over him
(or her). So let man see from what he is created! He is created from a water
gushing forth. Proceeding from between the back-bone and the ribs.” [TMQ
Surah at-Taariq 86: 1-7].
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Lengthening and Shortening of the Fikrah and Nafas in the Literary Form of the
Noble Quran

The Noble Quran has written passage (fikrah 8343) which is sentence and clause
formation. The lengthening or shortening of the passage is varied in the written
form. Accompanying the written form is the discipline of breathing cessation
(nafas &), during the recitation, in which the Qari recites, within a single
breath.

Within the Noble Quran there is a form of prose in WhICh the both the passage
(8532) and the nafas are lengthened, 3| N"‘ g uab &Ua.d ;n Jg3 &y Glaji a3y
Waazy G155 dlsl 194550 J g3l 4g) 5235519 4»113,;.3::0&9 Py (R Wl Igall> “We sent no
Messenger, but to be obeyed by Allah’s leave. When they had been unjust to
themselves, if only they had come to you and begged for Allah’s forgiveness,
and the Messenger (saw) had begged forgiveness for them, indeed, they would
have found Allah All-Forgiving, Most Merciful.” [TMQ Surah An-Nisaa' 4:64].

There is also a form of prose in the Noble Quran in which the passage and the
nafas are both shortened, (3) Lb)bbl)l@.dlg (2) @6 le)wb (1) Bbd Mlﬁ»
B Laas 13 M|3 “And by the sun and its brightness; And by the moon as it follows
the sun; And by the day as it shows up (the sun's) brightness; And by the night
as it conceals it (the sun).” [TMQ Surah Ash-Shams 91:1-4]. This lengthening and
shortening is even though both the above mentioned examples, are examples of
prose.

Then, the Noble Quran is inimitable in what resembles the free, unrhymed prose
(an-nathr al-mursal JufoJlJqu) of human composmon So it says, Y dg-w;-" lé—“ G
193 Gl G0 pdeld el @3 N—“‘a—"b CaT 1506 Bt o A801 § Doyl Gl g
fssl &) Ogleis daplsa a5 (e M1 O99350 I gl ® 53T 038 09bleds LIS Ho2las
.)_,A ‘oju.u\." elﬁglmm|un4lmubm4.u| .)_,.\ u.nglg)bls oyprglg bg.)aﬁl.)@

Twyo 9

palae Olde o,:-;)l RECRGEY G 3 fY N—’s-‘ﬁg-eh-’ 41 Ul “O Messenger! Let not

those who hurry to fall into disbelief grieve you, of such who say: “We believe”
with their mouths but their hearts have no faith. And of the Jews are men who
listen much and eagerly to lies - listen to others who have not come to you.
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They change the words from their places; they say, “If you are given this, take
it, but if you are not given this, then beware!” And whomsoever Allah wants to
putin fitna (error), you can do nothing for him against Allah. Those are the ones
whose hearts Allah does not want to purify; for them there is a disgrace in this
world, and in the Hereafter a great torment.” [TMQ Surah al-Maa’idah 5: 41].

The Rhymed Prose in the Literary Form of the Noble Quran

The Noble Quran is rhetorically inimitable in what resembles rhymed prose (an-
nathr al-masjooh ge3iall 3. So it says, (3) 53 &b (2) 5006 @8 (1) 333401 \@i 6)
0 &35 (6) AL a3 Y3 (5) 550 333015 (4) 3418 €435 “O you (Muhammad
(saw)) enveloped (in garments)! Arise and warn! And your Lord (Allah) magnify!
And your garments purify! And keep away from ar-rujz (the idols)! And give not
a thing in order to have more (or consider not your deeds of Allah's obedience
as a favor to Allah). And be patient for the sake of your Lord” [TMQ Surah Al-
Muddathir 74: 1-7].

The Noble Quran is inimitable in what resembles an-nathr al-muzdawij
(duplicated resemblance to rhymed and free prose Cgafdl _;le) So the Quran
states, (4) Ogalal dg.w % (3) U}QJ.U g %(Z)yLo.oJl P33 B> (1) 5 <] PSL@H%»
p;-:gvd! RYS (5) g\iﬁl p-LC uydsug.’ Y “The mutual rivalry for piling up of worldly
things diverts you. Until you visit the graves. Nay! You shall come to know!
Again, Nay! You shall come to know! Nay! If you knew with a sure knowledge.
Verily, you shall see blazing fire!” [TMQ at-Takaathur 102: 1-6]

Within what resembles human izdiwaj, the Quran flawlessly eIongates the
I|ngU|st|c construction, astounding the listener, sgw gS' e (17) oJAS| L ul-uu}’l J-”d%
oﬂq‘ £L& 13) @3 (21) 67806 Ll @3 (20) 3753 el @3 (19) o)w aals u.!m o (18) aals

(VYDA 2 (25) Go ¢ AR (Foviv Gi (24) dolab dl uLw)’I,.Ms (23) 2l l.n ua.Ej l.aJ )’5(22)
(30) bJ.c @143 (29) ng by.gg (28) Mj Bej (27) G5 gd wCulS (26) Gz uo)b"
b‘g 4@593 “Be cursed (the disbelieving) man! How ungrateful he is! From what
thing did He create him? From nutfa (semen) He created them, and then set
him due proportion; Then He makes the path easy for him; Then He causes him
to die, and puts him in a grave; Then, when it is His Will, He will resurrect him
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(again). Nay, but (man) has not done what He commanded him. Then let man
look at his food. That We pour forth water in abundance, and We split the earth
in clefts, and We cause therein the grain to grow. And grapes and clover plants
(green fodder for the cattle). And olives and date-palms. And gardens, dense
with many trees. And fruits and abba (herbage etc.).” [TMQ Surah Abasa 80: 17-
31].

Uniquely, the Noble Quran proceeds in a certain form of rhyming and then will
fluently become another type of rhymed prose. So whilst proceedmg |n the
rhyme of the following noble ayaat, (9) jus B33 Jaags G (8) )_9.9wl L;Jm 139

~ 9073

S e ‘_,;,.9&.!! J€ “Then, when the Trumpet is sounded; Truly, that Day will be
a hard day. Far from easy for the disbelievers.” [TMQ Al-Muddathir 74: 8-10],
the Quran then abandons the previous rhymmg, for a new rhymmg, in the verse

immediately after it. The Quran states, }’Lc 4 Cdass (11) |Ju.>-3 Eéls hap ‘3_).5%»
G 054;1&%(15) Jojf & aalis &5 (14) 1iagd @ Eigas (13) 13968 55 (12) 139085

139242 w)l.w (16) 132 “Leave Me AIone (to deal) with whom | created Alone!
And then granted him resources in abundance. And children to be by his side!
And made life smooth and comfortable for him! After all that he desires - that
I should give more; Nay! Verily, he has been stubborn and opposing Our Ayaat
(signs/proofs). | shall oblige him to face a severe torment!” [TMQ Al-Muddathir
74: 11-17]. Then the Quran moves from this type of rhymlng to yet another type,

in the verse that immediately foIIows it. So it says, )»\9 wSJw (18) )u\SgJSS 4)'%»
7ty 5350 @3 (22) 7ads e ‘33 (21) 3B&5 &3 (20) 338 a8 b (03 (19) “Verily, he
thought and plotted; So let him be cursed, how he plotted! Then he thought;

Then he frowned and he looked in a bad tempered way; Then he turned back
and he was proud.” [TMQ Al-Muddathir 74: 18-23]

Indeed, the Noble Quran astonished the foremost Arabic linguists throughout the
ages. It resembles the linguistic forms of humans, but it is inimitable in those very
forms, frustrating all those who tried, whilst the most capable did not even dare
to try.


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

The Combination between the Expression and the Literary Form in the Noble
Quran

Indeed, the style of the Quran has clarity (wuduh), intensity (quwwah) and
vividness (jamal) that man cannot match. In addition, it has a literary form whose
shortening, elongation and rhythm is inimitable by all of humankind. The Noble
Quran combines the meanings, elucidation and rhetoric, with the literary form in
an astounding combination.

When the meaning is delicate (rageeq $+%3), the Noble Quran uses delicate
soundmg words W|th|n softly flowing (salls o) sentences. The Noble Quran
says, By Lwl% (33) bb:l C<1555 (32) GG2Ts 5105 (31) 15ls cpaiall uléﬂ “Verily, for
the pious, there will be a success (31) Gardens and vineyards (32) And maidens

of equal age (33) And a full cup (of wine) (34).” [TMQ Surah an Naba’ 78:31-34]

When the meaning is abundant (Jj%), the Noble Quran uses grandiose (fakhm
p:e.e) soundmg words, within richly abundant sentences. The Noble Quran says,

3’3 133 g 03-93-» Y (23) GBS gad s Y (22) Gl el (21) 13Ua3e EI6 Gigs ul ¥
lsls3 155 (25) BLaEs wav‘ (24) Gl : ”Truly, Hell is a place of ambush, a dwelllng
place for the Taghun (Those who transgress the limits set by Allah). They will
abide therein for age, nothing cool shall they taste therein, nor any drink.
Except boiling water, and dirty wound discharges. An exact recompense

(according to their evil crimes).” [TMQ Surah An-Naba’ 78: 21-26].

The meaning is accompanied with forms of expression that amplify the meanings,
within a literary form whose rhythm moves the soul. That is why the Noble Quran
evokes such powerful emotions in the listener. As for the one who is aware of
the meaning, the Quran amplifies the meanings with the the eloquence of its
elucidation and rhetoric. It incites a deep sense of awe, such that some of the
foremost Arab linguists almost prostrated before it, despite obstinate
persistence in their disbelief.

The Precise Attention to Letters (<393>) and their Manner of Phonetic
Articulation (Makhaarij z)%x), within Words and Sentences
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When placing letters together, the Noble Quran gives inimitable precise
attention to the sounds (sounds wlg2l) that come out from their manner of
articulation (z)x).

Makharij are the articulation points for the pronunciation of letters. They are
defined according to the movement of the mouth or throat (oropharynx) that
originate the sound of the letter. Mukharij identify the correct positioning of the
organs of speech, so that the letter becomes distinct from others. The correct
use of makharij is essential to tajweed of the Noble Quran.

In the Noble Quran, letters that have closeness in articulation (tugaarib <3\&5)
are placed close to each other, in a word or in a sentence. So in the noble ayah,
ad claldl o u’»{asgl 3 “Or like a rainstorm from the sky.” [TMQ Surah al-
Bagarah 2:19]. The Quran does not say, @Mﬂdl 3<WE (kal ba’iq a-mudfiq) “like
incessant rain.” Instead it says, umaS (kasayyib) “like a rainstorm.” The Noble
Quran says, d}%‘sm uﬂv‘M" &l A4 “upon them will be garments of green
fine silk.” [TMQ Surah Al-Insaan 76: 21]. It USGSﬂ-’QﬂM instead of x4l which
is equivalent, but does not maintain closeness in articulation.

When there is distance between the points of articulation (tubaa’ud 4ci), they
are separated by a letter which eliminates any clumsiness in the transition. When
it is necessary to use letters with distance in articulation, that are the most
appropriate for the meaning that is to be gonveyed, the Noble Quran does so,
with precision. So the Quran says, e daid Iél a3 ¥ “If so, it is an unjust
division.” (TMQ Surah an Najam 53:22), the Quran uses & “deeza” rather than
its synonyms 4aJUs (zaalima) and 3> (jaa’irah).

Along with the precision regarding articulation, the Noble Quran makes a
particular letter pleasant (muhabbab —4>x2) in articulation and light (khafeef
“aa3) upon the ears, when repeated, I|ke the harmonic refrains in a reading of
poetry. The letter which is in a harmonic refrain is clearly found in verses, with
frequency.
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For example, the Verse of the Throne (L;wjill al ayatul Kur5|yy) The Noble Quran
says, unacaﬂl g Ly olslaldl § b sz‘ay Y5 i 5S-G Y 3;.5..‘! édlyb )Jl 4|y iy
““3’“"‘9190‘"6‘”‘ u%)’gﬁﬁnbbg ‘o.@.:..ulaﬁlafha ab.)b})l o..\mtn..w‘s.\!lb
pudaadl E4all g3 aglhis> 83 9% Y3 00915 wilatdl w;cwgz;lfb “Allah. There is no
god except He, the Ever-Living, the Superb Upright Sustainer. Slumber does not
overtake Him, nor sleep; to Him (belongs) whatever is in the heavens and
whatever is in the earth. Who is there that intercedes for His Providence except
by His Permission? He knows whatever is in front of them and whatever is
behind them, and they do not encompass anything of His Knowledge except
whatever He has decided. His Throne embraces the heavens and the earth; the
preserving of them (Literally: them both) does not tire Him; and He is The Ever-
Exalted, The Ever-Magnificent.” [TMQ Surah al-Bagarah 2:255].

The letter J “lam” is repeated in the Verse of the Throne twenty-three times, in
a pleasant harmonic refrain, compelling the listener to hear more.

The Challenge for Today

The Noble Quran is indeed a unique genre (tiraaz j\sk), inimitable by humankind.
It is a miracle, revealed as a challenge to establish the Message of Prophet
Muhammad (saw).

The composition of the Quran was overwhelming for the Arabs for twenty-three
years. Incapable of meeting the challenge, they resorted to slander, threat, war
and exile. Imam Al-Bagillani said, o) e¢8s 14 Jie Wa) slas of :sV5a9 sVia ae JB9
I3l egale d3T a3 cCpomall dolaly el diiogs cad! 0T B 0Y eant Vg oo 19)sk
Byl Ogeymiy clole (ducg BB (p)9do (i gl |ghlad cdid)las § agslabl aladg LS Ol
@il an cppatlly Gl ylde o @gung) Ogaasig (Sl §)lsd) Ogalagay (BlasYl
ciglas JUy 029l Olely coasd AEMA Eors cogilyniny paslidas BASH pgide JLSiuly cogires
J23ly cdgd) (R85l 8w OLIT gl Bu>g §)gun diud)lae O @gildyeg cdianlio ] 38192e)l LBo,59
p..&)Uaic\j cdJ u).?zj‘ Wﬁ 443)>Lm R - s L)AIU.” ‘_93).23‘9 (dBged M Lg &mi‘g w).oi 9%16
RESIRY NJUogT OS 42959 ‘N’”}'Jﬁ ngfk_: “Yet others said if only we could express
something similar to it. However, they did not say that, nor did others, because
of the wonderful composition of the Quran, its extraordinary characteristic and
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its astonishing arrangement. It seized upon them with all forms of expression and
stifled their ambition to oppose it. For twenty-three years, they remained quelled
and defeated, drenched in abject failure, with their heads bowed down before
the onslaught of challenge and confrontation. This was all despite their nobility
and pride, not lacking in numbers, the large number of their preachers and poets,
the prevalence of eloquence among them, the burning of their hearts within the
fire of enmity and the confluence of motives to oppose him (saw). This was all
with their knowledge that opposing him (saw) with a single surah or a few verses
would refute his (saw) saying. Such an opposition would be more effective in
extinguishing his affair, destroying his Da’wah and separating the people from
him than defiance of him, waging war upon him (saw), threatening lives and
wealth and expulsion from homes and exiling from lands.”

Moreover, the challenge of the Noble Quran is not specific to those whom it
addressed directly in the time of Muhammad (saw), at the time of Revelation. It
is a perennial challenge laid down until the Day of Judgement. This is due to the
principle, <aaJ| ua}«a.w y Ja.a.U\ ooz 85l “The expression is in accordance with
the generality of the text and not the specificity of the cause (of Revelation).” The
Noble Quran previously confounded the Arab elite, despite their hostility. Today,
it confounds hostile Western governments. Just like the Arabs of the Days of
Ignorance, the Western governments resort to slander, threat and war to
suppress the Message, unable to meet the challenge that establishes its Truth

(Haq).

Back to Index
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Deen is a Way of Life that Governs the Relationship
between the Creator and the Creation

If we examine the etymology of the word Deen (¢»J!) and its various derivations,
we find [1] that it refers to three meanings, that are interrelated. There is a slight
variation among these three meanings, which arises, in truth, from the fact that
the word being explained is not just one word but three words, or more precisely,
that it encompasses three alternative verbs:

This can be explained as follows: The word Deen is sometimes derived from the
verb without preposition, (4us 4ls), sometimes from a verb with the
prepositional for ‘for’ lam, (4 0©l3), and sometimes from a verb with the
preposition for ‘with’ ba: 'daan bihi' (4 015). Depending on the derivation, the
conceptual image changes:

1. When we say, (G 4ls), it means: he ruled over him, governed him, managed
him, and held him accountable. In this usage, Deen revolves around the meaning
of ownership, control, and authority, as pertains to ruling, governance,
management, and accountability. For instance, eéggiﬁ X s “Master of the
Day of Judgement” refers to the day of reckoning and recompense. Similarly, in
the hadith, «dwds 0I5 e SI» “The intelligent person is the one who holds
himself accountable,” it implies ruling over and restraining oneself.

2. When we say, with the preposition ‘for’ (4 ¢lb), it means he obeyed and
submitted to him. Here, Deen signifies obedience, submission, and worship. The
phrase “Ad-Deen Lillah” (4l ¢»l) may be interpreted to mean either “Authority
belongs to Allah” or “Submission belongs to Allah”.

3. When we say, (;@idlg 0ly), it means he adopted it as a Deen or doctrine, i.e., he
believed in it, became accustomed to it, or adhered to it. In this context, ‘deen’
refers to the doctrine or way of life that a person follows, whether theoretically
or practically.

fil®H & @
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Summary of the Linguistic Meanings:

In Arabic, the word Deen denotes a relationship between two parties, one of
whom holds a position of reverence and authority, while the other submits to
and respects that authority. If the term describes the first party, it signifies
command, prohibition, authority, judgment, and enforcement. If it describes the
second party, it signifies submission and obedience. If it is viewed as the binding
link between the two parties, it becomes the system that organizes the
relationship or the manifestation expressing it. The root meaning revolves around
the idea of necessity of submission: In the first usage, Deen means imposing
submission (L&Y el3l)). In the second usage, it means committing to submission
(skasYl all). In the third usage, it refers to the principle to which a person
commits submission (4 sLasYl gLyl sy (s fawll) [2]. In conclusion, there are
two parties: one of utmost greatness, loftiness, and authority, and the other
characterized by extreme humility, submission, and servitude to the first. The
relationship or system that governs this interaction is what we call Deen. [3]

In Tafsir Al-Bahr Al-Muhit by Abu Hayyan Al-Andalusi, he explains the ayah, u‘%»
«ééﬂ.ﬁu)’l i Jie il “Indeed, the only Deen accepted by Allah is Islam.” The
linguists state that Deen as a verbal noun is derived from Dana (to submit). As a
noun, it refers to governance and law. The term Deen also implies authorlty and
governance, as reflected in the verse, «écw 450;.01 39555 &35 5485 Y G Mghﬁé%
“Fight them until there is no more fitnah and the Deen is entirely for Allah.” Ibn
Allaan Al-Siddiqi, in Dalil Al-Falihin, mentions from Al-Kashaf regarding the ayah,
éuy-gw ﬁgi% “Are we indeed going to be recompensed (maDeenoon)?” that it
could mean “subject to governance” or “ruled over,” deriving “Deen,” from
politics (siyaasah) and governance. Similarly, the Hadith, «dwds 013 ¢po (uiSI» “The
wise one is he who governs himself,” ties the concept of Deen to accountability,
governance, and submission to Shariah Laws of Allah (swt). [4] Thus, Arabs
understood the Deen of Muhammad (saw) as a comprehensive system of life
involving submission to Allah (swt), adherence to His laws, and accountability for
fulfilling obligations. Deen replaces pre-Islamic laws with divine governance,
naturally making it a system that regulates individual behavior and governs
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society according to Allah’s method. The reality of takleef (Shariah liability for
the basis of accountability) and its foundational pillars form the basis of the
Islamic legislative system. These pillars guarantee the comprehensiveness and
completeness of the Deen, the expansiveness of the Shariah, the restriction of
warnings exclusively to revelation, the preservation of the Sunnah, and the
affirmation of definitive Unanimous Consensus (ljmaa) of the Companions (ra).

Islamic legislation is based on the concept of, the Shariah ruling, relying on the
concept of takleef (Shariah liability for accountability). Man is liable in Shariah,
and he will be held accountable for his commitment to the takleef in every matter
of his affairs. «diiw alad §lo e Jool oliang ¢ hniill drg e 41 0 395l CalSillg
die g bog caudall 4d] LB3a bo 339 Y ¢ plasdly Ozl dixd zydg “Takleef is taken from
the liability in the form of undertaking deeds, and its meaning is to force one to
do something that is difficult to do. Under takleef falls the obligation and
prohibition, not according to what nature desires and what it rejects..” [5]

Before questioning where accountability begins and ends, we will provide an
important introduction that explains the reality of Takleef and its role in
organizing the lives of individuals, communities, and states. The discussion will
focus on four main ideas:

First, Reality of the Legislation (Tashree’a) of Takleef
Second, Preservation of Legislation

Third, Comprehensiveness and Consistency of Legislation, and its ability to solve
human problems until the Day of Judgment.

Fourth, Methodology of Engaging with the Sources of Legislations, ensuring the
connection between reality and Shariah rulings to regulate behavior or address
societal issues.

The details are as follows:

Allah (swt) established the system of existence upon justice and prohibited
oppression, as mentioned in the Hadith Qudsi narrated by Abu Dharr Jundub ibn
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Junadah (ra) from the Prophet (saw), who said, conveying from Allah (swt) L»
«lgallal M Wa3me @Sy dilazzg (il (Je Ul Cany> 3] S3ke “O My servants, | have
forbidden oppression for Myself and made it forbidden among you, so do not
oppress one another.” Allah (swt) has forbidden oppression for Himself and
prohibited it among His servants, revealing the Shariah and the system that
ensures no injustice enters the dominion of the heavens and the earth. He
made humankind His Khaleefah to establish a system that upholds justice and
prevents oppression, as Allah (swt) says, s FPEY Gi3sts cx.m)b Gl 3 Gt N
vé-h-«wb G P&‘"" Sl5xJT5 “We have sent Our Messengers with clear proofs and
revealed with them the Scripture and the balance so that people may establish
justice.” [TMQ Surah Al-Hadid 25]. Allah (swt) entrusted humanity to reform the
earth, not to spread corruption. He (swt) did not neglect the organization of
rights, the establishment of justice, the prevention of oppression, the regulation
of behavior leading to reform, the resolution of disputes, and the prevention of
corruption to human whims, their domination of the weak, or their confusion in
discovering the proper system for their well-being. Instead, He (swt) provided a
divinely guided framework to regulate and organize these matters, establish
proof against creation, and hold them legally liable (mukallaf) and accountable
accordingly.

The angels questioned Allah’s Decision to appomt humankind as a delegated
vicegerent on earth, upon His saying, eé goﬁ’l ‘3 J-cl:> d‘%‘ “ am placmg a
delegated vicegerent on earth,” and askmg, OESALRVI duds (s Gud JaZSi I3Jl9§a
écb-\ﬂ “Will You place in it one who will spread corruption and shed blood?”
Allah (swt) replied, 45925 Y & é-l-’c‘ d‘ JB¥ “Indeed, | know that which you do
not know.” This response signifies that Allah’s appointment of humankind as a
delegated vicegerent was not for corruption or bloodshed. Hence, those who
follow systems leading to corruption or bloodshed are excluded from being
vicegerents. Systems based on human Ieglslatlon and whims often lead to
|n,just|ce and chaos, as Allah (swt) says, Cgaidi wiad ‘wr_l}M é&;ﬂ |313§»
éu.g{-? uaghfg “If the truth had followed their desires, the heavens and the
earth and whoever is in them would have been corrupted,” [TMQ Surah al-
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Y

Muminoon] and He commands, £lghl ‘33-: Y3 GasB VT (s dny b e @lilas Pj%"
éuyxlag y ug-UT “Then We put you on a clear way of religion, so follow it and do
not follow the desires of those who do not know.” [TMQ Surah Al-Jaathiyah 18]
Following other than Allah’s Shariah is succumbing to human whims, which
inevitably leads to corruption, injustice, and oppression. Therefore, the Khilafah
mentioned is one who establishes Allah’s system, upholds justice, and
implements His Shariah. This applies to the believers who live by Allah’s guidance
in all aspects of their lives and pledge allegiance to a leader who implements
these divine principles in societal relations. Imam Al-Qurtubi stated, Juel 431 oda
G979 3 N Vg . Aaudsdl a8 4y Jaily (Al 4 posiond) (pllasg 4 aaid dadls-g plo] il (3
fual A idl e OF Ey (a2l (e (593 Lo Y] AVl o Vg A1 oy 3 “This ayah is the
basis for appointing an imam or Khaleefah who is obeyed to unify the word of the
ummah and execute the rulings of the Khilafah State. There is no disagreement
among the ummah or scholars about its necessity, except for what is reported
from Al-Asam, who was deaf to the Shariah itself.” Islam entrusts authority to the
ummah, which appoints a ruler to govern them by Allah’s Shariah. This
understanding derives from the principles of Islamic governance, where the true
Khaleefah are those who implement Allah’s commands in their lives and society.
[6] Without establishing this system collectively, justice and adherence to Allah’s
laws cannot prevail. The Khilafah State is the method through which these
principles are actualized, fulfilling the divine purpose of Khilfah as indicated in the
verse, € 5glail (a8 53 4auds e (239 § Castls (&ilas &3) “Then We made you
delegated vicegerents in the land after them so that We may observe how you
will act.” [TMQ Yunus 14]. [7] This delegated vicegerent entails applying Allah’s
commands in all matters, particularly in governance, distinguishing the righteous
from those who corrupt and shed blood. For this divine system to prevail, it must
operate through a state and not merely through individuals in a society
dominated by opposing systems. Thus, the honor of Khilfah lies in implementing
Allah’s system, and there is no honor for those who spread corruption or shed
blood.
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Thus, it is necessary to have Revelation, a miracle, a risaalah (message), and
legislation. The risaalah must serve as the ultimate reference for determining
what must be believed regarding Unseen matters that are beyond sensory
perception or their effects. It must also establish the system by which life is to be
organized, enabling humanity to fulfill its role as Khaleefah on earth properly. This
guidance provides a philosophy of existence that brings contentment and allows
people to live in peace, following a clear path. The Shariah extends the cosmic
order, founded on justice and the prevention of oppression, maintaining balance,
precision, and organization. It is based on light, truth, and guidance, steering clear
of falsehood, error, and darkness. Allah (swt) has restricted the right of legislation
to Himself Alone [8], a concept known as Hakimiyyah [9]. He revealed it as a Book
and a Sunnah, conveyed to His Prophet (saw), and prohibited anyone else from
assuming this role. Allah (swt) says, «écw}’lpizll ul% ”Leglslatlon is only for Allah.”
[TMQ Surah Yusuf 40]. He (swt) also says, 454585 sigh oo 4d 3320647 633 “And
whatever you disagree upon, its ruling is referred to AIIah." [TMQ Surah ash-
Shura 10] Linguistically, hukm “ruling” means prevention, and the judicial
judgement is called hukm because it prevents anything outside the prescribed
judgment. Therefore, Allah (swt) alone has the right to prevent people from
acting except according to His Shariah, as legislation embodies servitude to
Allah.

Allah (swt) divinely inspired the Messenger (saw) to articulate the Revelation sent
to h|m |n hIS own words to as a clar|f|cat|on of Ieglslatlve meanings. Allah (swt)

you the message that you may cIarlfy for the people what was sent down to
them and that they might give thought.” The Prophet (saw) was granted the right
to formulate the meanings, divinely revealed to him, into legislation. Thus, what
is legislated in the Sunnah is equivalent to the legislation in the Qur’an, as both
originate from revelation. His expressions are divinely guided and meticulously
accurate in conveying Allah’s intent. He (swt) was protected from error, ensuring
that the Sunnah’s wording was crafted under the care of Revelation, to convey
the meanings revealed to him, precisely.
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The mtellect is not a source of legislation. Allah (swt) says, peJ |3:. |§‘5’ NJ e‘%
éda uéb Ak uA-U‘ &e “Or do they have partners who have legislated for them a
rellglon to which Allah has not consented?” [TMQ Surah ash-Shurah 21] and lng%»
oévfuT Jls VL) slow (o 4 ‘Ri.n.bl “And whatever you disagree upon, its ruling is

to Allah.” [TMQ ash-Shurah 10]

The legislation of Allah (swt) is the guarantor for achieving justice and establishing
the scales of equity on earth. If any matter were devoid of divine legislation, it
would open the door to oppression or error in judgment, stemming from the
human-made laws for that matter. Thus, it is essential for the Shariah, with its
Qur’an and Sunnah, to be preserved to complete the blessing of establishing
justice and equity among creation until the Day ofJudgment It is known that the
Sunnah clarifies the generalities ofthe Qur’an. ltis sald 4.>)Lw3 wﬁ’ w FVALE
Jgol Ol,all S W ol B T de dueg LQJ).qolg g9, damlog ol,all “So, the Sunnah
serves as the explainer, clarifier, and elaborator of the Qur’an. Additionally, it links
subsidiary (branch) rulings to their usool (principles) and introduces new rulings
that are not explicitly mentioned in the Qur’an.” [11] Therefore, the loss of any
part of the Sunnah, would mean the loss of essential aspects of legislation. [12]

The Lord of all humanlty has commanded us to follow the Shanah alone. Allah
(swt) says, §5935%5 (6 S cl.dg‘zéagé o 19 Vs 855 os o) dy‘ G 9231} “Follow
what has been sent down to you from your Lord and do not foIIow other than
Him as allies. Little do you remember.” [TMQ Surah al-Araaf 3]. He (swt) also
says, 409 |->‘ el p-ga-" i V9 @-3.3\4 pS_)Jul l»al JS% “Say, ‘l only warn you by
revelation.’ But the deaf do not hear the call when they are warned.” [TMQ
Surah al- Anblyyah 45] Moregver, He states, Lz ;K by ag.:aa Jga3l (51 Tag
»éuu...u oy u‘ B |3.cu| lg.e-uls “Whatever the Messenger gives you, take it;
and whatever he forbids you, refrain from it, and fear Allah. Indeed, Allah is
severe in penalty.” [TMQ Surah al-Hashr 7] This divine instruction is repeated in
numerous verses, including, piwysnll ‘ng dg.w)Jl |3~Jo|3 Etlmyu.bl |§.~Blc i @)
é,:-;)l psally Ul uj.my S Of Jgu3lTy T J) ogajs ] Q2355 o “0 you who
have believed, obey Allah and obey the Messenger and those in authority
among you. And if you disagree over anything, refer it to Allah and the
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Messenger if you believe in Allah and the Last Day.” [TMQ Surah An-Nisaa 59].
Allah (swt) further emphasizes, §<u )’l (ST of% ”Leglslatlon is only for Allah.”
[TMQ Surah Al-Anaam 57, Yusuf 40, Yusuf 60] and 4SS ¢ 6"" oo dd ‘w:.bl b5y
é«ul J‘ “And whatever you disagree upon, its ruling is for Allah.” [TMQ Surah
Ash-Shura 10]. These ayaat reaffirm that divine legislation is the only source of
governance, ensuring justice, and preventing deviation or arbitrariness.

,“’— <3

Allah (swt) says, 4 Jg3)T5 <l J) & 036)9 f-‘sw G fRE35S uls%» “And if you disagree over
anything, refer it to Allah and the Messenger” and J& Gds cosTi ede Uyg%w
oég‘_;w “And We have sent down to you the Book as clarification for everything.”

The Prophet (saw) also said, «35 43 Gl duds ‘_,«.JJ»I JS» “Every matter that is not
based on our command is rejected.” This indicates that the foundation lies in
adhering to and being bound by the Shariah. Humans are liable (mukallaf) for
accountability, and Shariah takleef entails obliging the individual with what the
Shariah necessitates, performing, refraining from, or permlttlng actions, based
on the conditions of accountability. Allah (swt) commands, (%3 uJM l.of QR %»
4 s u;LSJu st‘ul |35J6.a Y5 &las UG “So remain steadfast as you have been
commanded, and those who have repented with you, and do not transgress.
Indeed, He is All-Seeing of what you do.” [TMQ Surah Hud: 112]. It is said, Yy
gl 29,9 U p§:> “There is no ruling before the wurood (coming) of the Shariah
Law.” Al-Shawkani states in Irshad Al-Fuhul (p. 6), ‘¢4l 92 «SlI 0353 M= Vg
Boell Eoby Ladl uay &3y “There is no disagreement that the authority is the
Shariah, and this is after the advent of the Prophet and the arrival of the
message.” Al-Ghazali, in Al-Mustasfa (p. 40), adds, Y3 « 2l Jxb 32 48 psSxallg
Sbw g (Sl B3ae Jaally . 2l 3959 J8 S> “What is subject to judgment is the
action of the liable individual. There is no ruling before the wurood of Shariah.
Reason identifies rulings but is not the judge.” Slmllarly, Imam Al-Nawawi

€ 3%

mentions in Al- Majmu (Book of Pur|f|cat|on) 5933 Jud ;bu.dl J,,al ol wwl LMSg
Le l.e,m G«MJ\ DJ}W 4>3\ &3 483 q&,uu.” 3933 Jsd ‘o§> y fl (w);ujl fl <L>b)5| e E_JWJI
wl’g c@>)’3 @ngw@uww L,L’c@&za)’g ‘&,\A—” 35J5J4.9‘o§>)’o«.&5.5=£1|
w,uag m,\@ &ﬂn Jié s uc,u ‘&MJ\ o831 he A5GY15 0,300 &3 Y Bk

Ed Y Jasdl B3 gadl NS4 ﬁ&>3” Ol 8201 Jal 5 “The books of the madhab
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guery whether the origin of objects before the wurood of the Shariah is either
permissibility or prohibition, or that there is no ruling before its wurood. The
correct view among those who verify is that there is no ruling before wurood of
the Shariah. A person is neither judged for prohibition nor excused. We do not
call it permissible, as rulings of prohibition and permissibility derive from the
Shariah. It is incorrect to claim them before the Shariah. Our madhab and that of
the Sunnis affirm that rulings are established only by Shariah, and reason alone
does not establish anything.” Al-Shatibi reinforces in Al-Muwafagat (4/200),
oSl I 3] € @S hall L3 dle (oS> Y 3] Sl b g @31l 3939 Jod JleeY (3 42l
4 Sl @lall oYl e “The default origin of actions before the wurood of the
Shariah is the absence of takleef. There is no ruling without knowledge of the
Shariah. According to the usooli ulema, Shariah liability (takleef) mandates
knowledge of the obligation.”

The Lord of all humanity explains in multiple verses of the Qur’an that our
existence in this world, and the creation of life and death, is meant to test which
of us performs the best deeds. For deeds to be good, they must be sincerely
intended for Allah (swt) and conform to the Shariah, derived from its guidance.
This understanding is reflected in the words of the Salaf, such as Al-Fudayl ibn
lyad’s commentary on the verse, §Ms& &as] &1 #3020 ¥ “That He may test you
as to which of you is best in deeds.” [TMQ Surah Al-Mulk: 2]. It is stated, «J&
o LA 50 @9 Blgwe OB 13] Jaadl 0] 1JWad Saigunly dialstlo ¢ e LTL ¢ Jusd cguoly auals]
Clgaally el 055 OF pallidly Blgum LAl 0950 (52 s o Blgum 2 ol LI 08 131 e
Ludl de 0950 O “He said, “It means the most sincere and most correct.” When
asked for clarification, he explained, “If a deed is correct but not sincere, it will
not be accepted. If it is sincere but not correct, it will not be accepted. It must be
both sincere, done for Allah (swt) Alone, and correct, aligned with the Sunnah.”
Testing and takleef would not be possible if there were no guidance for actions,
underscoring the necessity of preserving the Shariah, which provides the
evidence for every act of takleef. [13]

Takleef is intrinsic to the divine mandate, as Allah promises judgment even for
the weight of an atom’s deed. He (swt) says, Ja35 (83 V+853 15 853 Oliie Ja25 a8 )
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oél\sé;; 5 §j$ dlﬁh “So whoever does an atom’s weight of good will see it, and
whoever does an atom’s weight of evil will see it.” [TMQ Surah Al-Zilzilah 7-8].
This necessitates that even the smallest actions be governed by guidance from
Revelation to be judged as good or evil. Purely rational judgments do not
constitute Shariah rulings. Allah (swt) does not hold anyone accountable on the
basis violating personal or arbitrary opinions. These verses emphasize that divine
legislation comprehensively addresses all human issues, with commands and
prohibitions covering everything from the weight of an atom upward. They also
highlight the necessity of preserving the Shariah’s evidence, allowing believers to
derive rulings, and act upon them with certainty of their goodness or evil.

Allah (swt) has not left humanity without commands and prohibitions on even a
single matter for which they will be held accountable. He (swt) says, CM:’?!%
il B3 Of hadyT “Does man think he will be left neglected?” [TMQ Surah Al-
Qiyyaamah:36]. If any issue lacked guidance, humanity would be abandoned in
that matter, making takleef impossible. Without the attribution of good or evil
based on divine revelation, judgment would not be valid, contradicting explicit
verses confirming that every matter has a ruling, and every action will be judged
based on its alighment with divine guidance. Revelation has allowed for some
rulings to rely on inconclusive (dhanni) evidence, and differences in juristic
interpretation, based on authentic methodology, are part of the Deen. For
instance, one mujtahid may derive from the evidence that touching a woman
does not nullify wudu, while another may conclude the opposite. Both rulings are
Shariah-based, as each mujtahid acts on their best understanding of the Shariah
hukm. This carriage of possibility over interpretation, intended by Allah (swt), has
made the texts adaptable to multiple understandings, promoting the richness of
jurisprudence. So the mujtahid used his mind to understand the texts and their
meanings, and arrived at an understanding that he presents to Allah (swt), and
he will be held accountable for following what his ijtihad arrived at [14]. We have
previously noted the wisdom of the Wise Lawgiver in making the mujtahid follow
operational procedures in studying and understanding texts, to prevent the
influence of whims, and the intrusion of desires, into understanding texts. When
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a mujtahid, free of personal desires, examines the texts through proper linguistic
and jurisprudential principles, their verdict aligns with Shariah. This capability of
the texts to encompass diverse meanings, within concise words, ensures their
capacity to address humanity’s needs until the Day of Judgment.

It is narrated from Umm Al-Mu’minin Aisha (ra) that the Prophet (saw) said, ¢y»
€3y 948 4o pud Lo 14 Byal 3 Giu>T “Whoever introduces into this matter of ours
something that is not part of it, it is rejected ” (Reported by Muslim). Imam Al-
Nawawi, in his commentary, explained, Gyol dde ud Sas Jos cpon a5l dlg )l 39
Cododl 109 (s e a8 Jbb 948 oliang 393yl amas Ld (3,)1) 1oyl Jal JB «dy 949
&Ju.” &Q)@@ﬁ 4)[.9 ij M‘L}pw?\yuﬁjﬁj cﬁ)&.«u}’\ J@‘}QUJOWDJ&[Q
il 1318 o] 3w Aoty § uleldl s Lilay U8 &l Ry 5Ly Aol dlgyll 39 cleixallg
cbusall S 35 o maill Lgd G AL ade b Gade cduT Lo BT i g dg)’l dblg Jb alde
(hSaall JUay] (§ Wlaniunlg dlad> sl low ool 1oy . g3l o ol ¢ Jolall LgSasT sl gun
4 JYaw! &sL«;ujg “in another nerration, the Prophet said, “Whoever does an act
that is not in accordance with our matter, it is rejected.” Experts of language
clarify that the term “rejected” here means “invalid and not acknowledged.” This
hadith is a significant principle of Islam, one of the concise yet comprehensive
statements of the Prophet (saw). It explicitly rejects all innovations and new
practices in Deen. The second narration addresses those who might argue that
they did not initiate a specific innovation, making it clear that all innovations,
whether initiated or adopted, are invalid. This hadith is crucial for refuting wrong
practices and should be frequently referenced in combating deviations.”

Thus, any ruling based solely on intellect, disconnected from evidence and the
principles of Shariah, is rejected as it constitutes an innovation in Islam. Such
rulings are not derived from revelation, and any actions based on them are
similarly rejected, being invalid. It is a definitive principle that Allah (swt) does
not punish without first sendmg a messenger to warn and clarlfy what must be
avoided. Allah (swt) says, §595% B 0§ oi (&5 d4ib 3y 035 1638 Sl 4T 68 3
“And Allah would not let a people go astray after He has guided them until He
makes clear to them what they should avoid,” [TMQ Surah at-Tawba 115] and
§Ysd5 Eai 55 Gudas G563y “And We do not punish until We have sent a
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messenger.” [TMQ Surah al-Israa 15]. These ayaat affirm that revelation is the
basis of warning, and its rulings are binding upon those who have received it
clearly. Rejecting or replacing Islam’s rulings with other laws contradicts the
fundamental principles of the message, and undermines the completeness and
comprehensiveness, of divine guidance.

Warning and guidance are exclusive to revelation, and the prohibition against
following anything else is definitive. Revelation must be preserved to serve as the
basis for accountability and to prevent reliance on other legal systems. Allah (swt)
commands, &3 ¢pe ELJ) @3‘ G 2457 “Follow what has been revealed to you from
your Lord” [TMQ Surah Al- Anaam:106] and ¢ |_9a.~u}’ &5 s oS) JPI G |%°
»é;wgmga “Follow what has been sent down to you from your Lord, and do not
follow other than Him as allies.” [TMQ Surah Al-Aaraaf:3]. Revelation
encompasses the Qur'an and Sunnah, both of which are complete and
authoritative. With the cessation of revelation, there is no new legislation after
the Prophet Muhammad (saw), who is the Final Seal of the Prophets (as), as Allah
(swt) says, éM‘ S5 LT Jgd5 oS5 A5 b w51 B lased $6'G) “Muhammad
is not the father of any of your men but is the Messenger of Allah and the Final
Seal of the Prophets.” [TMQ Surah Al-Ahzaab:40]. This necessitates the
preservation of the complete and clear proof of Islam for all generations.

The comprehensive system of Islam, encompassing both belief and Shariah, is
perfect and lacks no aspect of legislation derived from revelation. This ensures
that no human-made law can serve as a source of injustice in any matter. The
preservation of the Shariah in its entirety, both the Qur’an and the Sunnah, is
essential for the completion of Allah’s blessing by establishing justice and equity
among creation until the Day of Judgment.

Imam Ibn Hazm AI -Andalusi said reflecting on &Side Eaas Eaadly (g (&S NS EYA
eéb.m @;L’alﬂ ‘053 C2)3 (o2 “This day | have perfected for you your Deen and
completed My favor upon you and have approved for you Islam as your Deen”
[TMQ Surah Al-Ma’idah: 3] that, & Ole (e dus 4 dll el o 0550 OF 332 o) Jgid
1T ety Y B $94590dl QISIL Jalisey Olg ¢ Jodadl 48 gy dily cogamo p& U pDLl
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bl (323 S Jged oo JUad darag olad W Ol ol clios W -Jzg - alil JUS] e g s
Y ol §ladd — agis dlil (92) — Llall O L] ol Sasldll pgy JI Wy Lde (3L el ST MYl
J bdeg W 3L ell3 518)5 5l Dl OB I3 L., sgzrgll oo usl e s Vg SW Vg Dilowsal
e abliy (5)9 50 Oy 1029 (sl lide el daxilly «AlolS Lol sl w515 OF fuo doladll ag
Lo 131 4 Jabize Y Bgama Liaph bo Ol 39 ccnd! § plug dde dll o il Jgan) 46 Lo S O
e % @) “We say to those who claim that what Allah (swt) commanded His
Prophet (saw) to convey of the Shariah of Islam is not preserved, that it is
susceptible to alteration and mixing with falsehood such that it becomes
indistinguishable: Tell us, when Allah, Glorified and Exalted, completed the Deen
for us, approved Islam for us as our Deen, and prohibited acceptance of any other
Deen besides Islam, was this completion meant only for the Companions (ra), or
does it remain for us until the Day of Judgment? If the answer is necessarily that
it remains for us until the Day of Judgment, then it follows that all the laws of
Islam are complete and the favor upon us is absolute. This is a definitive and
conclusive proof that everything the Messenger of Allah (saw) conveyed
regarding Deen and what is obligatory upon us is preserved, without any mixture
of falsehood.” (End of quote). [15]

And since Allah (swt) has specified in Surah Al-A'raf, verse 3, that abiding
adherence is limited to what Allah (swt) has revealed, and Allah (saw) has sald in
the Noble Quran through His Prophet (saw), 4 &ns 5245 B’I BiGes ) 598 6 Y &"" o1y
“I only follow that which is revealed to me, and | am but a clear warner” [TMQ
Surah Al-Ahgaaf] and He also said: $ &5 (e G| (593 s eulg% “And follow what is
revealed to you from your Lord.” [TMQ Surah Al-Ahzaab 2] Allah (swt) has further
restricted warning to revelation and emphasized this by saying, pSJM L~| JS%»
é@yu “Say, | only warn you by revelation.” This indicates that warning and
abiding adherence in speech and action, are exclusively through Revelation, with
restriction and emphasis.

Allah (swt) commanded abiding following (ittibaa’) to the Prophet (saw), which is
evidence that the Prophet’s commands and prohibitions are part of what Allah
has revealed meaning they are from revelation. Allah (swt) says, dy| G iga |§°
eé\"ug_,s-b ) )Us cwglm.ga K% |3~.u Y3 pi.g R pi»Jl “Follow what has been sent
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down to you from your Lord and do not follow others besides Him. Little do you
remember.” [TMQ Surah Al-Aaraaf:3]. The pIacement of the phrase dy‘ G |3a-u|%°
454! “Follow what has been sent down to you” serves as a comprehensive
demarcation, and the phrase élyu-» Y3¥ “Do not follow” serves as a restrictive
demarcation. The command if following the unlettered Prophet (saw) is evidence
of his inclusion in this boundary, indicating that his speech, actions, commands,
and prohibitions are part of the revelation.

The Deen itself is complete, containing clarification for everything. Allah (swt) has
perfected the Deen, completed His favor upon the Muslims, and caused the
disbelievers to despalr of it. Allah (swt) says: o piua Ry I3_,.nSuaJJl 55 yJI%w
oy LT (&0 Eupss gais Bule Eaadly (s @ EaST paall 03447 M
“Today, those who disbelieve have despaired of your Deen, so do not fear them
but fear Me. Today | have perfected your Deen for you, completed My favor
upon you, and have approved Islam as your Deen” [TMQ Surah Al-Maaidah:3].
When Allah approved Islam as our Deen, He promised, His promise being true,
that He would not accept any Deen other than Islam, and those who foIIow other
ways will be among the losers in the Hereafter. Allah (swt) says, 7& e-u ,_yog%»
§A0 Gyl Gy 83597 § 305 Lo il (I8 Gao @ulisdT “And whoever seeks a Deen
other than Islam, it will never be accepted of him, and in the Hereafter he will
be among the losers.” [TMQ Surah Aali Imran:85]. This indicates that Allah (swt)
will not accept any Deen, in terms of Ageedah and law, which is a system of life
other than Islam.

Allah (swt) has completed the legislation, leaving nothing as small as the weight
of a speck without providing a ruling that distinguishes good from eV|I as an
obligatory directive for adherence. Allah says: i 37 01 ¢ 3" l%» “Does
man think he will be left aimless?,” [TMQ Surah AI—Qlyaamah 36] meaning
without commands or prohibitions concerning any of his matters. Allah (swt) also
says, 4833 5 §53 JEie Jad5 a3 Vobyi IAS §53 OlEke a3 a8) “So whoever does an
atom's weight of good will see it, and whoever does an atom's weight of evil
will see it.” [TMQ Surah Al-Zilzalah 7-8]. Thus, it is necessary for revelation to
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provide clarification between good and evil in every action so that judgment is
based on it.

Allah (swt) says, § omebidld (57455 das53 sdb3 = gh KT bzl C5siT e G3535) “And
We have sent down to you the Book as a clarification for everything, and as
guidance, mercy, and good news for the Muslims.” [TMQ Surah An-Nahl 89] He
(swt) also says, «écw\ Jpassss slg% (o 4ud 242763 % “And whatever you disagree
upon, its ruling is W|th Allah” [TMQ Surah Ash-Shurah 10] and He (swt) says, ul9§°
£ g3l i J) Bgdsd sisw & (42355 “So if you disagree over anything, refer it to
Allah and the Messenger.” [TMQ Surah An-Nisaa 59]. The Deen is firmly rooted
in revelation as shown by these evidences. Since Allah (swt) commands us to refer
any dispute to Allah (swt) and His Messenger (saw), meaning to the Qur’an and
Sunnah, it implies that every matter must have a ruling found in the Qur’an and
Sunnah. Similarly, since Allah (swt) restricts the right of legislation to Himself
alone, any disagreement is to be referred to Allah (swt), necessitating that He has

clarified its ruling in the Qur’an and Sunnah.

These verses use forms of generality (siyagh ul-umoom) such as «él@% “And all
that”, 4ss% oe) “of anything,” {sic% K} “for everything,” and 4= 3% “i
anything.” All these phrases indicate generality, meaning they encompass every
issue with a ruling that defines the stance to be taken regarding it.

It is not permissible, from a legal (Shariah) perspective, for any action of a person
to exist without evidence, or an indication pointing to its ruling, due to the
generality of Allah’s statement, eég K L’w% “a clarification for everything”
and the explicit text affirming that Allah (swt) has perfected this Deen. If it is
claimed that certain incidents lack a Shariah legal ruling, meaning that there are
some actions of individuals that the Shariah has completely neglected, neither
providing evidence nor setting an indication to guide the responsible person
regarding its intent, then this claim implies that there are matters not clarified in
the Qur’an, and that Allah (swt) has not completed this Deen. This would mean
that there exists an action without a ruling, rendering the Deen incomplete. [16]
Such a claim contradicts the explicit text of the Qur’an and is therefore false. [17]
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The truth of these verses necessitates the preservation of the Qur’an and Sunnah,
including all evidences of legislation, enabling mujtahidoon to derive legal rulings
from revelation, with a strong likelihood of aligning with the divine intent. The
absence of preservation would lead to the loss of clarity or explanation.

Undoubtedly, Allah (swt) has revealed the Qur’an and Sunnah for people to use
them as the basis for judgment in all their matters, to resolve their disputes, and
to determine outcomes for every issue and conflict. Consequently, individuals are
judged in this world and the Hereafter based on them, and their abiding
adherence to the rulings of Islam is assessed and their ranks determined, leading
to reward or punishment. If these rulings were lost before reaching people in the
present age, what significance would they hold? Could anyone be held
accountable for not adhering to rulings that never reached them? Would not their
loss introduce injustice, where justice was intended? Would it not result in some
people receiving guidance, while others, to whom the rulings never arrived,
would remain unguided? Would this not imply that the affairs of those who were
not reached would fall outside the domain of Shariah rulings? Would it not mean
that those individuals could not understand the divine intent, and that the
purpose of the Shariah would not be realized, due to such loss? Moreover, would
it not render rulings that were revealed in general terms incomprehensible, due
to the absence of detailed clarification in the Sunnah, reducing them to cryptic
instructions, detached from reality and impossible to implement? This would
strip the Qur’an of its role as a clarification for everything. Thus, the Sunnah must
be preserved just as the Qur’an is preserved, so that together they complete
Allah’s blessing upon creation through Islam, the Deen that Allah (swt) is pleased
with. Through both, the Deen is empowered during the succession on earth in a
manner that Allah approves for the Ummah entrusted with it.

Imam Al-Shafi’i, may Allah be pleased with him, said, ¢» ;o ey bde (o,2ll9 1cdd
Al o dll Jguny yol $LS1 3 Udyd ke @l 08 06 B (o 1JI8 Sl Lkay (ya9 LS (30
tedB e 1 Tausyd 4y Ay S Yl e Lo aad s Lide (258 13] 4 ol calug dle
L3 u>T gl elang dale dll o dll Jgan) polol U318 Jorg 36 bl (258 L3B ] a9 Jg3
Fpkug aple dlil o dll Jgasy 5o a3l Il plavy dde bl o dll Jgeny 2oLy o) (yan Sty
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dde il uagll Jgesy o J81 OF e gl dll OF (e (3 Ld a3l ) 3 dsTY of (& alg
olwy “l asked, ‘Is the obligatioﬁ upon us, and upén those before us and after us,
the same?’ He replied, ‘Yes.” | asked, ‘If that is an obligation upon us to follow the
commands of the Messenger of Allah (saw), does it encompass what he has made
obligatory upon us? Has he directed us to the matter that makes his obligations
binding upon us?’ He replied, ‘Yes.” | then asked, ‘Do you or anyone before or
after you, who has not witnessed the Messenger of Allah (saw), find a way to
fulfill Allah's obligation to follow the commands of His Messenger (saw) except
through reports about him? For if | do not accept it except through reports, it
indicates that Allah has required me to accept what is conveyed from the
Messenger of Allah (saw).”” [18]

Allah (swt) revealed the Deen of Islam for all humanity, [19] not restricting the
risaalah (message) to those who lived during the era of prophethood. Whatever
the revelation addressed, beliefs, laws, stories, or discourse, it applies universally
to all of humanity. Its address is directed at all of mankind, from the time of the
Prophet’s mission (sawa) until the Day ofJudgment Allah (swt) says, e,l;l.wj Log%»
£YAOgalas Y ww 78T S5 15453 1ad uull.ﬁ aélfﬁll “And We have not sent you
except comprehensively to mankind as a bringer of good tidings and a warner,
but most of the people do not know" [TMQ Surah As-Saba’]. He (swt) also says
- b yu |y uaﬂ‘g Orgaldl dlls -4 s-Ul b.m.'; @S.JI AT J g3 dl u,,wl @G J5)
aé\cl\gg éSJ:Joywlgawg wbu.?ygs.ul ‘;B’l Gvdl d}wgct.ubl}ml_‘)wg “Say,
O mankind, indeed | am the Messenger of Allah to you all, to whom belongs the
dominion of the heavens and the earth. There is no deity except Him; He gives
life and causes death. So believe in Allah and His Messenger, the unlettered
prophet, who believes in Allah and His words, and follow him that you may be
guided.” [TMQ S‘urah Al-Aaraaf] [20]. This universal address is indicated by Allah’s
words, %&JGJT l@élé J8% “say, O mankind”, encompassing all those referred to as
“mankind” from the time this comprehensive address was revealed, until the Day
of Judgment. The Prophet (saw) is sent to all of them. This universality is
reinforced by His words, cé v stl Jg) d‘?‘ “Indeed, | am the Messenger of Allah
to you.” The use of «éu;l%» “Indeed, I” emphasizes the message, given that among
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those addressed are deniers and skeptics. The address also confirms the audience
with ¢laws$ “to you all,” explicitly indicating universality, eliminating the
possibility of limiting the message to certain people, or a specific era, and
ensuring the message's comprehensive delivery.

The establishment of the confirmatory argument (hujjah) against humanity
means that people have no excuse before Allah (swt) ], after the Messengers (as).
This necessitates that the conflrmatory argument remains established unt|I the
Day of Judgment. Allah (swt) says, Q5 A e B 5685 S G2y didd Gy G s Sy
£)10LSS 358 T H63 Qw,ll 43 “We sent messengers as bringers of good tidings
and warners so that mankind will have no argument against Allah after the
messengers. And Allah is ever Exalted in Might and Wise.” [TMQ Surah An-
Nisaa:165]. If any part of the Deen is lost, then the confirmatory argument in
those aspects would be absent, contradicting the establishment of the hujjah and
the possibility of accountability for them.

The loss of any part of the Sunnah would imply the loss of its role as a clarification
for aspects of the Deen revealed in the Qur’an. This would mean that the Qur’an
isno Ionger explanatory, as it designates the. Sunnah as its clarification. Allah (swt)
says, DM ol§ éﬂi&h PSJ.L&’{J%&LQ 4111‘- Lwls |3J uls d}wjl |3~Jo|3 Qi |3~Jo| Js%»
eégwdl &wl 31‘ Jeil J& 3 9did “say, Obey Allah and obey the Messenger.
However, if you turn away, then upon him is only that which he is charged, and
upon you is that which you are charged. If you obey him, you will be guided.
There is not upon the Messenger except the clear notification.” [TMQ Surah An-
Nur 54]. The word “clear” (¢amJ!) is descriptive and implies precision, thereby
qualifying the act of conveying the message. Without the explanation provided
by the Sunnah, the message would not be “clear,” and the means to guidance
would be incomplete. Limiting oneself to the general or ambiguous aspects of the
Qur’an alone, without the clarifying details provided by the Sunnah in specific
matters, would fail to establish proof in those areas.

This signifies that the Deen is preserved from loss, and by extension, the Sunnah
is also preserved, as it provides the clarification, detailing the generalities of the
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Qur’an, specifying its unrestricted terms, explaining its expressions, and
elucidating its rulings and meanings. Through the Sunnah, the Deen was
completed. Our task is to distinguish its authentic parts from the weak, given that
the majority of Shariah rulings are derived from the Sunnah. The Sunnah serves
as the clarifier, explainer, and expounder of the Qur’an, linking branches (furoo’)
to their roots (usool) and introducing new rulings not explicitly found in the
Qur'an. With both the Qur’an and Sunnah, the Deen was completed, Allah’s
blessing perfected, and He approved Islam as our Deen, encompassmg all its

rulings. Allah (swt) says, 493385 44lals @gd] JBG Gl g;::;;f.’uicm Wssla) “And
We revealed to you the message that you may clarify for the people what was
sent down to them and that they mlght glve thought.” [TMQ Surah An-Nahl: 44].

He (swt) also says, e_g.aJ 44:93 SAby dud _9.aJ«.>| gS-U‘ d i) 311 st egle L.Jyl 33
éuyay “And We have not revealed to you the Book except that you may clarify
to them that over which they differ and as guidance and mercy for a people
who believe.” [TMQ Surah An-Nahl: 44]. With the existence of precise usool for
reaching the Shariah legal ruling, it permitted the existence of a way to obtain the
preponderance over inconclusiveness (ghalbat ud-dhan) in reaching the Shariah
legal rulings. Consequently, it permitted the existence of inconclusiveness in the
ahaad narrations of evidence that came from the Sunnabh, in their authenticity of
text (thaboot), or evidencing (dalaalah), just as it permitted the dhan
(inconclusiveness) the evidencing interpretation of some Qur’anic verses. Hence,
the Deen in its entirety, through the usool of figh (principles of jurisprudence,)
fulfills Allah’s Promise of providing commands and prohibitions for every action,
matter, and issue, ensuring hisaab (accounting) down to the weight of an atom,
and distinguishing good from evil. Those who transmitted this Deen must have
transmitted it with definitive consensus, as any doubt about their reliability
would undermine the certainty of the Deen’s completeness, its inclusiveness of
every detail, and its ability to establish accountability. Thus, the consensus of
those who preserved and transmitted the Deen to us is affirmed with certainty.

We have elaborated on the preservation of the Sunnah through the precision and
detailed methodologies of the sciences of Hadith in our book, “Al-Burhan A-


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

Mubeen on the Sunnah Being Revelation, Its Preservation, Its Authority, and Its
Role as a Fundamental Source of the Deen.” Therefore, the obligation entails
understanding the process through which Shariah rulings are applied to specific
incidents, providing each situation with a ruling that regulates human behavior
in life, addresses the actions of those accountable, defines the rulings for
human interactions, and clarifies the laws governing the systems of state, life,
and society.

References

[1] The definition of religion in the book “I Am Content with Islam as My Deen”
by Sheikh Saleh Al-Shami, quoting a summarized passage from the scholar Dr.
Muhammad Abdullah Draz in his book "Religion."

[2] “I Am Content with Islam as My Religion,” pp. 15-17 by Sheikh Saleh Ahmed
Al-Shami, summarized extensively from “Deen” by Dr. Muhammad Abdullah Draz,
pp. 30-52.

[3] “I Am Content with Islam as My Religion,” pp. 15-17 by Sheikh Saleh Ahmed
Al-Shami

[4] Some commentators have said that its meaning is “to hold oneself
accountable.” However, the more precise meaning extends to governing oneself
to avoid actions that would require accountability. Don’t you see that the Prophet
& explained it further in his saying: y>Wlg ¢ gall das W) Jos g duudd OIS (o (utSIIn
«d=9 36 4l Je i g dud adl (0 “The wise person is the one who holds
himself accountable and works for what comes after death, and the foolish one
is the one who follows his desires and places false hopes in Allah the Almighty.”
Thus, the foolish person follows his desires, while the wise person governs
himself according to Allah’s rulings and restrains his desires.

Al-Azhari mentioned in Tahdhib al-Lughah: Abu Ubaid said: “The phrase 4«4 Ols
(dan nafsahu) means to humble oneself and bring oneself into servitude...” And
the phrase “the Deen is for Allah” comes from this, as it means obedience and

i ® ® @


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

worship of Him. It has also been said regarding the phrase, “The wise person is
the one who 4w 01v” (dan nafsahu), that it means he holds himself accountable.”
End of quote.

[5] Al-Mankhool min Ta'ligat al-Usul by Imam Abu Hamid Al-Ghazali, p. 21.

[6] The cornerstone of a society’s identity lies in how relationships are managed,
and the systems that govern these relationships. For instance, usurious (riba)
relationships are the result of implementing a capitalist system. They cannot
change within a society as long as the society remains capitalist. The abstaining
from Riba of millions of Muslims in Western societies, or even in Islamic
countries, where the system of usury is widespread has no impact on changing
the capitalist economic system.

In fact, their money will inevitably enter banks and be legally invested by the
banks as they see fit. Muslim money will mix with usury (riba), alcohol trade, and
investments made by banks in nightclubs, whether Muslims in the West like it or
not. Moreover, they will be subject to state laws such as mandatory insurance,
taxes, and other systems forbidden in Islam.

Therefore, the focus is on relationships and systems, not on the individual beliefs
of people alone.

[7] And His saymg, exalted be He, 2% B3 p&ax @;3 uo;)’l u.d.-> Pil» 6”‘3—03%’
éf’s&x‘*’ w)é “And it is He who has made you delegated vicegerents upon the

earth and has raised some of you above others in degrees of rank to test you
through what He has given you. Indeed, your Lord is swift in penalty; but
indeed, He is Forglvmg and Merciful.” [Surah Al- An am: 165] And His saying,
exalted be He, 4 fs>5 J3-°-%’ 44‘3 U“-’-" o el u‘ Lk G ‘3% “It is He who has
made you successors upon the earth.” [TMQ Surah Fatir: 39]

[8] The right of legislation belongs solely and exclusively to Allah, eécw ))l pSoJf u|%°

“Legislation is not but for Allah.” [Surah Al-An'am: 57; Surah Yusuf: 40; Surah
Yusuf: 67].


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

Refer to the detailed discussion in the chapter: The Second Section: Allah the
Almighty is the Supreme Judge: The Right of Legislation Belongs Solely and
Exclusively to Allah.

[9] Sovereignty (Hakimiyyah) is one of the attributes of Lordship (Rububiyyah)
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[12] We have elaborated extensively on the evidence for the authority of the
Sunnah, that it is preserved revelation, in our book: “The Clear Evidence That the
Sunnah is Revelation, That It Is Preserved, Authoritative, and a Fundamental
Source of Deen.”

[13] Imam Al-Nabhani, may Allah have mercy on him, states in Al-Shakhsiyyah Al-
Islamiyyah, Part Three (Usul al-Figh), “It cannot be said that the default rule
regarding actions and things is permissibility, based on the argument that they
are forms of benefit free from indications of harm or damage to the owner, and
thus permissible. This cannot be said because the verse’s implication is that
human beings are bound by what the Messenger (saw) has brought, as they are
punished for disobedience to it. Thus, the default is to follow the Messenger
(saw) and adhere to the rulings of his message, not permissibility or freedom
from obligation.

The generality of the verses about rulings indicates the necessity of referring to
the Shariah and adhering to it. Allah (swt) says, JIs ZYCES) £le0 (p0 dud p.o-aJvl Ggd
éz‘wl “And in whatever you dlsagree, its rulmg is to AIIah ” [Surah Ash-Shura: 10],
He (swt) says, §Js3lis i JJ 59333 sl § Mﬂ OB} “If you disagree over
anything, refer |‘t to Allah and the Messenger.” [Surah An-Nisa: 59]and He says,
§sish K 6% CasTT @lgle G3555) “And We have sent down to you the Book as
clarification for all things.” [Surah An-Nahl: 89]. Moreover, the Messenger (saw)
said, «35 949 Lol dds ud ;oi JS» “Every matter not based on our command is

rejected.” This indicates that the default is to follow the Shariah and adhere to it.

Furthermore, with the wurood of Shariah, actions and things were assigned
rulings. The default, therefore, is to seek in the Shariah whether actions or things
(objectives) have rulings, not to consider them permissible by default or to assign
permissibility through rational judgment while Shariah exists.

Likewise, it cannot be said that the default origin regarding things is to suspend
judgment or abstain from ruling. Suspension implies either halting action or
delaying the application of Shariah rulings, which is impermissible. The Qur'an
and Hadith affirm that in cases of ignorance, one must inquire about the ruling
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rather than abstain. Allah (swt) says, 4 &galas ;daSuUf-UT Ubiizkad) “so ask the
people of the message if you do not know.” [Surah An-Nahl: 43]. The Prophet
(saw) also said regarding tayammum for the open wound, «gelas @J 13 199l Yin
«Jlgedl (2l clas W3 “Why did they not ask if they did not know? Indeed, the
cure for ignorance is to ask.”

This clearly establishes that the origin is to seek rulings from Shariah, not to
abstain from ruling or judgment.

This indicates that the default origin is not to suspend judgment or refrain from
ruling. Accordingly, after the Prophet’s (saw) mission, rulings are derived from the
Shariah, and there is no ruling before the wurood of Shariah. Thus, judgment
depends on the arrival of Shariah, meaning that each matter requires a specific
Shariah evidence. Consequently, no ruling is issued without evidence, and no
ruling is given without the Shariah. The default origin is to seek the ruling in the
Shariah, meaning that the search for Shariah evidence for any ruling must stem
from the Shariah itself.

This applies to actions. As for things (objects), which are the objects of actions,
the default origin concerning them is permissibility, unless there is evidence of
prohibition.

The default origin regarding things is that they are permissible and are not
considered prohibited, unless there is explicit Shariah evidence indicating their
prohibition. This is because the Shariah texts have permitted all things, and these
texts are general, encompassing everything. Allah says, 3 [ pSJJ:w &l u‘y p—"%
eéuaﬂl “Do you not see that Allah has subjected to you whatever is in the
earth?” [TMQ Surah Al-Hajj: 65] The meaning of Allah (swt) subjecting everything
on earth to humanity is that He has permltted all thmgs on earth for human use.
Allah (swt) also says, b Sis- 23T § Laa Tg8 BT &8> “O mankind, eat from
whatever is on earth [that |s] Iawful and good.” [TMQ Surah Al-Bagarah: 168],
1557515 1985 amis B Jus (S50) fgdd pile :.sv-’?’ “O children of Adam, take your
adornment at every masud and eat and drink.” [Surah Al-A’raf: 31], and, yaé:
£GSta é‘j—wuﬁ‘s Y ol3 Ga3d & Jas ,_s.m,_ms)) o2 183 “It is He who made the earth
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tame for you — so walk among its slopes and eat of His provision.” [Surah Al-
Mulk: 15]. All these ayaat and others that permit things are general in scope,
indicating the permissibility of all things. Thus, the permissibility of all things is
derived from the general address of the Shariah. Therefore, the evidence for their
permissibility lies in the Shariah texts that declare everything permissible.

If something is prohibited, there must be a specific text restricting this generality
and indicating the exclusion of this particular thing from the general
permissibility. This is why the default concerning things is permissibility.
Accordingly, the Shariah explicitly identifies things that are prohibited as
exceptions to the general texts. For example, Allah says, pWly &)l Sule Caa3> ¥
é;g}b'dl e>J9 “Prohibited to you are dead animals, blood, and the flesh of
swine.” [Surah Al-Ma’idah: 3], and the Prophet (saw) said, «lgiual 8 sl Cuay>»
“Wine is prohibited for its essence.” Thus, the things (objects) explicitly
prohibited by Shariah are exceptions to the general texts, making them contrary
to the default rule. The default is that all things are permissible.

This leads to the conclusion that there is no ruling before the wurood of Shariah.
Any ruling issued by reason in matters of Shariah without evidence is to be
rejected.” End of quote.

[14] Refer to the chapter: “Establishing That Practical Shariah Rulings May Be
Based on Dhanni Evidence” in our book, “The Clear Proof That the Sunnah is
Revelation, That It Is Preserved, Authoritative, and a Fundamental Source of
Deen.”

[15] Al-lThkaam fi Usul al-Ahkam by Ibn Hazm Al-Andalusi, Vol. 1, pp. 122-123, Dar
Al-Kutub Al-llmiyyah, Beirut, 1st Edition, 1405 AH / 1985 CE.

[16] Refer to the chapter, “There Is No Legislative Vacuum” with respect to the
verse, 4@ & EJ&ST 5313 “This day | have perfected for you your Deen.”
[Surah Al-Ma'idah: 3].

[17] Refer to Al-Shakhsiyyah Al-Islamiyyah, Part Three: (Usul al-Figh) by Tagiuddin
Al-Nabhani.
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[18] 1. Al-Umm, Vol. 7, p. 251. 2. Jama' al-llm by Imam Al-Shafi'i, pp. 21-22.
3. Hujjiyyat al-Sunnah by Dr. Abdul Ghani Abdul Khalig, Al-Dar Al-Alamiyyah
lil-Kitab Al-Islami / International Institute of Islamic Thought, 1995 Edition, pp.
262-263.

[19] Imam lbn Hazm stated in Al-lhkam, Vol. 1, p. 97, regardmg the meanmg of

”referrmg back” in the verse, pim)ao)“ dgb dj.w)Jl lyub@ =1 lyubl lyzl ) L@l_,%
Sogs frass 55 QB 933 035 UL Osheds @S 0] Jaslls 4T J) o358 oisb (§ 42585 ol
véO‘\ “0O you who have believed, obey Allah and obey the Messenger and those
in authority among you. And if you disagree over anything, refer it to Allah and
the Messenger, if you believe in Allah and the Last Day. That is the best [way]
and best in result.” [Surah An-Nisa: 59], as follows, Li| :3,01 1dgs slyall OF e Olalg
drgie Wlasdl 10 OF s daaxe &Y O ¢ plujﬂdﬂ\&pdﬂ\gba@&ﬂbdﬂ‘&‘ﬁﬂ
O o ) 4z g8 Gulidly Lzl (o aldll pop J) ounr (3 4>9) L85 33 (e IS s <Ll
39 Vg Lldg pdlud! dude oua Al o 59 ¢ (ol 9 dde Lo Y Jgwy Jge Ae “The burhan
(confirmed evidence) that this referring back is specifically to the Qur'an and the
reports from the Messenger of Allah (saw) is the consensus of the ummah that
this address is directed toward us and to everyone who will be created and have
their souls placed in their bodies until the Day of Resurrection, from both jinn and
mankind, just as it was directed toward those who lived during the time of the
Messenger of Allah (saw), as well as those who came after him and before us.
There is no difference in its application.” Reference: Hujjiyyat al-Sunnah by Dr.
Abdul Ghani Abdul Khalig, Al-Dar Al-Alamiyyah lil-Kitab Al-Islami / International
Institute of Islamic Thought, 1995 Edition, p. 263.

[20] Commentary from Al-Alusi, Al-Razi, Ibn Ashur, and the Reflections of Al-
Sha'rawi, Dr. Fadel Al-Samarrai said, “These attributes were mentioned to remind
and admonish the Jews, as they denied the Prophethood of Muhammad (saw)
and claimed that there would be no Prophet after Moses. They viewed the
mission of Muhammad (saw) as something incredulous, believing that no
prophet could resemble Moses. Thus, Allah reminded them that He Alone is the
Owner of the heavens and the earth and the giver of virtues. Therefore, it is not
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surprising that He sends one Messenger and then another, as sovereignty belongs
to Him alone.

The mention of giving life and death serves to remind them that Allah revives one
law and then another. Hence, they should not find it astonishing that these
attributes are mentioned in this context, for the matter is profound.”

Back to Index
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The Islamic Ummah in Postmodernism

The advent of postmodernism coincided with the cultural and political crises
of the 1960s and 1970s. Disillusionment with the failures of modernity — manifest
in two World Wars, the rise of fascism, colonial and imperial violence (in the form
of the Algerian and Vietnam wars), and class inequality — provided the impetus
for postmodern critiques. Figures such as Michel Foucault and Jacques Derrida
challenged modernity’s claims of linear progress, and the authority of reason,
and instead focused on the relativity of truth and objectivity.

Postmodernism arose as a means of challenging the Universalist claims of
the West, but in recent years it has been co-opted by certain schools of thought
to undermine Islamic political movements. By emphasizing the constructed and
“invented” nature of identities and traditions, postmodernism has been
deployed to delegitimize Islam and its practices.

In his book, Recalling the Caliphate, Salman Sayyid notes that a common
postmodern tactic has been to present Islamism (used here as a reference to the
political aspect of Islam) as an inauthentic invention. rather than as a legitimate
continuation of the Islamic tradition: “Islamism is presented as being a discourse
‘conjured’ around a fantasy of an authentic essence (al-Azmeh, 1993: 7). That is,
what the Islamists claim to be their discovery of ‘real’ Islam is nothing more than
the fabrication of an Islamic tradition, which denies its diversity. According to this
line of argument, cultural forms such as ‘Islamic dress’ or ‘Islamic way of life’ are
recent inventions and not the recovery of sacral traditions (1993: 21). The effect
of arguments like this is to try and discredit Islamist claims for being legitimate
expressions of a Muslim desire for autonomy and deep decolonisation of the
world.”

This weaponization of postmodern thought was a reaction to Islam’s failure
to follow a secularizing trajectory. Salman Sayyid writes: “As late as the last
quarter of the twentieth century there was a confident expectation that Islam
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would dissipate as the global advance of Westernisation brought secularisation
and modernisation in its wake. Not only has Islam failed to follow the trajectory
pursued by variants of Christianity - namely confinement to the private sphere
and depoliticization - but it has, in contrast, forcefully reasserted its public
presence in the world. Mobilisations in the name of Islam have presented a series
of challenges to the current world order that have taken the form of geopolitical,
cultural and philosophical contestations.”

This postmodern tactic of labelling political Islam as an “invented tradition”
extends further into questioning the legitimacy of the term Islam itself as well as
concepts related to the Islamic faith such as Ummah. By using a “metaphysics of
suspicion” (as Salman Sayyid calls it), postmodern texts claim that Islam is too
diverse and fragmentary to maintain coherency. Furthermore, the geographic,
cultural, and political divisions amongst Muslims mean that the word Ummah
loses any grounding as a signifier of a shared Muslim community.

Itis important to understand what agenda these arguments are in service of.
In his book, Islam, Liberalism, and Ontology, Professor Joseph J. Kaminski details
the political implications of such postmodern texts: “The rendering of Islam as an
incoherent category ultimately subjects its meaning to the whims of hostile
hegemonic actors and brute force. If Muslims have no unifying
textual/theological referent to fall back upon, someone else undoubtedly will fill
that gap for them. Under characterizations of Islam such as El Zein’s, there is no
reason why only Muslims have the privilege of defining what Islam is. Approaches
such as El Zein’s ultimately remove agency from Muslims—they are robbed of
their ability to control how their own religious discourse is defined. The control of
terms and meanings constitutive of a discursive tradition by actors situated
outside of it - especially when those terms and meanings are ones that those
within it would object to - is imperialism par excellence.”

By rendering Islam as ambiguous, hegemonic actors such as Western
governments and secular academics can impose their own interpretations.
Muslims can be labelled externally as “extremists” and “moderates” and Islamic
practices that are acceptable by these actors can be dictated.
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Moreover, by casting Ummah as a mere discursive construct rather than a
real, binding community, postmodern critiques undermine collective Muslim
solidarity. By denying Muslims the ability to invoke Ummah as a legitimate
concept, Muslims are left fragmented into isolated national or sectarian groups,
weakening their ability to challenge Western hegemonic forces and articulate a
unified political vision like that of the Khilafah.

The response of Muslims, of course, should be to deny others the ability to
define their religion for them by re-engaging with their own tradition. In his
paper, The Idea of an Anthropology of Islam, Professor Talal Asad addresses
Western academia’s skepticism to the term “Islam” by suggesting that, in order
to write about Islam: “...one should begin, as Muslims do, from the concept of a
discursive tradition that includes and relates itself to the founding texts of the
Qur'an and the Hadith.”

Islam, of course, is the Deen chosen for us by Allah (swt) and perfected with
the Final Risaalah (Message) of the Prophet Muhammad (saw).

Allah (swt) said, 4 G a1 40 Eu gais fule Eusally 40 480 EasT a340T)
“This day, | have perfected your Deen for you, completed My Favour upon you,
and have chosen for you Islam as your Deen.” (TMQ Surah Al-Maidah 3)

And it is those who believe in Allah (swt) and His Messenger (saw) who are
Muslim and are members of a single Ummah.

Allah (swt) said, %ugwlﬂ pSA,) Gig 8415 &3 pSM‘ 0JR ulé° “Indeed, this Ummah
of yours is one Ummah, and | am your Lord, so worship Me.” [TMQ Surah Al-
Anbiya 92].

The Prophet (saw) stated, &b &8 @JI VS ubSl..\.a P.p-,!l a3 ul i
O9d o..\:-l_g 4l ‘o.@al N.a.n NV-\ET ‘o.@.) ‘9.-:;19 ‘o.@.a.u RYY) u;gg w.bs KY) wmjﬂlg MI
«u»wl “In the name of Allah, the Most Gracious, the Most Merciful. This is a
document from Muhammad, the Prophet (saw), between the Muslims and the
believers from Quraysh and Yathrib, and those who followed them, joined
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them, and strived with them, that they are one Ummabh, distinct from the rest
of the people.” (Narrated by Al-Bayhagi in Al-Sunan Al-Kubra).

And whilst recognizing the truth of Islam, and the existence of a single
Ummah, the believers can strive towards fulfilling their collective obligations of
sufficiency before Allah (swt), establishing a single Imarah, Imamah and Khilafah
that rules by all that Allah (swt) has revealed.

Tamim al-Dari (ra) reported that during the time of Umar (ra), people began
to compete in building tall structures. The Second Khaleedah Rashid, Umar (ra),
sa|d 3" O)Lﬂ‘ Y3 sjhb 3" Ehks Y3 ‘&éLa.éu 3" em‘ y 4.:‘ ‘uaﬁ" uaJﬁﬂ ‘u,.dl Furn Gy

2 B3b O kb A Je «,3 535 a5 g3 & s OF akall & 4435 6354 fyad LABlR
«p@lg “O Arabs, stay grounded! There is no Islam without a single commumty,
no single community without a single emirate, and no single emirate without
obedience. If a people appoint someone with knowledge of Figh (Islamic
jurisprudence) as their leader, it will be a source of life for him and for them.
However, if they appoint someone without knowledge of Figh, it will lead to
his ruin and theirs.” (Narrated by al-Darimi)
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Pure Sincerity

AIIah (swt) said, 3J EalekS R85 O 68 35 aasd ‘33 ol lal..u j.:”;.dl o8y dé%»
@5 2@ o2 usuu»bmg&@wdl@y‘&m mw‘p*la.umupyj
41351 &5 8 83&» 3,43 Y5 Lo Maz Jaxald “say, O Prophet “If the ocean were ink
for writing the Words of my Lord, it would certainly run out before the Words
of my Lord were finished, even if We refilled it with its equal.” * Say, O Prophet,
“l am only a man like you, but it has been revealed to me that your God is only
One God. So whoever hopes for the meeting with their Lord, let them do good
deeds and associate none in the worship of their Lord.” [TMQ Surah Al-Kahf:
109-110].

Ibn Abbas says about the reason for the revelation of the first verse, as Al-
Qurtubi mentioned in his tafseer, &3} «plwg dds Dl o ¢ & s“é-’ JB W J}@J‘ cJB
(IR U,S\jo Gl 85 853l 3ol (309 cBlygall Lsisl U89 2S5 19)15 £S5 Y) | elal 5 P.’;.ujn
§ 3501 38 35 S Tale 3::qu 585 J8% “The Jews said when the Prophet 3
recited, eéwls BH eladl §5 ed9l B3¥ “and you O humanity have been given but
little knowledge ” [TMQ Surah Al-Israa 85]. They said, “How can that be, when
we have been given the Torah, and whoever has been given the Torah has begn
given much good? So this ayah was revealed, 34 35 @l islas 3531 68 3 Jo3
«éjzﬁl “Say, O Prophet, “If the ocean were ink for writing the Words of my Lord,
it would certainly run out before the Words of my Lord were finished.” [TMQ
Surah Al-Kahf 109].

Al-Qurtubi continues by saymg, Al dj‘ 09 ¢dSodl gl | 394l CIB L9
Mﬁb Olall el oly J8 Js bl Jlad 1z9,0b <l ole Y Ll s © duiS s dg\w
A U dbl ol ) dewdl R 8Lgdl “It was said, the Jews said, “You have been
given wisdom, and whoever has been given wisdom has been given much good.
Yet you claimed that you have no knowledge of the Ruh?! So, Allah (swt)
answered them by saying that all that you have been given of the Noble Quran
and you have been given of the Torah, is little compared to the Words of Allah
(swt).”
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This Quranic verse, like the Surah itself, was revealed in response to
guestions that the Jews of Madinah gave to the mushrikeen of Quraysh, to ask
the Messenger (saw) to confirm that he was a sent as a Prophet (as). The
guestions were about young men who went away in the first era, what was their
affair, for they had an amazing affair, and they were the People of the Cave. They
were about a wandering man who reached the east and west of the earth, what
was his story? He was Dhul-Qarnayn. They were about the Ruh (spirit), what is
it? So the answer to the first two questions was revealed in Surah Al-Kahf, whilst
the answer to the third question was revealed in Surah Al-Isra. The Shariah
principle is cuwdl yogsase Y Jadll o goxs 8 a2lly “The expression is by the generality
of the wording, not the specificity of the reason of revelation.” So, the subject
of the Quranic verse is the vastness of Allah’s Knowledge.

Ibn Ashur says about the relationship of this Quranic verse to the verses that
preceded it in this noble Surah, e lgd (2l @3 0T, Oliao w3l 8y gudl 00l S0 L)
i 90 g cdlac gag Bae 4d Lo pasmdll sl (p lgsd ;539 cdue ollg de gl HII3Y19 syl ulal
d\J..u\ Ol 1g8 . Jlad (] p.l.c odac opo Julb 3 Kol Ol L;\ I E <‘M>I\ Jlg=> oy
Sl Y ey Ty gl A Ao dgusy e el o U Al @lay gl J) JUs! g
Bol lgae 71319 b 20l dale Slgakas 4 Jad Y Jguoyl) daeie (g3 giay sleid e o¢llu Lo
1y3T 0 clgie I5andly nSall 19,21 )l ol dis s Lang ogolgdl Al Lo (a8l Loy e
@y\uﬁw@%&;@xu@@ chuM\pl&WMpluprU.)&u\cuujaJ\dap
oyko e Bygudl jme 3 1id 39 .dusy o dl ] dede § Lo s EDL] 3T 13] “This Surah
began with a note about the importance of the Qur’an, then it was filled with
various types of guidance, warning, promise, and threats, and mentioned within
it the best stories that contain lessons and admonitions, and what is hidden from
the conditions of nations. The speech was then turned to indicate that all of that
is a little of the great Knowledge of Allah (swt). This is an initiating resumption,
and a transition, to highlighting the Knowledge of Allah (swt), who poured
knowledge upon His Messenger (saw), because when the mushrikeen asked him
about matters that they thought would confound the Messenger (saw) and that
he was not capable of knowing them. However, Allah (swt) taught them to him
(saw), and informed him about them in the most truthful way, and explained
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them in the most comprehensive way, such that their faculty of understanding
could accept, and in a way that the knowledge of those who seduced the
mushrikeen to ask about these matters, fell short of. The last of them was the
story of Dhul-Qarnayn. He followed that with what is made known from the
breadth of the Knowledge of Allah (swt). Thus it is the breadth of what is revealed
from His Knowledge, if He wanted to convey some of what is in His Knowledge to
one of His Messengers (as). And in this is a postponed response to the beginning
of the Surah.”

This Arabic linguistic principle yaall (Ae 3%3J1 3y “a postponed response to the
beginning,” is from the arts of linguistic expression, linking the end of the Surah,
to its beginning.

We said that the subject of this verse is the Knowledge of Allah (swt), a
Knowledge that is All-Encompassing, absolute and endless. The noble verse
began with the imperative form of the verb “Say,” addressing the Messenger of
Allah (saw). This emphasizes the mission of the Messenger in conveying the
revelation of Allah (swt) to the people. Then came the beautiful imagery that
depicted the vastness of Allah’s Knowledge, saying that if the ocean were ink,
that is, ink with which the Words of Allah (swt) are written, and it is called ink
because it supplies the writer, the ocean would be exhausted. That is, the ocean
would end and be finished, before the Words of Allah (swt) were finished. Not
only that, but if the ocean were brought another ocean in magnitude and weight,
it too would be exhausted before the Words of Allah were exhausted. The speech
deliberately omitted the expression “ink for writing the Words of Allah.”

And the Words of Allah (swt), as Sheikh Al- Shaarawy says, <l 89 (0S) P
deludl 0985 > ] ol @ Lag cplainn Loy din linle Lo cdigS 3 &l “They are ‘Be’ and that
is regarding all of what Allah (swt) willed in His creation, what we know of it, and
what we will know, and what we will not know except when the Hour comes.”

So Allah (swt) informed us that He placed His Unique Knowledge of the
heavens and the earth in the Preserved Tablet in His Saying, ki3 4l ol §Ias @iy
& sl o1 JB QU3 &) Qs § el &) 23915 sleidl 4 & “Do you not know that Allah
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fully knows whatever is in the heavens and the earth? Surely it is all written in
a Record. That is certainly easy for Allah.” [TMQ Surat Al-Hajj 70]. Allah (swt)
informed us that He knows what is in the heavens and the earth. He (swt)
informed us that His knowledge of that is in a Record, and that is easy for Him,
glory be to Him. Al-Tirmidhi narrated on the authority of Ubadah ibn As-Samit,
who said, | heard the Messenger of Allah (saw) say, 4 Jl& gl&il &l Bl5 & g3 &i»
«V Jf 356 3b Wy 5350 CE81 “Verily the first of what Allah created was the
Qalam (Pen). He said to it, “Write.” So it wrote of what will be forever.”
[Tirmidhi]

The Absolute Knowledge of Allah (swt) is even greater and even more
comprehensive than His knowledge of the heavens and the earth alone. His
Words expressing His Absolute Knowledge would not end even, if the oceans of
the earth were ink to wr|te His words This is conflrmed by His (swt) saylng, 3-‘3%»
FP RGN JUNEY Lo,;ul daii 0433 e BIAT 33l eysl & ie ua;;’l K L3l “If all the
trees on earth were pens and the ocean were |nk refilled by seven other
oceans, the Words of Allah would not be exhausted. Surely Allah is Almighty,
All-Wise.” [TMQ Surah Lugman 27]. If all the trees of the earth, from the time
Allah (swt) created the earth until He inherits it, were made into pens for writing,
and the ink with which it was written was water of the ocean, and seven other
oceans were added to it after that, then that ink would be exhausted, but the
Words of Allah (swt) would not be exhausted, for the Knowledge of Allah (swt)
the Majestlc is not encompassed by any other. Allah (swt) said, ;Gw REV-IEN 3’3%»
42l ) )’l dle 3% “No one can grasp any of His Knowledge except what He wills
to reveal.” [TMQ Surah Al-Bagarah: 255].

As for the second verse, At-Tabari said in his interpretation, Js 3353 BLES; 3554
u\‘;\@ymubmwuw&ﬁuyﬁaGuuﬁpsmh b\l&;\,\wbu«fwlg 54;!
dbuu,o.s cg,bjw )’_9 Y db)’b\j KEVET) 4\.«*.«.&»4)\_95_,-%))’_9 o_g.)wu U‘PS.&LCMQSJJ‘ PS
o3 A 35,0105 B3bal 4 paldeld caizls Je 4155 93555 cdmolan S WBI5 W 35 &
“Allah, the Most High, is saying, that say to these mushrikeen, O Muhammad,
ép&&nj&u Gi Lo.»l%» “l am only a human being like you,” [TMQ Surah Al-Kahf: 110]
from the children of Adam (as). | have no knowledge except what Allah (swt) has
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taught me. Allah (swt) is revealing to me that the One to Worship (3¢ixs) (swt),
Whom you must worship and not associate anything with Him, is a Single One to
Worship (39%42), with no second, or partner. So whoever fears his Lord on the Day
of Meeting H|m, and is mindful of his sins, and he hopes for His reward for his
obedience to Allah (swt), let him devote his worship to Him alone, and let him
devote his Lordship (rubuwiyyah) to Him alone.”

This Quranic verse begins with the same verb as the previous one, with the
imperative form ”Say'" addressing the Messenger (saw) and commanding him
to say, «é‘&lﬁr 5 Gi Lwl%w “l am only a human being like you.” [TMQ Surah Al-
Kahf:110] This command has been repeated many times in the Noble Quran,
confirming the humanity of the Messenger (saw) and the humanlty of the
Messengers (as) and Prophets (as) before him. Allah (swt) said, S Gho A LT
%é-e—”dl 9 311:>J 31‘ “We did not send messengers before you O Prophet, except
mere men |nsp|red by Us.” [TMQ Surah An-Nahl:43]. Allah (swt) sends to people
human beings like them, and from them. He (swt) does not send angels to them,
as the kuffar requested, in more than one place in the Noble Qur’an. If there were
angels on Earth and Allah (swt) wanted to send Messengers (as) tothem, He (swt)
would have sent angels to them. Allah (swt) said, &g 45;)&» uaﬂl 3 o8y Js%
eé)’g.w) s claldl io M—Jf- Ci30 gyu.la.a “Say, O Prophet, “Had there been angels
walking the earth, well settled, We would have surely sent down for them an
angel from heaven as a messenger.” [TMQ Surah Al-Israa: 95]. Perhaps the
wisdom in this is that the Messenger (as) is charged with what the people to
whom he was sent to are charged with, so the Messenger (as) becomes a role
model and example for his people, conveying to them the Message of Allah (saw)
through his words and actlons The Noble Quran confirms this sense by saying,
535 p5als &l 9355 &6 Gl & 53,»1 A Jods § 0 &8 A&} “Indeed, in the
Messenger of Allah you have an excellent example for whoever has hope in
Allah and the Last Day.” [TMQ Surah Al-Ahzab: 21].

The Quranic verse clarifies the function of any Messenger. The Messenger is
the one who conveys the revelation of Allah (swt) sent to him. The first thing
revealed to the Messenger is that our Lord is One. This is what all the Messengers
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(as) and Prophets (as) came with. It is the Dawah to the Oneness (tawheed) of
Allah (swt) and to single Him out for worship, alone. The function of the
Messenger is repeatedly stated in the Noble Quran as being the conveyance of
the clear message, including the saying of Allah (swt), g)ul ﬁg Jeuil Je Ly
végwdl “The Messenger’s obligation is only to deliver the message clearly.”
[TMQ Surah An-Nur 54]. The Dawah of the Messenger of Allah (saw) to the
people to worship Allah (swt) alone is consistent with the human fitrah (nature),
and convincing to their minds. It is in keeping with the human instinct for
religiousness, which drives them to feel a natural incapability, deficiency,
limitation, and need. This feeling can only be satisfied by Iman in Allah (swt), the
Creator and Controller. It convinces the mind, as his senses reveal his need, and
the need of all things around him, for Allah (swt) the Creator and Controller. This
wondrous creation, and the wondrous order that governs the universe around
man, in every detail and in every way, evidences the obligated existence of a
Creator (swt), and the existence of an Organizer (swt) to whom the universe is
subject. Thus, the Dawah of the Messenger of Allah (saw) to worship Allah (swt)
Alone, and to worship Him alone is convincing to the human mind, and consistent
with human nature, filling the mind with conviction and Iman, and the heart with
tranquility and contentment.

As for the last part of the second verse, which concludes the surah, it is the
saying of Allah (swt), 41351 435 83ty 21,43 Y3 Ll Mak Jaiald &5 2 9353 O Had)
“So whoever hopes for the meeting with his Lord, let them do good deeds and
associate none in the worship of their Lord.” [TMQ Surah Al-Kahf 110]. It
includes several meanings, the first of which is belief in the Last Day, expressed
in this verse as “meeting his Lord” because meeting Allah (swt) will be on the
Last Day, and it is part of what belief in the Last Day requires, and meeting Allah
(swt) is one of the things that Allah (swt) has made beloved to His believing
servants, as Al-Bukhari narrated on the authority of Ubadah bin Al-Samit, may
Allah (swt) be pleased with him, that the Messenger of Allah (saw) said, <& a»
«bz ) 4l 8yS <l 2\4) 8,8 (4o ¢ B218) Ll ST vl £ “Whoever loves to meet Allah,
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Allah too loves to meet him. Whoever hates to meet Allah, Allah too hates to
meet him.” [Bukhari]

This was from the Dua of the Messenger of Allah (saw) as Al-Tabarani
narrated in Al-Awsat on the authority of Anas bin Malik (ra) who said, “My station
was between the shoulders of the Messenger of Allah (saw) and when he finished
Salah, he would say, p@U‘ SHPWY Jos pls> Jaz pelll 0331 (gphe 13 Jax N.Ul»
«J@i a9 ‘;blp Ja=>1 “0O Allah, make the best part of my life its last. O Allah,
make the ends of my deeds Your pleasure. O Allah, make the best of my days
the day that | meet You.” [At-Tabarani]

However, the love of meeting Allah (swt) and reposing hope in Him requires
two interconnected matters: the first is righteous deeds, and the second is not
associating anyone with Allah (swt) in worship. As for righteous deeds, they are
what Allah (swt) has commanded us to do through the blessed tongue of His
Messenger (saw). Explaining righteous deeds is the mission of the Prophets (as)
and Messengers (as). Al-Nasa’i and Ibn Majah narrated on the authorlty of
Abdullah ibn Amr that the Messenger of Allah gsaw) said, usﬁl ‘_,Ls oy 5 oS @ sui»
«PE) B AR Lo a9 A s A Lo e LT 05 O auds s “There has never
been a Prophet before me who was not obliged to tell his Ummah of what he
knew was good for them, and to warn against what he knew was bad for them.”

[lbn Majah]

The determination of good deeds was not left to man, because man’s
judgment over objects and actions is subject to difference, disparity,
contradiction, and the influence of the environment. He judges what he loves
and what benefits him, as good for him. He judges what he hates and what harms
him, as evil for him. Allah (swt) has made clear the error of these human
standards when He (swt) obligated fighting saying, pSJ 855 gy JEa! psuds gt
4 Ogals3 Y Ty a5 by (83 7 33 il Igfd o (suu 480 53 5b3 Bl 19h35 o g3
“Fighting has been made obligatory upon you believers, though you dislike it.
Perhaps you dislike something which is good for you and like something which
is bad for you. Allah knows and you do not know.” [TMQ Surah Al-Bagarah: 216].
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The true definition of righteous action is what the Prophets (as) and
Messengers (as) came with, to define and explain. After the mission of our
Master Muhammad (saw), the definition of righteous action became dependent
on what Muhammad (saw) brought, because his risaalah (message) superseded
previous messages. The final commandment in this verse, which concludes the
noble surah, is not to associate anyone with Allah (swt) in worship. This means
that we must worship Allah (swt) Alone but not in ritual worships alone. The
intended worship is an absolute, general obedience to Allah (swt), and not
worship in its specific, limited sense, which regulates the relationship between
the servant and his Creator Alone. At-Tabarani narrated in Al-Kabir, and Al-
Tirmidhi and Al-Bayhaqi in Al-Sunan Al-Kubra that Adi ibn Hatim, a Chrlstlan
came to the Prophet (saw) and heard him recite this Quranlc verse, |3Jau|§°
3 3’! 4." Y 1313 l@Jl lgdaa) )Jl 13).&1 L3 @33a &l Mb A 93 &e bb)l \o.@.ala.b)g p.bjl.’x}l
éugf AP HES A “They have taken their rabbis and monks as well as the
Messiah, son of Mary, as lords besides Allah, even though they were
commanded to worship none but One God. There is no god worthy of worship
except Him. Glorified is He above what they associate with Him!” [Surah At-
Tawbah 31]. He said, “So | said to him: We do not worship them. He (saw) said,
«4)3l2.d cwl L u3l:u3 gaymid 4l J>i b Hgaym Gudin “Do they not forbid
what Allah (swt) has permitted, so you forbid it? And do they not permit what
Allah (swt) has forbidden, so you permit it?” | said, “Certainly we do.” He (saw)
said, «p.e.’"’.;l*c clid» “This is the worship of them.”

Worshipping Allah (swt) Alone means singling Him out in tawhid
(monotheism), and singling Him out in what is permissible (Halal), and what is
forbidden (Haram). It means absolute obedience to Him (swt) in everything He
(swt) has commanded and everything He (swt) has forbidden.

Worshipping Allah (swt) Alone requires from the believing servant pure
sincerity, sincerity of worship to Allah (swt) alone, without any hint of hypocrisy
or showing off (riya). Muslim narrated in his Sahih on the authority of Abdullah
bin Jundub that the Messenger of Allah (saw) said, dy R s &l @.««5 Ao (YA
wds dul dy “He who wants to makes his deeds known, Allah will only make them
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known. He who shows off his deeds in hypocrisy (riyaa), Allah will only show
him off.” Muslim narrated on the authorlty of Abu Huralrah (ra) that the
Messenger (saw) said, Iyl Nak ek (s 55l OF ;\Sf.dl @sl Gi J&35 J565 Ll Y6y
«dSy &85 g8 25 48 “Allah (swt) said, ‘l am the One, One Who does not stand
in need of a partner. If anyone does anything in which he associates anyone
else with Me, | shall abandon him with one whom he associates with Me.”” [A
Hadith Qudsi in Muslim]

Therefore, whoever loves and hopes to meet Allah (swt) must believe in
Allah (swt) alone as Lord, Creator and Organizer. He must seek Help from none
but Him (swt). He must have reliance (tawwakul) on none but Him (swt). He must
have hope in none but Him (swt). He must abide by righteous deeds as Allah (swt)
has commanded. That is, he must make the Halal and Haram as his criterion in
this worldly life.

We conclude by drawing attention to an important issue evidenced in the
last part of the second verse, the final verse of Surat Al-Kahf. This issue is the
correct solution to the greatest knotted problem within man. It answers the
three questions urged by the instinct of religiousness in man: Where did | come
from? Why am | here? And where are we going? Allah (swt) is our Creator and
the Organizer of our affairs and the affairs of the entire universe. He (swt) created
us to worship Him, adhere to His commands, and abstain from what He forbids.
We will return to Him (swt), glory be to Him, on the Day of Judgment for
judgment and reward. We ask Allah (swt) to make us among His righteous
servants, and to be amongst those who hope to meet Allah (swt) and love Him,
so that we may attain His Pleasure and Paradise. We ask Him (swt) to establish
for the Muslims an authority of righteousness in which He (swt) honors those
who obey Him, and humiliates those who disobey Him.

Back to Index
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The Stances of Abu Bakr al-Siddiq (ra), Will Remain a
Beacon for Every Muslim to Remain Steadfast in Adhering
to, and Proclaiming, the Truth

His Name, Arabic Honorifics, and Description:

Abu Bakr Al-Siddig Abdullah ibn Abi Quhafah Uthman ibn Amir Al-Taymi Al-
Qurashi (50 BC - 13 AH / 573 CE - 634 CE). Abu Bakr was given the honorifics of
Al-Siddiq, Al-Sahib, Al-Ateeq, Al-Atiq, Al-Atqa, Al-Awwah. Each honorific has a
story that illustrates Abu Bakr's virtues. However, the honorific Al-Siddiq (the
Truthful Testifier) stuck to his name because of its merit, as it occurred during a
time of denial and aversion to the Way of Allah (swt) by the idol worshippers.

Abu Bakr (ra) was famous in the pre-Islamic era for several qualities, including his
knowledge of the genealoglcal Ilneages and Arab history. It was narrated that the
Prophet (saw) said, ((L@JLwa w,s P.Lcl )SS ] uls» “Abu Bakr who has the best

knowledge of the lineage of the Quraish.” [Muslim]

Abu Bakr (ra) was a trader. lbn Kathir said, “He was a trader with good morals
and a renowned reputation. The men of his people used to come to him and
befriend him for more than one reason, his knowledge, his trade, and his good
company.” His investment capital was forty thousand dirhams. Some of them
described him as saying that the people of Makkah loved to sit with him, as he
was a man of good company, intelligent and forbearing, gentle, generous,
honest, modest, proud, and dignified.

Abu Bakr (ra) did not do what the people of the pre-Islamic era (Jahilliya) did,
such as prostrating to idols, drinking alcohol, and killing children for fear of
poverty. He did not gather in the gatherings of his people except for good morals
and virtues.

The biography of Abu Bakr Al-Siddiq (ra) is full of heroic deeds and filled with the
fragrance of Iman (faith). His personality is surrounded by praiseworthy qualities
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and adorned with noble morals. He was the first to believe, make Dawah to Allah
(swt), defend the Messenger of Allah (saw), and spend to glorify the Deen. He
was the first to be harmed for the Sake of Allah (swt). He was the Companion (ra)
of the Messenger of Allah (saw), his Companion (ra) in his travels, the most
knowledgeable of people about him (saw), the keeper of his (saw) secrets, and
the dearest of men to him. He took decisive stances in times of calamity and
disaster. Abu Bakr (ra) was the first Khaleefah (caliph) in Islam, a supporter of the
Deen and defender of its Ageedah (doctrine) and Shariah rulings, a mujahid in
the Path of Allah (swt), and the one whom Allah (swt) guided to compile His Book.

Abu Bakr (ra) was pious, beloved, brave, merciful, gentle, firm, intelligent, and
insightful. If we were to sum up his qualities, we would say that there was no
virtue or honor that he did not have a share in, nor any good deed that he did
not strive to be the first to do it. On the authority of Abu Hurairah (ra) who said,
the Messenger of Allah (saw) said, &l 2 5 5 06 sleilz e}ﬁl (e @o| &an
pabl had # 06 O 4z b G Al o5 56 o U6 TGS paall (e &5 a3 B U6 (U e
991 06 slanys 5;.:195“. u-.wg %d&cblc@@‘y)ﬂy|db¢we§ﬁ|@o
«dasd Y33 ;n (58 § Haai Lo B dl Yoy DIED NHIPATIAY @o)ﬂ ““\Who fasted
among you today"’ Abu Bakr (ra) replied, | did. The Prophet (saw) asked, ‘Who
among you followed a funeral bier (janaza) today?’ Abu Bakr (ra) replied, I did.
The Prophet (saw) asked, ‘Who among you fed a poor man today?’ Abu Bakr
(ra) asked, | did. The Prophet (saw) asked, ‘Who among you visited an ill person
today?’ Abu Bakr (ra) said, | did. Upon this the Messenger of Allah (saw) said,
‘Anyone in whom these good deeds are combined will certainly enter
paradise.”” [Muslim]

The stances of Abu Bakr al-Siddiq (ra) remain a beacon for every Muslim to
persevere in adhering to the truth and proclaiming the Word of Allah (ra), no
matter the challenges. Abu Bakr al-Siddiq (ra) is the role model from whom we
can learn patience, and wise leadership in difficult circumstances, as well as
sincerity in making Dua and working to uphold the Word of Allah (swt).

The Embracing of Islam by Abu Bakr (ra) and his Precedence Within Islam:
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When the Prophet (saw) received the Revelation, he (saw) invited his close friend
Abu Bakr (ra) to Islam. Abu Bakr did not hesitate, doubt, or delay in responding
to the Messenger of Allah (saw). He (ra) was the first of the adult men to believe,
whilst Ali (ra) was the first amongst the shebaab (young men). When Abu Bakr
(ra) embraced Islam, the Prophet (saw) was greatly pleased. According to Ibn
Kathir, Hafiz Abu al-Hasan al-Atrabulsi narrated on the authority of the Mother
of the Believers, Aisha (ra), that she said, “Abu Bakr set out seeking the
Messenger of Allah (saw), and he had been a friend of his during the pre-Islamic
period. He met him and said, ‘O Abu al-Qasim, you have been missing from the
gatherings of your people. They have accused you of defaming their fathers and
mothers.” The Messenger of Allah (saw) said, «<b! ] o3l dltl U5 dl» “ am
indeed a Messenger of Allah and | make Dawah to you for Allah (swt).” When
he (saw) finished speaking, Abu Bakr (ra) embraced Islam. The Messenger of Allah
(saw) parted from him, and no one between two sides was happier than him at
Abu Bakr’s entry into Islam.”

The Prophet (saw) praised Abu Bakr’ s Iman in what was narrated by Ibn Ishag,
saying, &= Y @SZ: Lk QSA Gl l’l o853 35555 B ddie E36Y) ﬁ)&w)’l dl Tusl G323 Lan
«ad 335 Ly 43)5.3 “I have not invited anyone towards Islam except that he
experienced some type of hesitation, wavering or uncertainty, except for Abu
Bakr [radiyallahu ‘anhu]; he neither ‘akam (hesitated) when | mentioned it to
him [i.e., invited him to Islam], nor did he waver in it [i.e., his decision to accept
Islam].” Now, ‘Akam means delaying, postponing or putting off, as mentioned by
Ibn Hisham.

It was also narrated that the Prophet (saw) sald puul JA cyl-so d ugsgb (w| Ja»n
55 o 083 (338 AED lanes (W) 1 Uslss ) el &1 6 EB ) Somla J D586
«C8is “Are you people leaving for me my Companion, Abu Bakr? Are you
people leaving for me my Companion? When | said, ‘O people | am sent to you
all as the Messenger of Allah,” you people said, ‘You have lied,” while Abu Bakr
(ra) alone said, ‘You have spoken the truth.”” [Narrated by Al-Bukhari].
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The Iman of Abu Bakr (ra), if it were weighed against the Iman of all the people
of the earth, it would outweigh them. Ahmad reported The Messenger of Allah
(saw) came out to us one day and said, At ‘u—‘)'}&"ﬁ SJERH Eadat] J@Lml wb»
4&5& ‘s..ol wgg 4&5@ Wjﬁ cl@.: uy_).: ‘S\H @.9 u))[}dl ln|_9 ‘E»ln.dl o.J.@.S Mtﬁﬁl
«JB c&iﬂj & cP)S ulm.a.: g@,‘“ c@ﬁfuu 5 & cPﬁ_,Sa db e G
M‘ ez Eus (6§43 536 (45 4 UEd“) saw earlier that | was given the
Keys and the Scales As for the Keys, they are keys, and as for the Scales, they
are what you weigh with. | was placed on one side of the scale, and my Ummah
was placed on the other side, and | outweighed the Ummah. Then Abu Bakr (ra)
was brought and he outweighed the Ummah. Then Umar (ra) was brought and
he outweighed the Ummah. Then Uthman was brought and he outweighed the
Ummabh. Then it was taken away. A man said to him: So where are we? He said,
“Where you have placed yourselves.” [Narrated by Ibn Shiba and At-Tabarani]

The Dawah to Islam of Abu Bakr (ra) and His Stances Regarding Islam:

Abu Bakr (ra) was a unique advocate of the Dawah to Islam, evident in his many
actions and stances. He made Dawah to the people for Allah (swt), and many
Companions (ra) embraced Islam at his hands; Al-Zubayr ibn al-Awwam, Uthman
ibn Affan, Talhah ibn Ubaydullah, Sa'd ibn Abi Waqqas, Abd al-Rahman ibn Awf,
Uthman ibn Maz'un, Abu Ubaidah ibn al-Jarrah, Abu Salamah ibn Abd al-Asad,
and al-Argam ibn Abi al-Argam. Abu Bakr also invited his family, and his
daughters Asma and Aisha, his son Abdullah, his wife Umm Ruman, and his
servant Amir ibn Fuhayrah embraced Islam.

Abu Bakr (ra) was the one who urged the Messenger of Allah (saw) to speak out
with the kutlah (structuring) of the believers in defiance, and to proclaim the
truth in Makkah. Ibn Kathir narrated in Al-Bidayah wa’l-Nihayah on the authority
of Aisha (ra) who said that when the Companions (ra) of the Prophet Muhammad
(saw) gathered, and they were thirty-eight men, Abu Bakr (ra) urged the Prophet
to speak out. So the Prophet (saw) said, «Ju3 bl )Sa ] G» “O Abu Bakr! We are
few in number.” Abu Bakr (ra) continued to insist until the Messenger (saw)
appeared, and the believers spread out to the corners of the Sacred Masjid
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(Kaabah), each man according to his tribe. Abu Bakr (ra) stood in the midst of the
people as a speaker while the Messenger (saw) was sitting, so he was the first
speaker to call to Islam. The idol worshippers revolted against Abu Bakr (ra) and
the Muslims, so Abu Bakr (ra) was trampled upon and beaten severely. Utbah ibn
Rabi’ah (ra) approached him and began to beat him with two woven sandals,
turning them towards his face. He climbed onto the torso of Abu Bakr (ra), until
his face was beaten, such that it could not be distinguished from his nose. Banu
Taym came rushing towards him, so the idol worshippers fled from Abu Bakr.
Banu Taym carried Abu Bakr (ra) in a garment until they brought him into his
house, and they had no doubt about his impending death. Then Banu Taym
returned and entered the Sacred Masjid and said, ‘By Allah, if Abu Bakr dies, we
will kill Utbah ibn Rabi’ah. They returned to Abu Bakr, and Abu Quhafah (Abu
Bakr’s father) and Banu Taym continued to talk to Abu Bakr (ra) until he
answered. He spoke by the end of the day and said, “What of the Messenger of
Allah (saw)?” They lashed him with their tongues and reproached him, and said
to his mother, Umm al-Khair, “Look into feeding him something, or giving him
something to drink.” When she was alone with him, she reproached him, whilst
he (ra) kept asking, “What of the Messenger of Allah (saw)?” She said, “By Allah,
| have no knowledge of your companion.” He said, “Go to Umm Jamil bint al-
Khattab and ask her about him (saw).” She went out until she came to Umm Jamil
who was hiding her embracing Islam. She said, “Abu Bakr is asking you about
Muhammad ibn Abdullah.” She said, “l do not know of Abu Bakr and Muhammad
ibn Abdullah. Would you like me to go with you to your son?” She said, “Yes.”
She went with her until she found Abu Bakr (ra) lying motionless. Umm Jamil
approached and cried out loudly, saying, “By Allah, the people who have harmed
you are people of immorality and disbelief. | hope that Allah (swt) will take
revenge on them for you.” Abu Bakr (ra) asked, “Then what of the Messenger of
Allah (saw)?” She said, “This is your mother listening in.” He said, “There is
nothing wrong with her.” She said, “He (saw) is safe and sound.” He said, “Where
is he?” She said, “In the House of Al-Argam.” He said, “I swear to Allah (swt) that
| will not taste food, or drink anything until | come upon the Messenger of Allah
(saw).”
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So they waited until the crowd calmed down and they went out with him leaning
on them, until they brought him to the Messenger of Allah (saw). The Messenger
of Allah (saw) leaned over him and kissed him, and the Muslims leaned over him,
and the Messenger of Allah (saw) felt very sorry for him. Abu Bakr said, “May my
father and mother be sacrificed for you, O Messenger of Allah (saw), there is
nothing wrong with me except what the evildoer did to my face. This is my
mother, dutiful to her son. You are blessed, so make Dawah to her for Allah (swt)
and make Dua to Allah (swt) for her, perhaps Allah (swt) will save her through
you from the Hellfire.” So the Prophet (saw) made Dua for her and made Dawah
to Allah (swt), and she became Muslim.

When Abu Bakr (ra) learned of the torture of Bilal ibn Rabah (ra) who was a slave
of Umayya ibn Khalaf (ra) he went to the place of torture, negotiated with
Umayya, bought Bilal (ra) from him and freed him for the sake of Allah (swt). He
did the same with a number of male and female slaves who had embraced Islam,
so he bought them and freed them too, including, Aamer ibn Fuhayrah, Umm
Ubays (or Umm Umays), and Zunayrah. He also freed Al-Nahdiyah and her
daughter, and bought Lubaynah, a slave girl of Banu Mu’ammil, who was a
Muslim, and freed her as well.

The Hijrah and Companionship of the Prophet (saw)

Abu Bakr (ra) was eager to be the companion of the Prophet (saw) and prepared
for that. Ibn Ishaq said, Abu Bakr (ra) was a wealthy man. So when he asked the
Messenger of Allah (saw) for perm|55|on to emigrate, the Messenger of Allah
(saw) said to him, «baha él ..\.-:é Ul JaJ «J%35 Y» “Do not rush, perhaps Allah
will find for you a companion.” Abu Bakr (ra) hoped that the Messenger of Allah
(saw) meant himself when he said that to him, so he bought two camels and kept
them in his house, feeding them in preparation for that. Aisha (ra), the Mother
of the Believers, said, “When Allah (swt) gave permission to His Prophet to make
Hijrah, he left his house unharmed, amidst among those who had gathered to kill
him, and went to the house of Abu Bakr (ra). Aisha (ra) narrates to us what
happened, “The Messenger of Allah (saw) never failed to come to the house of
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Abu Bakr at either end of the day, either in the morning or in the evening. When
the day came when Allah (swt) gave permission to His Messenger (saw) to make
Hijrah and leave Makkah, from amidst his people, the Messenger of Allah (saw)
came to us at noon at an hour when he usually did not come. When Abu Bakr (ra)
saw him, he said, “The Messenger of Allah (saw) did not come at this hour except
for a matter that has happened.” When he entered, Abu Bakr (ra) moved away
from his bed for him, so the Messenger of Allah (saw) sat down and there was no
one with the Messenger of Allah (saw) except me and my sister Asma’ bint Abu
Bakr. The Messenger of Allah (saw) said, «J3s 4a ‘5& CJ"'» “Remove those with
you, from my presence.” Abu Bakr (ra) said, “O Messenger of Allah (saw), they
are my two daughters. What is the matter, may my father and mother be
sacrificed for you?” He said, §}>°.=§5|§ @5531 dd S 38 &l ol “Allah (swt) granted
me permission to leave and make Hijrah.” Abu Bakr said, “My companionship,
O Messenger of Allah (saw)?” He said, «&3a)l» “Your companionship.” She (ra)
said, “By Allah, | had never felt before that day that anyone cried for joy until |
saw Abu Bakr crying that day.” (Reference: Al-Bidayah wa’l-Nihayah, Ibn Kathir).

Abu Bakr (ra) took all his wealth, which was five or six thousand, as Asma’ bint
Abu Bakr narrated. He went out with the Messenger of Allah (saw) to the Cave
of Thawr, sacrificing his wealth and himself for the Messenger of Allah (saw). He
was careful that no harm or misfortune should befall him (saw).

Muhammad ibn Sirin said, “Men were mentioned during the reign of Umar (ra),
and it was as if they preferred Umar (ra) over Abu Bakr (ra). When Umar (ra)
heard of this, he said, “By Allah (swt), one night with Abu Bakr (ra) is better than
the family of Umar (ra), and one day with Abu Bakr (ra) is better than the family
of Umar (ra). The Messenger of Allah (saw) went out to go to the cave, and Abu
Bakr (ra) was with him. He (ra) walked for a while in front of him (saw), and for a
while behind him (saw) until the Messenger of Allah (saw) noticed him (ra) and
said, ‘O Abu Bakr, why do you walk for a while in front of me and for a while
behind me?’ He (ra) said, ‘O Messenger of Allah (saw), | consider pursuit, so | walk
behind you. Then | consider ambush, so | walk in front of you.” He (saw) said, b»
«S S Al (535 G 4l iiS &l 6 S5 GO Abu Bakr, if anything was to
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happen, you would prefer it to happen to you, rather than me?’ He (ra) said,
‘Yes, by Him Who sent you with the truth, no calamity would have happened
except that it would have been through me rather than you.” When they reached
the cave, Abu Bakr (ra) said, ‘Stay where you are, O Messenger of Allah, until |
clear the cave for you.” So he entered and cleared it until, when he was at the
top, he remembered that he had not cleared the enclave. So he said, ‘Stay where
you are, O Messenger of Allah, until | clear the enclave.” So he entered and
cleared it, then he said, ‘Come down, O Messenger of Allah #.Sohe (saw) came
down. Umar (ra) said, ‘By Him in Whose hand is my soul, that night was better
than the family of Umar.”” [Authenticated Hadith]

The idol worshippers followed the footsteps of the Prophet (saw) until they
reached Mount Thawr, and they reached the cave. However, the Grace and
Support of Allah (swt) for His Prophet (saw) made them turn back in failure.

Abu Bakr al-Siddiq (ra) said, “I said to the Prophet (peace and blessings of Allah
be upon him) while | was in the cave, ‘If one of therp were to Igok down at his
feet, he would see us.” He (saw) said, «SWglG il OB8L 485 61 G G Ly ‘What do
you think, O Abu Bakr, of two people, with Allah (swt) as their third?"” [Bukhari].

Allah (swt) revealed about this incident within the Noble Quran WhICh wiII be
recited until the Day of Resurrection. Allah (swt) said, ->| 4.U| QpﬁJ N¥E) 59 9‘%
QS dl U ub.a.aain ol 035 Y aelial Jghs 3|Jw|3M¢| A du b,asumn a3
ép&xf U.liJlub4.U|Mjwllgﬂwﬁlwwgugy‘da}w’oﬂigw
“It does not matter if you believers do not support him, for Allah did in fact
support him when the disbelievers drove him out of Mecca and he was only
one of two. While they both were in the cave, he reassured his companion, “Do
not worry; Allah is certainly with us.” So Allah sent down His serenity upon the
Prophet, supported him with forces you believers did not see, and made the
word of the disbelievers lowest, while the Word of Allah is supreme. And Allah
is Almighty, All-Wise.” [TMQ Surah At-Tawbah: 40].
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The Messenger of Allah (saw), and Abu Bakr (ra) stayed in the cave for three
nights, then they set out after the searching had subsided, until they reached
Madinah.

The Companion (ra) and Wazir (Delegated Assistant) of the Messenger of Allah
(saw) and an Arrow in his Quiver:

Abu Bakr Al-Siddiq (ra) was inseparable from the Messenger of Allah (saw) in his
travels and at home. He was his wazir, his advisor, his Companion (ra), and the
most beloved of people to him. Abu Bakr (ra) never missed a single battle with
the Messenger of Allah (saw). He (ra) spent all his wealth in the Battle of Tabuk,
and did not leave any wealth for his family. He bought himself, seeking the
pleasure of Allah, the Exalted. Abu Bakr (ra) would race in good deeds until he
exhausted his competitors, and they accepted that they would never surpass
him.

Abu Bakr (ra) was one of the people who loved the Messenger of Allah (saw) the
most, and one of the people who knew him best.

Al-Bukhari and Muslim narrated on the authority of Abu Sa’id al-Khudri (ra) that
the Messenger of Allah (saw) sat on the minbar and said, & &b AT 5 ERRWS u‘»
wdlis b U6 diis b g ¢l b l.u..Ul oJ.mJ RY) 4;35; “A servant was given a choice
by Allah (swt) as to whether He (swt) should give him as much worldly comfort
as he wished for, or whether he should have what was with Him (swt). The
servant chose what was with Allah (swt).” Abu Bakr (ra) wept and said, “May
our fathers and mothers be sacrificed for you.” We were amazed at him, and the
people said, “Look at this old man. The Messenger of Allah (saw) is telling us
about a servant whom Allah (swt) gave the choice between giving him some of
the luxuries of this world and what He has, and he is saying, ‘May our fathers and
mothers be sacrificed for you!”” Abu Sa’id added, “Now the Messenger of Allah
(saw) was the one who was given the choice, whilst Abu Bakr was the one among
us who knew best its meaning.” [al-Bukhari and Muslim]


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

The Messenger of Allah (saw) said, ¢J9 c)S: Ll dleg w d ?1-9 uule 44l e SIn
4>,>>n 8553 uolall Gk Y oMl AE V) K5 U SIRY 3T 0 S Tisia E38
«,Sa ,_3‘”The person who has favored me most of all, both with his company and
wealth is Abu Bakr. If | were to take a Khalil (close friend) other than my Lord,

I would have taken Abu Bakr as such. What relates us is the Islamic brotherhood
and friendliness. Any khukha (gateway) of Al-Masjid Al-Nabbawi can be closed,
except the gateway of Abu Bakr.” [Bukhari]. Please note that khukha is a small
gateway, like a large window between two houses, on which a door is installed.

Abu Bakr (ra) Was the Man of the Moment, in Difficult and Decisive Situations

This was evident on several occasions, the most important of which was the
passing of the Messenger of Allah (saw), and also in confronting apostates, and
those who refused to pay Zakat and insisting on fighting them, which led to the
preservation of the state, and the preservation of the Deen and Shariah rulings
of Islam.

The Death of the Messenger of Allah (saw):

The passing of the Messenger of Allah (saw) had a tremendous impact on the
Companions (ra). They were in a state of shock, astonishment, and confusion.
Some of them were unable to speak. Some were paralyzed and unable to stand.
Some were even in denial over his death. Abu Bakr (ra) learned of the news of
the passing of the Messenger of Allah (saw) and he was absent, as stated in Sahih
al-Bukhari, “The Messenger of Allah (saw) died while Abu Bakr was at a place
called As-Sunah (Al-‘Aliya), so Umar (ra) stood up and said, ‘By Allah (swt), the
Messenger of Allah (saw) has not died.” Umar then said, ‘By Allah (swt), only that
occurred to me. Allah (swt) will surely resurrect him, and he will cut off the hands
and feet of some men.’

Then Abu Bakr (ra) came and uncovered the Messenger of Allah (saw) and kissed
him. He said, ‘May my father and mother be sacrificed for you. You were good in
life and in death. By the One in Whose Hand is my soul, Allah (swt) will never let
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you taste death twice.” Then he went out and said, ‘O you who took oath, do not
be hasty.” When Abu Bakr (ra) spoke, Umar (ra) sat down. Abu Bakr (ra) praised
Allah (swt) and extolled Him (swt), and said, “Whoever worshipped Muhammad,
Muhammad has died, but whoever worshipped Allah, AIIah is Alive and will never
die.” Abu Bakr (ra) then said, “Allah (swt) said, 4 &¢i% p-@-: 15 Eoa ublée “Verily, you
are to die and they are to die.” [TMQ Surah Az-Zumar:30]. And He (swt) said,
CABS (a3 @gmzi‘;z@smwﬁyuuuma@wﬁwq;isd 5 Y] dass by
oéu;,SL“Jl QI g3y bid all 3445 ol aizde fe “Muhammad is no more than a
messenger, and other messengers have passed away before him. If he were to
die or to be killed, would you regress into disbelief? Those who do so will not
harm Allah (swt) in the least, whilst Allah (swt) will reward those who are

grateful.” [TMQ Surah Aali Imran:144]. Then the people started crying.

Bayah of Allegiance at Saqgifah Bani Sa'idah:

As soon as the people learned of the death of the Messenger of Allah (saw), the
Ansar gathered to pledge Bayah to Sa’ad ibn ‘Ubadah (ra) as the successor to the
Messenger of Allah (saw). Abu Bakr (ra), Umar ibn al-Khattab (ra), and Abu
Ubaidah learned of the reason for which the Ansar had gathered, so they went
to the Sagifah to stop what the Ansar had decided to do. They proved to them
with evidence the right of the Muhajirun from Quraysh and the right of Abu Bakr
(ra) to the Khilafah. So those who were in the Sagifah pledged Bayah to Abu Bakr
(ra), and he accepted the Khilafah (Caliphate) to unify the Muslims, and unify
their matter.

Abu Bakr (ra) gave a Khutbah humbled by accepting the Khilafah saying, “By Allah
(swt), I was never eager for the emirate for a single day or night, nor did | desire
it, nor did | ask Allah (swt) for it in secret or in public. Instead, | feared the
temptation, and that | would not find comfort in the emirate. However, | was
entrusted with a great matter for which | had no strength or power except by the
strength of Allah (swt). | would have preferred the strongest of people to take
over the Khilafah in my place.” (Narrated by Al-Hakim with a Sahih chain of
transmission)
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The pledge of Bayah to Abu Bakr (ra) was the establishment of the Khilafah
(Caliphate) after the Messenger of Allah (saw), and the consolidation of the
method of appointing the Khilafah (Caliph), which is the pledge of Bayah, and the
consolidation of a political system for the Muslims, the Khilafah Rashidah (the
Rightly-Guided Caliphate) after the Prophet (saw). Abu Bakr al-Siddiq (ra) led this
with competence, in his capacity as the first Khaleefah (Caliph) of the Muslims.

Abu Bakr (ra), Khaleefah (Caliph) of Muslims:

The Khilafah of Abu Bakr lasted two years and three months. Although it was a
short period, it was full of achievements and great works, such as consolidating
the foundations of rule, eliminating apostasy and rebellion, and working to
spread the Islamic Dawah in the lands of Persia and Rome. This happened
simultaneously, as there were conquests and the spread of the Islamic call.

The Khutbah of Abu Bakr Al-Siddig upon assuming the Khilafah (Caliphate)

Abu Bakr Al-Siddiq’s (ra) first Khutbah upon assuming the Khilafah outlined the
domestic policy, and the relationship between the subjects and the ruler after
the death of the Messenger of Allah (saw). It clarified the position of the
Khaleefah (Caliph) over the subjects and his rights over them and the rights of
the subjects over the Khaleefah. It also outlined the foreign policy based on
carrying the Dawah through Jihad. Despite its brevity, this Khutbah outlined the
foundations of the state and its approach.

Abu Bakr (ra) said, “As for what follows, O people, | have been appointed over
you, whilst | am not the best among you. If | do right, then help me. If | make a
mistake, then correct me. Truthfulness is a trust and lying is treason. The weak
among you is strong before me, until | restore his right to him, if Allah (swt) wills.
The strong among you is weak before me until | take his right back from him, if
Allah (swt) wills. No people abandon Jihad in the Path of Allah except that Allah
will strike them with humiliation. No immorality spreads among a people except
that Allah (swt) will afflict them with calamity. Obey me as long as | obey Allah


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

(swt) and His Messenger (saw). However, if | disobey Allah (swt) and His
Messenger (saw), then there is no obedience of me obliged on you. Stand up for
your Salah and may Allah have mercy on you.” [Narrated by lbn al-Athir with a
sound chain of transmission.]

Management of the Affairs of the State

Abu Bakr (ra) managed the affairs of the state with unparalleled skill,
professionalism, and penetrating insight. He was careful not to change the walis
(governors) appointed by the Prophet (saw). He maintained the structure of
government as it had been during the time of the Prophet (saw). He insisted on
completing the military deployment of Usama bin Zayd (ra), despite the dangers
that threatened the state. He persisted whist he faced rebellion from those who
refused to pay the Zakat and apostates simultaneously, and whilst the state was
suffering from a lack of soldiers, conducting unique political actions undertaken
by a statesman of a unique caliber.

The Army of Usama bin Zaid (ra) and the Wars of Apostasy:

After the Companions (ra) chose him as their Khaleefah, Abu Bakr’s
administration of the state was fraught with challenges. Despite the difficult
circumstances, he was able to preserve the unity of the Islamic Ummah and
strengthen the state.

The Wars of Apostasy:

After the death of the Prophet (saw), some people in some Arab regions
apostatized from Islam. However, Abu Bakr al-Siddiq (ra) decided to stand firmly
against this apostasy and insisted on fighting the apostates. This war was
courageous and decisive, and in it, Abu Bakr demonstrated his true loyalty to the
Deen of Allah (swt) and His Messenger (saw).

Abu Bakr (ra) issued an order to the army of Usama (ra), which the Messenger of
Allah (saw) had prepared to fight the Romans, “Not one of Usama’s soldiers can
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remain in Madinah, but that he goes out to his military encampment at Al-Jurf.”
(Al-Bidayah wa’l-Nihayah). Some of the senior Companions (ra) had objected to
Abu Bakr (ra) sending the army out, and remaining to confront apostasy and
rebellion. They said, “These are the bulk of the Muslims, and the Arabs, as you
can see, have rebelled against you, so it is not right for you to divide the jamaah
(community) of Muslims under you” (Al-Bidayah wa’l-Nihayah).

Abu Bakr (ra) replied, “By the One in whose hand is Abu Bakr’s soul, even if |
thought that wild beasts would snatch me away, | would send out Usama’s
expedition, just as the Messenger of Allah (saw) commanded. If there was no one
left in the abodes but me, | would still send the army out.” (Al-Tabari’s History).

Abu Bakr (ra) sent the army and gave it instructions. It reached the lands of the
Romans, and achieved great victories that strengthened the prestige of the
Islamic state. The army’s departure in these difficult circumstances created awe
among the rebels, and apostates in the Islamic state.

Abu Bakr rejected the objection of the senior Companions (ra), including Umar
ibn al-Khattab (ra), to fighting those who withheld Zakat from the state, even
though they recognized its obligation. Abu Bakr (ra) was a man of keen insight
and open-mindedness, so he did not accept that and considered it a rebellion and
disobedience against the state, and a weakening of the Deen. He said his famous
statement, ”V,Vill’the Deen be diminished whi[e‘l am alive?!” Abu‘Bakr (ra) also
said, 93531998 BEE 3 9aks 3 diuls JWI §5- 3831 O 88315 85LAN 56 333 ba HEBY <3
gaia e ag5E # <l Jgi5 J] “By Allah, | will fight whoever differentiates Salah
from Zakat. Zakat is a Shariah right due from wealth. By Allah, if they were to
withhold from me even a young camel that they used to pay to the Messenger
of Allah (saw), | would fight them for withholding it.” (Bukhari). In another
narration, Abu Bakr (ra) said, p&bE) &8 il Je) ] L5935 1656 VG RECTRARP L
axis J& “By Allah, if they were to withhold from me even a rope that they used
to pay to the Messenger of Allah (saw) in Zakat, | would fight them for
withholding it.” Umar ibn al-Khattab said, “By Allah, as soon as | realized that
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Allah (swt) has expanded the chest of Abu Bakr for fighting, | knew that it was the
truth.” (Muslim).

Abu Bakr (ra) wanted to fight the apostates himself and went out at the head of
the army. The Companions (ra) suggested that he stay in Madinah to manage the
affairs of the state and appoint someone else to lead. Then Ali ibn Abi Talib (ra)
came forth and seized the reins of his mount and said, “Where are you going, O
Khaleefah of the Messenger of Allah (saw)? | will tell you what the Messenger of
Allah (saw) said on the day of Uhud, ¢y baxdl Y9 claww @& “Advance with
your sword, but do not grieve us with the loss of your soul.” For by Allah (swt),
if we are afflicted by your loss now, Islam will never have order after your
passing.”” So Abu Bakr (ra) returned. (Al-Bidayah wa’l-Nihayah, lbn Kathir)

Allah (swt) granted victory to the Muslims in the Wars of Apostasy, and a large
number of the Companions (ra) were martyred during them. Among them were
the scribes of the revelation, who memorized the Noble Quran and wrote down
a number of its verses and surahs. After Allah (swt) had opened his heart to this
matter, he ordered Zayd ibn Thabit (ra) to compile the Noble Quran, both what
had been written and what had been memorized. Zayd (ra) was able to compile
itinto a single volume, before the death of Abu Bakr (ra), as a reward for his good
deeds.

Collection of the Noble Quran:

Abu Bakr al-Siddiq (ra) was among the first to decide to collect the Noble Quran
after the death of the Prophet (saw), fearing that parts of the Noble Quran would
be lost due to the martyrdom of many of those who had memorized the Noble
Quran in battle. Abu Bakr (ra) and Umar (ra) completed the collection of the
Noble Quran into a single volume, the first step in preserving the Book of Allah
(swt) for future generations.

Abu Bakr al-Siddiq (ra) was a man of Iman, sacrifice, and honesty in a time when
the challenge was greater than ever. He demonstrated many honorable actions
that made him the greatest Khaleefah (Caliph) in the history of the Ummah, and
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one of the greatest figures whose names were inscribed in history as noble and
heroic. Abu Bakr (ra) was an example of a Companion (ra) who did not hesitate
to sacrifice himself, his wealth, and his time for the sake of Islam.

Directing Armies to ash-Sham and Iraq:

Abu Bakr (ra) seized the opportunity that the Persians and Romans were at odds,
so he sent conquerors both east and west at the same time. He sent Khalid ibn
al-Walid (ra) and al-Muthanna ibn Haritha (ra) to the Persian region, and they
were victorious and conquered a number of Iraqi cities, such as Anbar, Dumat al-
Jandal, and al-Firaz, and they also conquered al-Hirah. He also sent armies to the
Roman region in ash-Sham, led by Yazid ibn Abi Sufyan, Amr ibn al-Aas, and
Shurahbil ibn Hasana, may Allah (swt) be pleased with them. He sent
reinforcements led by Abu Ubaidah ibn al-Jarrah (ra). The targeted countries
were Jordan, Palestine, Damascus, and Homs. The Battle of Yarmouk took place
between the Romans and the Muslims, and Khalid ibn al-Walid (ra) joined them
to support them. During the battle, the Muslims received news of the death of
the first Khaleefah of the Muslims, and Umar ibn al-Khattab (ra) took over the
Khilafah after him.

The Succession of Umar ibn al-Khattab (ra) from Abu Bakr (ra) in the Khilafah

Abu Bakr Al-Siddig (ra) sensed the danger to the Islamic state as it was waging
wars against two of the greatest powers simultaneously. So, in order to prevent
the Muslims from disagreeing after him, and after consulting with the
Companions, he nominated Umar bin Al-Khattab (ra) to be given Bayah of
allegiance by the Muslims after his death. He wrote a letter about this and read
it to the people, out of his concern (ra) for the state at this sensitive stage.

The Companions (ra) Fear Over the Succession of Umar (ra)

Ibn Al-Atheer mentioned that fear, as Talha bin Ubaidullah (ra) entered upon Abu
Bakr (ra) after he learned that he had appointed Umar (ra) after him, and said to


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

him, “You have chosen Umar as your successor over the people. Yet, you have
seen what the people encounter from him whilst you are with him. So, how will
he be when he is alone with them, whilst you are meeting your Lord and He will
ask you about your subjects?!” Abu Bakr (ra) jumped up, grabbed his shoulder
and shook him and said, “Sit by me.” So he sat down. Abu Bakr (ra) said, “Do you
fear for me with Allah (swt)?!” This means, do you think that you are more
righteous than me, such that you fear for me with Allah?). Abu Bakr (ra) then
said, “When | meet my Lord and He asks me, | will say, ‘I have chosen the best of
your people, as a successor, over your people.”

Abu Bakr (ra) was very careful, out of his piety, not to gain anything from the post
of Khilafah (Caliphate), even if it were a single dirham or goods. So, Abu Bakr (ra)
said, as narrated by the Mother of the Believers, Aisha, “Look at what has
increased in my wealth since | entered the emirate, and send it to the Khaleefah
after me.” So we looked and saw a Nubian slave carrying his own children, and a
camel used for watering his garden. So we sent them to Umar (ra), and Umar
wept and said, “May Allah (swt) have mercy on Abu Bakr (ra), he has exhausted
even those after his passing greatly, (through his precedence in piety).” This was
mentioned by Ibn al-Jawzi and others with a sound chain of transmission.

The Death of Abu Bakr al-Siddiq (ra):

The Mother of the Believers, Aisha (ra) narrates that Abu Bakr (ra) died of illness
after taking a bath on a very cold night, which caused him a fever and prevented
him from going out to pray Salah for fifteen days. He instructed Umar ibn al-
Khattab (saw) to lead the congregational prayer on his behalf, until he passed
away on the night of Tuesday, 22 Jumada al-Akhira, 13 AH, corresponding to 23
August, in the year 634 CE (Al-Isabah fi Tamyiz al-Sahaba, Ibn Hajar al-Asqgalani).
His last words before his death were, “O Allah, let me die as a Muslim and join
me with the righteous.” He said these words and then breathed his last. May
Allah (swt) have mercy on him and be pleased with him.


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

Madinah was in uproar at the news of the death of Abu Bakr (ra). Madinah had
not seen a day since the death of the Messenger (saw) with more weeping
people, both men and women, than that evening. The Companions (ra) were
deeply saddened by his departure. Ali ibn Abi Talib rushed in, weeping and
seeking refuge in Allah. He stopped at the house where Abu Bakr was and said,
“May Allah have mercy on you, Abu Bakr. You were the friend and confidant of
the Messenger of Allah (ra), his resting place and his confidant, the place where
he deposited his secrets, and sought consultation.” Then he said, “By Allah, the
Muslims will never be granted the like of you after the Messenger of Allah (ra).
You were a source of honor, protection, and refuge for the Deen. May Allah (swt)
join you with your Prophet Muhammad (saw). May He (swt) neither deprive us
of your reward, nor lead us astray after you.” The people were silent until he
finished speaking, then they wept until their voices rose and they said, “You have
spoken the truth.” (Al-Tabsira by Ibn al-Jawzi)

Back to Index
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Gradual Implementation of Islamic Shariah Rulings

The concept of gradualism in the implementation of Islam is a dangerous concept
against Islam. It dampens the resolve of those who work for Islam, and distances
them from the Shariah determinants in their stances and actions. The call for
gradualism in the implementation of Islam means that the countries currently
existing in Muslim lands are considered “Islamic” countries that only need
reform. In reality they are countries that implement kufr systems that must be
uprooted, instead of calling for gradualism in the implementation of Islam, which
only prolongs their life. It is no secret to us that the Dawah for gradualism came
as a reaction to what its advocates perceive as the difficulty of implementing all
the Shariah rulings of Islam at once, in light of the control of the kafir West, and
its agents among the rulers over the necks of Muslims.

Given the importance of this topic, many have spoken and written about it.
However, | would like to mention some points that | consider important:

Firstly: The term gradualism is used to mean arriving at the desired Shariah ruling
in stages, not all at once. Therefore, it is also expressed as “gradualism.” This is
when a Muslim first applies a non-Shariah ruling that is close to the Shariah
ruling, in his view. Then he gradually applies what is close to the Shariah, until he
arrives at the desired Shariah ruling. For example, a Muslim woman wears
clothing that reaches just below her knees until she applies the desired Shariah
ruling at a later stage. It is important to note that gradualism is not restricted to
a fixed number of stages. A single Shariah ruling may take one, two, or even
more, stages. Gradualism is dependent on the circumstances and conditions, that
govern the number of stages.

Secondly: The evidencing used by advocates of gradualism does not follow the
correct method of istinbat (Shariah juristic deduction). They did not deduce from
the Shariah evidencing that gradualism is permissible in Shariah. Instead, they
first decided that gradualism was necessary. Then, they began to search for
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evidence to justify its permissibility. This is clear from their erroneous deduction
of some noble Quranic verses:

A- Quranic verses related to riba (interest): From the Quranic verses on riba,
they said that Allah (swt) did not prohibit riba, all at once. Instead, its prohibition
was revealed in stages, as riba was permltted Jnitially, according to them Allah
(swt) said, ua-by 865 e (ST Lo bl e 15353 Y0 el JIaT (§ 13350 Ty e EET a3}
éuMl pA &5 4l 435 “’And that which you gave in gift to others, in order
that it may increase by a reciprocal gift, has no increase with Allah. However,
that which you give in zakah seeking Allah’s Countenance then its givers shall
have manifold increase.” [TMQ Surah Ar-Rum:39].

Then they speak of the prohlbltlon of eating compounded interest, but not
simple interest. Allah (swt) said, &0l1s&515 deUas Blasi G168 v 16T Gl gl 6y
éuydm pShd “O believers! Do not eat Riba (usury) compounded, doubled and
multiplied. Be mindful of Allah, so you may be successful.” [TMQ Surah Aali
Imran:130].

Finally, they say that Allah (swt) forbade riba by saying, 463 3353 &“‘" ! f}:ﬁj%»
“Allah has permitted trading and forbidden interest.” [TMQ Surah Al-Bagarah
2:275].

In response to this claim about Riba: We say that interest is in origin prohibited
by the Allah (swt) saying, 463! 3353 asall 4lsl I3 “Allah has permitted trading
and forbidden interest.” [TMQ Surah al-Bagarah 2:275]. Since Surah Al-Bagarah
is the surah in which the prohibition of riba was revealed, and it was the first
surah revealed in Madinah, as stated by the mufasiroon (Quranic
commentators), there is nothing to indicate that it was prohibited in stages.

As for the multiple cited Shariah texts on the subject, they were for specific
incidents. There is nothing in them to indicate a gradual progression.

So, Allah (swt) said, 883 po AXIST L o) S 19333 M8 il J1gad Q153 by &e A5 3}
éuy-’-aa-dl pb L‘Jﬂgls Al 433 ug-\aﬁ “And that which you gave in gift to others, in
order that it may increase by a reciprocal gift, has no increase with Allah.
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However, that which you give in zakah seeking Allah’s Countenance then its
givers shall have manifold increase.” [TMQ Surah Ar-Rum 39]. This verse has
nothing to do with riba. It means that if someone gives a gift or present and wants
reciprocation, or to take it back later, then there is no reward for it from Allah
(swt). This was mentioned by Al-Qurtubi and Ibn Kathir on the authority of Ibn
Abbas, Mujahid, Ad-Dahhak, Qatadah, lkrimah, Muhammad ibn Ka’b, and Ash-
Sha’bi.
So, Allah (swt) said said, aS1aJ abl 148515 daeLis Blasi 63! 198 ¥ 19347 5ol 1 G}
éu_gzlﬁ”o believers! Do not eat Riba (usury) compounded, doubled and
multiplied Be mindful of Allah, so you may be successful.” [TMQ Surah Aali
Imran:130]. They also have no evidencing in this ayah for their view. The Quranic
verse was revealed prohibiting the consumption of compound interest, in light
of what the people of ignorance were accustomed to, when dealing with interest.
There is nothing in the verse indicating that the prohibition of interest is
restricted to compound interest, excluding simple interest.

B. Quranic verses related to alcohol: From all of these Quranic verses, those who
believe in gradualism understand that wine was perm|55|ble at first, as evidenced
by the Saying of Allah (swt), u»bJJ 230ay & @5 3 | lagsd szlg J.wdl of wyw%
«éLo-e-sw gnjﬂS! Lo-éﬁb “They ask you O Prophet about alcohol and gambling. Say,
“There is great evil in both, as well as some benefit for people. However, the
evil outweighs the benefit.” [TMQ Surah al-Bagarah 2:219]. Then the restriction
of perm|55|bll|ty was revealed by the Allah (swt), saying, ‘3-’)-9-‘ Y 1g5al UJJ.N léil Gy
£051sh5 b 158185 G5 538 (& BMAN “O believers! Do not approach Salah
(Shariah prayer) while drunk, until you are aware of what you say” [TMQ Surah
An-Nisaa 43].

Then Allah (swt) prohlblted alcohol aItogether after this restriction. Allah (swt)
said, Wls UM‘ ‘_,Lu: RY u”-”') e)b}llg ul.,aa)ll‘g‘,um)@).o.am L:u| ‘3"‘"' u.a..\.H l.é:sl b%@

u.c‘os 3M‘3M‘GGW|3 551..\:&1‘95*«:&93; Ry QM' ..\.:yl.ul*u_g:dn.s‘&u
4O g5 (wl Jad Al REY ! ,Sa “O believers! Alcohol, gambling, idols, and

drawing lots for decisions are all evil of Satan’s handiwork. So shun them so
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you may be successful * Satan’s plan is to stir up hostility and hatred between
you with alcohol and gambling and to prevent you from remembering Allah and
praying. Will you not then abstain?” [TMQ Surah Al-Maidah 5:90-91].

In response to this stance: We say that these Quranic verses do not indicate a
gradual prohibition of alcohol. Alcohol was not prohibited graduaIIy Alcohol was
left in its orlglnal state of blamelessness until the revelation of lg-wl gadJl 1631 b%
..U).:Lwl*uw.:‘cﬂd i ”léul.h.u.dl‘}asua e}b)’l_gul.,aa)’b_}wldl }RaJlLul
Jad B3R 093 4U|)§.> Oe §M3M|3M| g* L,aa.aJ[g 831aall pS.JJ &9_94 RREAT
éu_sewo pul “O believers! Alcohol, gambling, idols, and drawing lots for
decisions are all evil of Satan’s handiwork. So shun them so you may be
successful * Satan’s plan is to stir up hostility and hatred between you with
alcohol and gambling and to prevent you from remembering Allah and praying.
Will you not then abstain?” [TMQ Surah al-Maidah 5: 90-91].

And the one who scrutlnlzes carefully the Saying of Allah (swt), |3-o| ,_,-\JJ| l-éil b%»
eéu}l}a.: [FYPYAESI EO A pu.alg 85all 193345 Y “O believers! Do not approach Salah
(Shariah prayer) while drunk, until you are aware of what you say” [TMQ Surah
An-Nisaa:43]. It can be seen that the ayah did not forbid Muslims from
approaching Salah (Shariah prayer), while they were drinking alcohol. Instead,
the ayah prohibited performing Salah while drunk, inebriated and intoxicated.
This is so as to ensure Muslims would know what they recite. If, after the
revelation of this verse, the Muslim has effects of alcohol, while he is making
Salah, but only to an extent that does not make him lose his reasoning faculty,
then there is no blame upon him.

However, no one permitted drinking alcohol in any way after it was made
forbidden (Haram), not during the time of the Messenger (saw), nor during the
time of the Companions (ra), nor during the time of the Tabioon, and the Taba’
tabieen. The Shariah ruling on the prohibition of alcohol will remain thus until
Allah (swt) inherits the earth and those on it.

Thirdly: The Prophet (saw) would convey the new Shariah legislation as soon as
it was revealed, and would command the abiding of the Shariah. He (saw) would
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not take any gradual steps in implementing what was revealed to him (saw), nor
would he (saw) allow what was forbidden (Haram), after it had been forbidden,
nor would he implement what was abrogated, after it had been abrogated. There
is no Shariah evidence, or Shariah evidencing, that the Messenger (saw)
postponed the implementation of some Shariah rulings, or that he asked his
Companions (ra) to implement some Shariah rulings, whilst allowing them to
postpone others, so that it could be understood from that that he (swt) was
gradually implementing. On the contrary, we find from his fragrant Seerah that
he (saw) rejected the calls of the Quraysh leaders to give up even a few of the
Shariah rulings. The Messenger of Allah (saw) refused participation in the kufr
ruling, when the Quraysh offered that to him. We also consider his stance
towards Banu Amir ibn Sa’sa’ah when they asked that the authority be in their
hands after him, despite his great need for someone to grant Nussrah for the
Dawah at that time. However, he (saw) said to them, «#lig &3.5- PERAPAT] Jl}fﬁl»
“Authority is up to Allah (swt). He confers it wherever He wills.” We also
consider his (saw) stance towards Banu Shaiban when they came to him and said,
e Haais Vg ol e Hpai (a8 Luby dasie s QLS Yoy SUE Il bie Of domma b
29519 urxd)l “O Muhammad, we have men in multitude, wealth in abundance, and
determination and strength like mountains. We will grant Nussrah to you against
the Arabs, but we will not grant Nussrah to you against the Persians and the
Romans.” So the Messenger of Allah (saw) said to them, dpais & JlaS ! O b‘j»
«dlgE an> RY) ablsi &4 Y] “The Deen of Allah (swt) is not to be granted Nussrah
except from those who will protect it from all fronts.”

As for the Prophet’s (saw) stance towards Banu Thagqif, as narrated by Ibn Hisham
in his Seerah, when a delegation from Thaqif came to negotiate with the
Messenger of Allah (saw), they asked him to leave their idol, namely Al-Lat, alone
for three years. The Messenger of Allah (saw) refused. They continued to then
ask him for a year. He refused. They continued until they asked for one month,
after their embracing Islam. He refused to leave the idol for any specified period.
This is what the Khulafaa Rashidoon (ra), who came after him, followed in
implementing the Shariah rulings of Islam in the newly conquered lands. They
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(ra) implemented the Shariah rulings all at once, without delay, procrastination,
or gradualism.

Fourthly: Looking at the reality on the ground, we find that the conception of the
gradual implementation of Islam has brought us nothing but evil. The examples
of this are numerous. For example, in Egypt, the Muslim Brotherhood came to
power. What was the result?! They were unable to establish the Deen. As for
Sudan, the country is divided, and its people suffer from poverty and deprivation.
Turkey, which many consider a model of governance, is in reality a hotbed of
secularism, and subservience to the West. As for Jordan, their greatest concern
is changing the electoral law to allow the largest possible number of them to
enter parliament. In Tunisia, the situation has reached the point of violating
definitive (qgat’i) Islamic Shariah rulings in the Noble Quran, such as laws
mandating equal inheritance between men and women, and criminalizing
polygyny. Today, in Syria, we find that Hayat Tahrir al-Sham has reached the end
of its path, which was only to overthrow the regime. They are now in power, but
they have neglected establishing the Shariah governance of Allah (swt), after they
sold themselves off, by throwing themselves into the arms of other powers. All
Muslim countries have let down the mujahideen in Gaza and even conspired
against them, even though they call themselves Muslim or even “Islamic”
countries.

Finally: We have always said, and continue to say, that the Islamic Ummah is a
noble Ummah that is full of goodness. It is an Ummah that yearns to implement
Islam. We have also always said and that true change will only come about
through a radical, comprehensive, and complete change. This will only happen
under the Khilafah Rashidah (rightly-guided Caliphate) that implements Islam as
a system and constitution for life.

Hizb ut Tahrir works day and night amongst, and with, the Ummah. It has
prepared for the Khilafah, including a complete blueprint of the state, in the
shape of a draft constitution of the Khilafah State, which contains the Shariah
rulings of the state, based on istinbaat (Shariah deduction) from the Book of Allah
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(swt) and the Sunnah of His Messenger (saw), and with the strength of evidence.
We ask Allah (swt) that we be among the witnesses of a restored Khilafah, and
amongst its soldiers.

wwmmmsua)w@wuwwuw (a0 19447 ol &l d23)
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éu,zwuu|paexq¢s;n¢4a;,m§ 3 ik

“Allah has promised those of you who believe and do good that He will
certainly make them successors to authority in the land, as He did with those
before them. He (swt) will surely establish for them their Deen which He has
chosen for them. He (swt) will indeed change their fear into security provided

that they worship Me, associating nothing with Me. However, whoever

disbelieves after this promise, it is they who will be the rebellious.” [TMQ
Surah An-Nur 55]

Back to Index
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The Ceiling of the Conflict between India and Pakistan is
Determined by the Ceiling of U.S. Policy and its Strategy
Toward China

The ruling military regime in Pakistan is considered a follower of the United
States. Its military leaders continually affirm their allegiance to America under
the banner of a bilateral partnership they hope will be long-lasting. The Pakistani
military regime is a tool of U.S. policy and its grand strategy in fighting Islam, and
establishing dominance over Eurasia, to contain and weaken its strategic
competitor, China.

Similarly, Modi’s regime in India is fully engaged in U.S. policy to strike at Islam
and to contain and encircle China. Under Modi, India has become a major pillar
in America’s strategic and geo-strategic plans.

Since both Pakistan and India are subordinate to America and since the geo-
strategic conflict between them lies in the critical Eurasian region on China’s
western borders, the latest conflict between the two must be understood within
the framework of U.S. policy. The ceiling of the conflict, both strategically and
geo-strategically, remains limited by the boundaries of U.S. policy in the Eurasian
region.

America views China as the greatest threat to its interests and the most
dangerous challenger to its dominance in Eurasia. The practical implementation
of U.S. strategy to counter the Chinese threat has involved using Asia-Pacific
countries to encircle China with a hostile ring of fire and utilizing the Indian
subcontinent, particularly India, for this purpose. The objective is to limit China
as a precursor to containing and ultimately weakening it.

This necessitated enhancing India’s power, weakening its rival Pakistan,
neutralizing occupied Kashmir, and removing it from the Pakistan-India conflict
equation, thereby imposing India as a geo-strategic force in the region to
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confront China. The full submission of Pakistan's rulers to U.S. strategy was
revealed after India declared in August 2019 that occupied Kashmir was part of
India.

India has always been seen in U.S. strategic policy as part of the Western
colonialist strategic legacy. Previously, it was part of British strategy, and today,
it has been handed over to American strategic hands for use in its geo-strategic
projects in Eurasia.

In the report “Indo U.S. Military Relationship: Expectations, and Perceptions” of
October 2002, released from the Director, Net Assessment Office of the
Secretary of Defense, it is stated “American military officers are candid in their
plans to eventually seek access to Indian bases and military infrastructure. India’s
strategic location in the center of Asia, astride the frequently travelled SLOCs
linking the Middle East and East Asia, makes India particularly attractive to the
U.S. military.”

In September 2005, in a paper for the US Army War College entitled, “Natural
Allies? Regional Security in Asia and Prospects for Indo-American Strategic
Cooperation,” Stephen J. Blank of the American Foreign Policy Council stated,
“We need tangible Indian support because our strategic interests and objectives
are global... American force posture remains dangerously thin in the arc—many
thousands of miles long— between Diego Garcia in the Indian Ocean and
Okinawa and Guam in the Pacific.”

Thus, America began militarizing India and strengthening its combat capabilities
to integrate it into its security strategy, ultimately pushing it into its modified
Cold War against China. The process of integrating India into U.S. strategy began
in 2004 and accelerated under Modi’s government and during Trump’s first term.
In 2016, India signed a logistics exchange memorandum with the U.S., allowing
each country to use the other’s military facilities for specific purposes. A similar
agreement was signed in 2020 to reinforce the first, along with agreements for
encrypted military communications and directing Indian armament toward the
U.S. arms market.
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Today, following Modi’s recent visit to the U.S. on February 13, 2025, and his
meeting with President Trump—who described him as a “great friend” —and the
strategic agreements signed, the Trump administration’s intent to further
militarize India and enhance its strategic capabilities as part of the U.S. strategy
toward China is evident. Modi is seen as a key opportunity for America to realize
this goal. Before the visit, the Indian foreign ministry stated that Modi and Trump
would discuss strengthening the Quad, a security alliance in the Asia-Pacific
region to confront China, comprising the U.S., India, Japan, and Australia. A Quad
(Quadrilateral Security Dialogue) meeting was subsequently held in Washington
onJanuary 21, 2025, affirming its commitment to enhancing security in the Indo-
Pacific region—signaling that confronting China is a top U.S. strategic priority.

During a joint press conference, Trump announced, “The prime minister and |
also reached an important agreement on energy that will restore the United
States as a leading supplier of oil and gas to India. It will be, hopefully, their
number one supplier.” Modi added, “In order to ensure India’s energy security,
we will focus on trade in oil and gas. Investment in energy infrastructure will also
increase. Inthe area of nuclear energy, we also discussed increasing cooperation
on small modular reactors.”

Modi noted that India and the U.S. would focus on establishing strong supply
chains for strategic minerals and aim to multiply mutual trade volumes. Trump
also announced that Washington would sell India F-35 fighter jets, making India
one of the few nations to possess such advanced aircraft. Trump emphasized,
“Starting this year, we’ll be increasing military sales to India by many billions of
dollars. We're also paving the way to ultimately provide India with the F-35
stealth fighters.”

A recent deal also allows General Electric to partner with Hindustan Aeronautics
to produce jet engines in India and sell armed drones made in the U.S. A joint
statement noted plans to sign a new 10-year framework for major defense
partnership between the U.S. and India in the 21st century.
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These agreements represent a major strategic breakthrough for the U.S,,
enabling it to control and dominate sensitive and critical sectors in India—such
as energy, nuclear, rare minerals, air force, and security—and to use India in
America’s Cold War against China.

This places the recent military incident between India and Pakistan within the
broader pattern of U.S. policy in Eurasia and its strategic context—as a
supporting element of the strategy, not a disruption. India, the main party in U.S.
strategy, initiated the military action against Pakistan. Interestingly, India sought
to contain and conclude the incident from the outset. On 7 May 2025, the Indian
Ministry of Defence said, “A little while ago, the Indian Armed Forces launched
‘OPERATION SINDOOR’, hitting terrorist infrastructure in Pakistan and Pakistan-
occupied Jammu and Kashmir from where terrorist attacks against India have
been planned and directed. Altogether, nine (9) sites have been targeted. Our
actions have been focused, measured and non-escalatory in nature. No Pakistani
military facilities have been targeted.”

Also noteworthy is the scale of losses suffered by the Indian Air Force, which is
catastrophic for a limited military event not reaching the level of a battle. CNN
commented, “The recent conflict between India and Pakistan revealed
limitations in the Indian Air Force.” Pakistani security sources stated that 3 out of
5 Indian aircraft shot down were French Dassault Rafales, among the most
advanced fighters in the Indian Air Force, recently purchased from France. India
had 36 Rafale fighters in its fleet. Also downed were a Russian MiG-29, a Russian-
made Sukhoi-30, and a IAl Heron (Machatz-1) drone made by the Jewish entity.
India relies on Russia for about 60% of its defense equipment.

This makes the recent incident part of a larger policy, not merely a reaction to a
security event. The agreements Modi signed in his recent U.S. visit represent the
largest American penetration into India’s economic, military, and strategic fabric.
Amid the political polarization in India, passing such agreements is a political
blow to Modi and U.S. influence. Thus, the military incident came as a
justification for these agreements. The setback of the Indian Air Force provides a
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rationale for military agreements with the U.S. and a strategic need for U.S. air
power, after the failure of French and Russian arms. It also justifies expanding
the agreement to other defense areas, given U.S. technological superiority. The
Russia-Ukraine war and sanctions on Russia give Modi further justification to
abandon the Russian market in defense and energy, severing Russian supply
chains and weakening Moscow, thereby serving U.S. strategy.

The latest conflict between India and Pakistan appears to be a cover for Modi to
conceal his full alignment with U.S. policy and its strategy toward China, tying
India and all its strategic sectors to America.

That a Hindu cow-worshiper would do this is not surprising. But what is more
shameful and disgraceful is the betrayal of the rulers of Muslims in Pakistan who
are engaged in America’s war against their great Islam and Ummah, serving its
unjust hegemony at the cost of Muslim blood and resources.

O Muslims around the world! All your rulers are colonialist agents working to
eradicate your Islam, destroy your unity, administer colonial neighborhoods on
behalf of your enemy, and betray your causes in service of your enemies. All your
rulers are your enemies. Can any sane mind accept that an enemy be their ruler?

$55585 ST 4l (G606 ah3is6 siadl db)
“They are the enemy, so beware of them. May Allah destroy them; how
deluded they are!” [TMQ Surah Al-Munafiqoon 63:4].

Back to Index
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A Historic Opportunity to Liberate Kashmir and Palestine

A Call to the Sincere in Pakistan Army:

With trembling, cowardly hands, Modi has put the brakes on retaliatory missile
launches against Pakistan and the defenseless people of Kashmir. Modi did not
dare target Pakistani military bases, but instead resorted to attacking school
children memorizing the Noble Quran in their madaris (schools), and peaceful
common civilians. The implications of this Indian aggression and misadventure
are:

Firstly: Although in military encounters, the offensive attacker is always in a
vantage position of strength, and has the option of targeting sensitive and critical
locations of the opponent, India, due to its cowardice and fear of a devastating
response, chose locations that were neither sensitive nor of great influence, for
fear of provoking the wrath of the lions of the Pakistan’s armed forces. Instead,
it became clear that they were strikes only to save face after the incident of 22
April 2025 CE.

Secondly: Despite the lackluster statement by Lieutenant General Ahmed Sharif
Chaudhry Director General of ISPR, that Pakistan would respond at the
appropriate time and place, meaning that the opportunity for a swift and multi-
spectrum deterrent response was missed before India’s allies, such as the United
States, intervened to save it from a Pakistani retaliation, repelling the attack
alone was a shameful response for India. Five of its fighter planes were shot
down, like flies, and many of its soldiers were killed or captured. This underscores
the fragility, weakness, and cowardice of the “Indian elephant,” which clearly
manifested as a paper elephant. It also underscores the preparedness, capability,
and bravery of the Pakistani mujahid soldier.
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Thirdly: Without guidance from the military leadership, the mujahid lions of
Pakistan’s armed forces spontaneous and natural response, including air force
falcons, anti-aircraft guns, and infantry, was a deterrent. Had the Pakistani
military been led by a military commander like Salahuddin or Khalid ibn al-Walid,
the offensive would have been advanced to liberate Kashmir, a feat that is
feasible within days, if not hours. However, the sincere in Pakistan Army must
rectify the situation and prevent a repetition of the actions of Nawaz Sharif and
Pervez Musharraf, who turned manifest victory in the Kargil Heights into
humiliating defeat!

The sincere in the military institution must invest upon the event and grant
Nussrah (military support) to Hizb ut Tahrir for establishing the Second Khilafah
Rashidah (Rightly-Guided Caliphate) on the Method of Prophethood. Only then
will the Pakistan mujahid military forces fully utilize their true capabilities to fight
in the Path of Allah (swt), to liberate Kashmir, restore the Indian Subcontinent to
the fold of the Islamic Ummah, and advance toward the liberation (tahrir) of the
Blessed Land of Palestine.

Shaheen 3 Can Easily Overcome American and Jewish “advanced” defenses

The Houthi missile “Shahab 3” succeeded in evading pursuit by the “Israeli”
missiles “Hetz 2” and “Hetz 3,” as well as the American THAAD anti-ballistic
missile defense system. The missile struck the strongholds of the Jewish entity,
in a deadly strike in one of the most sensitive and heavily defended areas,
equipped with anti-aircraft and anti-missile systems, hitting Ben Gurion
International Airport in Lod city.

This blessed attack reveals two matters:

Firstly: That the air defense systems, the latest in American and Zionist military
technology, known as the “Iron Dome” and designed to protect the Jewish entity,
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are in reality incapable of intercepting a ballistic missile made by Iran, a country
considered far less advanced, in military manufacturing.

So how can this “dome” stand against a salvo of Shaheen-2 or Shaheen-3 missiles
from Pakistan, which are more advanced, have a longer range, and are capable
of carrying nuclear warheads or explosive payloads weighing 1,000 kg?

Does the Jewish entity need more than a single salvo of such missiles to be wiped
off the face of the earth, to cleanse the Blessed Land of the filth of the Jews, and
to liberate Al-Masjid Al-Aqgsa and the sacred land of Palestine?

|3Ab3&|3>)23 ul&l.u.bln ﬂ:dl dg}’ p.b)b.)u.nul.&ll ‘_}Al 13).9504.).” CP‘ gSJJ }b%@

Fe

c,zplw,uéu.ug& 3§ Eis be M!Mbuw‘wﬁéy&é@bh’w‘
£ Jl.,a.,;n d 96 lgjw:ls&uww| sdo‘g FVIRY pe-’s-v uw-’v

A

“Allah % it is Who expelled those who disbelieved among the People of the
Book from their homes at the first gathering. You did not think they would be
expelled. They thought their fortresses would protect them from Allah.
However, Allah #¢ came upon them from where they had not expected, and
cast terror into their hearts. They destroyed their homes with their own hands
and the hands of the believers. So take warning, O people of vision.” [TMQ
Surah Al-Hashr 2]

Secondly: So much for the excuse offered by the rulers of Pakistan, and other
agent rulers of Muslims, that geographical distance and nationalistic borders
prevent them from aiding the people of Gaza, and stopping the massacres
committed by the Jews! It is a false excuse. The strike by “Shahab 3” confirms
that distance has never been a real obstacle.

Instead, the missile strike exposes the lie of this false claim and confirms the
complicity, silence, and even approval, of the Pakistani regime toward the Jewish
massacres in Gaza.
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Therefore, the truth has become clear: the true enemies of Islam and Muslims,
the ones preventing Muslims from supporting each other, are the rulers of the
Muslims World themselves.

Thus, it is a Shariah obligation upon every sincere person in the Ummah, whether
a military officer, an ‘alim, or a common person, to work with Hizb ut-Tahrir to
overthrow the agent rulers, liberate Palestine and Kashmir, and unify the lands
of Muslims under the banner of the Khilafah Rashidah (Rightly-Guided Caliphate).

Back to Index
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Q&A: The Deep State

Question:

The term “deep state” has become widely used among politicians and in the
media. However, upon examining these statements, it becomes clear that they
are different. Could you clarify the most likely meaning of this issue so that we
can understand the political realities related to this term, and provide some
examples for further clarification? | apologize if my request for these examples
distracts you from the more important and valuable work you are doing. Thank
you.

Answer:

Yes, there is a difference in what is published about the term “deep state.”
Some interpret it to mean the influential classes outside of government, working
secretly against the existing regime, as was the case in Turkey. Others interpret
it as the controlling force within the regime; it rules the country whenever it
wishes. If a problem arises, it pins it on someone else. It leaves the ruling and
brings in another party to blame for the problem, then returns to power again,
as is happening in Britain. Others interpret it as a struggle between influential
parties, as is currently happening under Trump in America. Others use it as a
scapegoat for their governance shortcomings and failures, thus linking this to
what they call the “deep state.” Others manipulate this term whenever they want
to distract people with something, mentioning it in its own words or using other
terms. Others interpret colonialist states as the deep state in their colonies. To
clarify the correct meaning of this issue, we will review the following points:

First: Some definitions of the deep state:
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1- Webster's Dictionary, one of the oldest dictionaries in the world, describes
the deep state as: “an alleged secret network of especially nonelected
government officials and sometimes private entities operating extralegally to
influence and enact government policy”. This means that, beyond the laws and
constitutions, there is a deeper power that controls the nation. This power has
its own agenda and can undermine the decisions of the elected government.

2- Wikipedia states: “In Turkey, the deep state (Turkish: derin devlet) is a
group of influential anti-democratic coalitions inside the Turkish political structure,
composed of high-level elements within the intelligence services (domestic and
foreign), the Turkish military, security agencies, the judiciary, and mafia...The
political agenda of the deep state network purportedly involves an allegiance to
nationalism, corporatism, and state interests. Violence and other means of
pressure have historically been employed in a largely covert manner to manipulate
political and economic elites, ensuring that specific interests are met within the
seemingly democratic framework of the political landscape.”

3- By examining what these people mean by the term “deep state,” we find
that it means the existence of a hidden force within or outside the state
apparatus that controls the political system, i.e., imposes its policies, opinions,
and orientations on legally elected politicians... This hidden force is an organized
network of individuals that penetrates sensitive centers such as the military,
security, and political forces, and operates independently of the elected
government... Sometimes different terms are used to refer to this network...
such as “deep state,” “parallel state,” “shadow state,” or “state within a state”.

n u

4- There is another, different definition offered by a defeated politician in
government or elections, using it as a pretext for his defeat in government or
elections. In other words, it is a misleading concept, used to exonerate rulers
when corruption, injustice, or treason are widespread in the country. It is a
deception by the ruler, who places the blame on individuals in the shadows,
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whom he calls the “deep state,” then misleads the people about the fact that he
is responsible and must be replaced.

5- There is also the claim that colonial powers are the deep state in their
colonies, controlling the systems of their colonies, keeping some rulers and
removing others.

Second: The Most Likely Definition:

1- By carefully examining these definitions and reflecting on their contents,
the most likely definition is that the deep state in a country means an influential
force, whether political, economic, or influential aristocratic families from within
or outside the country. This force is not officially part of the government apparatus,
but rather influences the state covertly or secretly. It exerts effective and
influential pressure on the official government apparatus to implement its desires
or change them.

2- As for the ruler’s misleading of the people to deflect the accusation of
corruption from him and pin it on another entity he calls the “deep state,” i.e., a
scapegoat for his poor governance and corruption, calling this deception the
“deep state” is incorrect, as it is a deception perpetrated by the ruler, not by
other entities against him.

3- As for considering the colonialist states as the deep state, this is also
incorrect because the colonialist states are the ones that control their colonies
and are foreign to them, and they are not other forces from the people of the
country that work in secret, hidden from the elected ruling forces, which are also
from the people of the country.

Third: Examples of the deep state in some countries, for further
clarification:

1- Turkey [Turkiye]
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a- The origin of the term “deep state” originated in Turkey. At the end of the
Ottoman State, officers belonging to the Committee of Union and Progress, who
were influenced by Western ideas, staged a coup in 1909, overthrowing
Khaleefah Abdul Hamid Il and appointing his brother, Muhammad Reshad, as
Khaleefah with authorities less than their own.

* This marked the beginning of the emergence of a class stronger than the
Khaleefah, influencing his survival or downfall in a visible, rather than hidden,
manner. However, they did not overthrow the Khilafah and Islamic rule. They
were not, in reality, a state within a state, in the sense of a hidden, deep state.
They were visible within the state, but they controlled the government.

b- After the First World War, Mustafa Kemal, who was loyal to the British, was
able to seize power and then was able to destroy the Caliphate (Khilafah), abolish
Shariah, and the implementation of its laws. He declared the Republic and built it
on secular foundations. He carried out coups against Islamic rule, and even against
manifestations of Islam, such as what is known as the “letter coup”, which was
changing the letters of the Turkish language from Arabic to Latin. Or the “religious
dress coup”, replacing it with Western dress, and so on. Thus, he established the
army and security forces according to specific standards to protect the republic and
secularism, and to prevent the return of Islam to power and the re-establishment
of the Khilafah. The army became a force controlling the government, intervening
whenever it saw a deviation from Kemalism, in addition to maintaining
subordination to Britain. The tyranny of the Kemalist rule and British support
prevented the emergence of a deep state against this rule.

c- When Erdogan came to power in Turkey with the momentum of the ballot
box results, and with American political, financial and economic support, he was
aware of the power of the army generals, the guardians of secularism, subservient
to the British, and that they represented the backbone of the state and could, if
they wished, stage a coup against him. Therefore, he promoted the values of
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democracy and freedom, and besieged them with the power of popular legitimacy,
to prevent them from staging a coup against him. America was making the Turks
salivate through its financial and economic ropes. Erdogan was afraid of these
soldiers and was unable to dismiss them due to their large numbers, and their
ability to control the backbone of the army over the years. However, he quickly
created a new reality in Turkish life, the prominent title of which was “democracy”
and economic success, and this constituted an obstacle to a coup.

* During this period, the description of the existence of a “deep state” in
Turkey operating in secret from within the state apparatus, especially the army,
resisting, opposing, and trying to thwart the directions of the elected Prime
Minister Erdogan was an accurate description. These people were a network
whose features were not apparent to those with a superficial view who believed
that things were proceeding perfectly and that everyone was committed to the
constitution and the law. This Turkish network, in addition to its nesting within
the army, judiciary, and ministries, was connected to secular parties that were
outside the state and represented the opposition, and was connected to the
center in London. Its members met secretly, consulted, and discussed matters of
Erdogan’s regime until they decided to carry out a coup in 2016, but it was
unsuccessful. Erdogan then used this as justification; therefore, he uprooted
them from the army, along with their followers from the judiciary and ministries,
until the purge reached university professors. Thus, Erdogan succeeded in
uprooting the deep state affiliated with the British, within the Turkish army, and
was close to ending its existence. However, they still had followers, albeit weaker
than before, who are trying to revive the description of the “deep state” facing
the regime.

2- The United States

a- Government in America is divided into two actual levels. The first level
appears to represent popular legitimacy, working to implement the will of the
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people who elected this president and these representatives. Thus, the state’s
appearance is “democratic.” However, this legitimate level can only steer the
country's policies in accordance with the wishes of the second level, which is an
internal, invisible, and unelected level. This means it is illegitimate according to
the “democratic” system. This is what they call the “deep state.” The individuals
at this level, i.e., the representatives of the deep state, hold sensitive positions
within the state apparatus. The apparatus they control cannot act in accordance
with the directives of the first level except through them, because their positions
are sensitive. These individuals in America are either major capitalists or their
representatives. Major capitalists in America are keen to ensure that senior
officials in the state apparatus protect their interests, they maintain constant
contact with these officials in order to advance their interests. For example,
financial companies are keen to have followers among the employees of the tax
departments, while arms companies are keen to have followers in the Pentagon
and the military contracting departments in the Ministry of Foreign Affairs.
Pharmaceutical companies are keen to have followers in the Ministry of Health
and government insurance departments. Thus, over a long period of time, large
corporations have succeeded in effectively controlling the state in America,
through these employees in sensitive positions and through pressuring lobbies.

b- This is the reality of the political system in America. Accordingly, the major
capitalists and large corporations are the origin and living root of the deep state in
America. It is the hidden, latent force behind the state's political orientations, and
it is the force that motivates employees in sensitive positions to oppose the state's
orientations if they conflict with the interests of those corporations. In this
description, it lies outside and within the state apparatus and is active in the
financial, business, and industrial sectors, but its activity is evident within the state
apparatus in America.

c- When Donald Trump came to power in 2016, he faced discontent among
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senior government officials and various agencies, especially security agencies. He
sensed their rejection and opposition to his policies, which then developed into
intense resistance from within the US state, almost a mutiny. There were many
leaks of embarrassing information from security and intelligence agencies...
Then, many lawsuits were filed against him, the most famous of which was
Russian support for him in the elections. Investigations and impeachment
attempts erupted in Congress, until the US Department of Justice became one of
his most vocal enemies. The attack on him was not only from within the state, as
pharmaceutical companies that had discovered a coronavirus vaccine refrained
from announcing these discoveries until after Biden’s victory in the elections was
announced at the end of 2020, i.e., to prevent Trump from benefiting electorally
from these discoveries. Then, as a result of his suffering from this hidden,
organized force working against him, the president cast doubt on the results of
the elections and did not recognize them, considering them fraudulent and that
the victory had been stolen from him. He added the state election commission to
his list of enemies. “Either the deep state destroys America, or we destroy the
deep state,” Trump said to a crowd of supporters in Texas after his ouster from
the presidency in 2023. Examining this American reality during the first Trump
administration and this description of a hidden force within America preventing
the president-elect from changing course, we find that this description
describes the true reality of the American system of government.

d- On 21/3/2023, Trump announced a 10-point plan in a video clip, saying:
“I will shatter the Deep State, and restore government that is controlled by the
People.” (Congress; British Daily Mail, 21/3/2023)).

This is the reality of the American political system. Accordingly, the major
capitalists and large corporations are the origin and living root of the deep state
in America. Itis the latent, hidden force behind the state's political orientations,
and it motivates employees in sensitive positions to oppose the state's
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directions if they conflict with the interests of those corporations. In this
description, it lies both outside and within the state apparatus and is active in
the financial, business, and industrial sectors, but its activity is evident within
the state apparatus in America.

3- Britain

As for Britain, it has a deep state. Its ruling system is represented by the
Conservatives, Britain's aristocratic families and wealthy elites. They are the true
rulers of Britain. However, their declared policies sometimes lead the country to
crises, meaning they sometimes harm the country's interests. Therefore, the
Conservative Party goes into hiatus, and the Labour Party governs the country.
The Labour Party's mission is to resolve crises and prevent harm to the country's
interests. Then it steps down. What we have witnessed recently—the resounding
defeat of the Conservative Party and the sweeping victory of the Labour Party —
is the work of the Conservatives. After Brexit, Britain is experiencing a severe
economic crisis. Indeed, its exit from the European Union was the result of its
miscalculations in the British referendum on Europe. Since the Conservatives
were the ones who created and caused this crisis, the Labour Party is required
today to solve it.

The deep state in Britain is the old and wealthy families. They have been
always the rulers of Britain. If they step aside and bring in the Labour Party, it is
to solve a crisis caused by the Conservatives. The “deep state” in Britain controls
the government with ease and smoothness, meaning that Britain’s old and
wealthy families are the source of the government and its guardians, whether
they exercise it or have “hired” another party to exercise it. In order for that
control to continue with that smoothness and ease, the “source of effective
government” in Britain and its “living root” spreads values that reject change, and
elevate the status of antiquity and pride in the past. This is what is observed in
Britain from the intense popular interest in the royal family, its news and stories,
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the birthdays of its princes and its way of life...!
In Conclusion:

* The deep state is an influential force within the existing government. It is
a network of citizens of the country, both domestically and abroad, working
secretly or covertly against the ruling class in that country to change or weaken
it.

* However, if this network is not from the people of the country but rather
a foreign power, such as a colonialist state operating against it, or a hostile
state, then such forces are not considered a deep state. Rather, their discussion
falls under the category of colonialism, war, and aggression.

* Similarly, if this network is prepared by the ruling class to attribute to it
the work against the state and its plans, in order to deflect blame from the ruler
and shift the blame to a fictitious network of its own creation, with the aim of
deceiving the people about the ruler's corruption and incompetence, then such
a network is not considered a deep state.

* The bottom line is that it is a network of the people of the country inside
or outside the country working against the existing regime in that country to
change or weaken it. In this sense, it only exists in countries that are governed
by man-made laws, where it is possible for networks to exist inside or outside
that differ in the type of rule they want, and conflict occurs between them
regarding the type of man-made rule required.

* If the rule is based on legislation from the Lord of the Worlds, then
Muslims, whether at home or abroad, cannot have a deep state working to
replace the rule of Islam with different rules. This is unless the Muslims working
at home or abroad are driven by an external colonialist or aggressive force. In
both cases, it is not a deep state, as we mentioned before.
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Therefore, the observed changes or coups in some Muslim countries, as has
happened or is happening in Pakistan, Bangladesh, Egypt, etc., cannot be
described as a deep state, because colonialism is the one driving events in the
agent countries that serve it.

**If there is a movement in Muslim countries that is ruled by man-made
law, and this movement is working to replace the man-made rule in Muslim
countries with the rule of Islam, the Khilafah Rashidah (Rightly-Guided
Caliphate), then this movement is not called a deep state. Rather, it is a
movement of Nussrah (support) for Allah (swt) and His Messenger (saw).

We ask Allah (swt) for help and success in re-establishing the Khilafah
Rashidah (Rightly-Guided Caliphate), so that Islam and Muslims may be
victorious and disbelief and disbelievers may be humiliated: |33:°T ugJJI AT N Y
§peld be Gl Calddin WS (oY1 § pdaRLd CLA Iskey (e “Allah has
promised those of you who believe and do good that He will certainly make
them successors in the land, as He did with those before them” [An-Nur: 55].

6 Dhul Qi’dah 1446 AH
4/5/2025 CE
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Q&A: India, Pakistan and the Ceasefire
Question:

President Donald Trump made the initial announcement of a cessation in
fighting over his social media platform, Truth Social, on Saturday 10 May
2025, in the morning, stating “After a long night of talks mediated by the
United States, | am pleased to announce that India and Pakistan have
agreed to a full and immediate cease-fire,” he said. “Congratulations to
both countries on using common sense and great intelligence. Thank you
for your attention to this matter!”

Tensions had escalated between India and Pakistan following the attack
that targeted tourists in the Pahalgam region’s Baisaran Valley in Indian-
administered Jammu and Kashmir on April 22 2025, which resulted in the
death of 25 Indians and one Nepali. On 23 April 2025, India announced the
suspension of the Indus Waters Treaty signed in 1960 as part of a series of
punitive measures against Pakistan. In response, Pakistan announced the
suspension of the 1972 Shimla Agreement, which governs bilateral
relations. On 7 May 2025, India announced the launch of a military
operation named “Operation Sindoor,” to which Pakistan responded. And
now, as Trump announced, his mediation succeeded in achieving a
ceasefire. So, what is the reality behind this tension and conflict? What
exactly is the Indus Waters Treaty that India temporarily suspended? Did
the United States have a hand in initiating the attack, just as it had a hand
in halting the conflict?

Answer:

In order to clarify the answers to these questions, it is necessary to review
the following facts:
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1- The Bharatiya Janata Party (BJP), which came to power in India under
Atal Bihari Vajpayee from 1998 to 2004, and then returned to power under
Narendra Modi in 2014, after ten years of rule by the pro-British Congress
Party, is a party aligned with the United States as part of its Eurasian
strategy, specifically to confront and besiege China. It is clear that urgent
American interests in the Far East were behind the victory of the Hindu
nationalist Modi in 2014, and those interests continue to support him.
Narendra Modi has consistently served American interests, whether in the
annexation of Kashmir in 2019, in the border clashes with China in 2014,
2017, and 2020, in Afghanistan, or in undermining the China-Pakistan
Economic Corridor (CPEC).

2- After Modi came to power in India in 2014, the United States effectively
used India to increase pressure on China, encircle it, prevent it from
dominating surrounding regions, and confine it within its own borders—
especially as the US had declared an economic war on China. Trump
imposed heavy tariffs on Chinese goods, aiming through these additional
tariffs to weaken the Chinese economy. Reports spread that major tech
companies, such as Apple, planned to move their factories to India as a
result of the significant increase in tariffs. “As Apple grapples with United
States President Donald Trump’s tariff war with China, it has laid out plans
to move to Indian assembly of the majority of iPhones it sells in the US by
the end of 2026, a move that would double its current output from the
South Asian nation and away from China.” (Aljazeera.com 25/4/2025.)
Thus, as part of its strategy to confront China, the United States seeks to
strengthen India’s position as an economic and military power in the
region.

3- This required, on one hand, supporting India with military and economic
power, and on the other hand, resolving India’s issues with Pakistan, since
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both regimes are pro-American and serve US interests, so that India could
focus entirely on confronting China.

As for the first aspect: the US supported India and its military in every
possible way, including transferring American nuclear technology to India.
The issue of countering China was strongly emphasized during Trump’s
meeting with the Indian Prime Minister in Washington, “The two leaders
praised each other and agreed to deepen security cooperation in the Indo-
Pacific, a thinly veiled reference to competition with China, as well as to
start joint production on technologies like artificial intelligence.” (Reuters
14/2/2025).

As for the second aspect, the most prominent of these issues was:

a) The presence of Pakistan’s armed forces along the border limited the
Indian Army’s ability to shift toward the Chinese front. Therefore, the
United States pushed Pakistan to redeploy its forces from the Indian
border to the tribal areas in Waziristan to fight the Tehrik-e-Taliban
Pakistan (TTP), in Balochistan to combat the Baloch Liberation Army, and
to the Afghan border. This allowed India to move freely in confronting
China and shift its military to the Chinese border, instead of keeping it
stationed along the Pakistani border. The US then began pressurizing
Pakistan to make one concession after another to India, in order to
facilitate India’s disengagement from confrontation with Pakistan and
redirect it toward China. As mentioned before, Pakistan redeployed many
of its military divisions from the Indian border, and used them in an internal
conflict against Jihad groups within Pakistan. It thus became embroiled in
clashes with the Taliban in Afghanistan.

b) The dispute over Kashmir, which India annexed by its decision on 5
August 2019... As we stated in the answer to the question dated 18 August
2019, “Shortly after the events of 11 September 2001, the Bush
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administration focused on India, and a significant portion of American
measures were aimed at closing the military gap between India and China,
according to American programs, including the US nuclear agreement with
India...

The United States saw that the tensions over Kashmir between India and
Pakistan weakened India’s ability to confront China. To overcome these
tensions, the US began a process of normalization between India and
Pakistan. The goal of this normalization was to prevent the Indian and
Pakistani forces from fighting each other over Kashmir, and to ultimately
direct efforts toward cooperating with the United States to contain China’s
rise. The US believed that India’s annexation of Kashmir, combined with
American pressure on the Pakistani regime to prevent it from liberating
Kashmir militarily again, and to move the issue toward dialogue, would all
resolve the matter and prevent military conflict between them. This is
similar to how the Abbas authority and the Arab states have avoided
military conflict with the Jewish entity, while they continue to occupy and
annex as much of Palestine as they wish. Thus, Modi began a plan to annex
Jammu and Kashmir and change its demographics, culminating in Modi’s
decision on 5 August 2019, to revoke Article 370 of their constitution
related to Kashmir. America thought that this annexation would make
Muslims in Kashmir forget the issue and that India and Pakistan would no
longer have problems, considering that both regimes currently toe the
American line. However, America and India either forgot, or ignored, the
fact that Kashmir lies in the heart of Muslims in Pakistan and elsewhere,
like any occupied Muslim country.” [End quote]

c) As for the issue of water sharing with Pakistan: India has long sought to
revisit the Indus Waters Treaty, signed in 1960 through World Bank
mediation after nine years of negotiations, citing rapid population growth.
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Pakistan, however, has consistently rejected any renegotiation of the
treaty. The newspaper “India Today,” quoting unnamed informed sources,
reported on 4 May 2025, that “India has stopped the flow of water from
the Chenab river to the Baghlihar Dam” The paper also mentioned that
India is planning to cut off the flow from the Kishanganga Dam on the
Jhelum River. Given India’s unilateral suspension of the agreement, and its
longstanding demands to revise it, the Modi government’s move to
suspend the treaty following the Pahalgam attack can be interpreted as an
attempt to pressure Pakistan into renegotiating. “In recent years, Prime
Minister Narendra Modi’'s government has sought to renegotiate the
treaty, and the two countries have tried to resolve some disputes at the
Permanent Court of Arbitration (PCA) in The Hague regarding the storage
capacity of the Kishanganga and Ratle hydroelectric plants...” (Arabi 21, 27
April 2025).

It is worth noting that the Indus Waters Treaty (IWT) is an agreement on
the distribution of water between the two states of India and Pakistan. It
was drafted and negotiated under the auspices of the World Bank, and the
signing ceremony of this important treaty took place in the city of Karachi
on 19 September, 1960. Under the treaty, Pakistan was granted usage
rights over the waters of three rivers in the western part of the Indus Basin,
the Jhelum, Chenab, and the Indus River itself, while India retained full
control over the waters of the three eastern rivers, the Sutlej, Beas, and
Ravi.

d) The Jihad movements in Kashmir have long been a source of concern for
India. The United States wanted to provoke fighting there as a pretext for
an Indian assault on the roots of these movements in Kashmir, while also
attempting to involve the Pakistan regime in attacking those movements
within Pakistan. This unfolded in two phases:
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The first phase: Orchestrating an attack in Kashmir and attributing it to
these movements, using it as a pretext for a large-scale military operation
against the centers of these groups in Pakistan as claimed, and against the
roots of these movements in Kashmir and the Muslim population there, to
kill or displace them, under the pretense of their support for such groups.
This mirrors what the Jews are doing in Gaza, massacring its people under
the pretext of supporting the resistance. This would also embarrass the
regime in Pakistan, preventing it from coming to Kashmir’s aid since the
attack was initiated by those movements.

Thus, India, under America’s directive, initiated this fabricated attack in
Kashmir. The evidence for this is:

The attack that targeted tourists in the Pahalgam region’s Baisaran Valley
in Indian-Administered Kashmir on 22 April 2025, which India claims was
carried out by an armed group supported by Pakistan, while Pakistan
denies involvement, occurred during the visit of US Vice President J.D.
Vance to New Delhi. “J.D. Vance, the US Vice President, arrived in India
today, Monday, at the start of a four-day visit during which he will hold
talks with Prime Minister Narendra Modi.” (Bahrain News Agency, April 21
2025). India took all its initial measures against Pakistan, including
suspending the Indus Waters Treaty, while this American official was in
New Delhi. This clearly indicates coordination between the US and India. It
cannot reasonably be assumed that all of this is merely a coincidence.

The Indian government’s swift move to accuse Pakistan just minutes after
the 22 April attack before any investigations or fact-finding had even
begun, despite Pakistan’s call for an international inquiry into the incident,
strongly indicates that the operation was “manufactured.” Moreover,
Indian media coverage immediately pointed to The Resistance Front (TRF),
which was considered a wing of Lashkar-e-Taiba (LET), even though the LET
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group later denied involvement. TRF initially claimed responsibility for the
attack on social media, but later retracted the claim, citing cyber hacking.”
(24 News, 30/04/2025).

Then began the second phase: on the evening of 6 May 2025, India
launched a missile attack on Pakistan. Unlike previous incidents, this time
the strikes were not limited to the Pakistani-administered part of Kashmir,
they also targeted locations in Punjab province. Pakistan did not retaliate
by hitting targets inside India. Instead, it limited its response to border
clashes and downing Indian aircraft near the border. India attempted to
downplay the attack by claiming it did not target Pakistani military
positions but only “terrorists.” (Al Araby Television Network. 7 May 2025).

The clashes between the two sides continued to escalate. “Heavy fighting
broke out along the Line of Control in Kashmir between Indian and
Pakistani forces. Explosions were heard across the LoC amid reports of
casualties, according to Indian media... (Al Arabiya, 9 May 2025). India
admitted to the loss of three of its aircraft, and announced the deaths of
seven civilians in Indian-occupied Kashmir, blaming them on Pakistani
attacks.

Pakistan, on the other hand, stated that it had shot down five Indian
warplanes, three of which were French-made Rafales, as well as 25 drones
manufactured by the Jewish entity. Pakistani Prime Minister Shehbaz
Sharif declared, “Pakistan’s Prime Minister Shehbaz Sharif repeated the
claim, saying that the Pakistan air force had the opportunity to shoot down
10 Indian planes, but exercised restraint and downed only the five that had
fired on Pakistani targets.” (Arabic News 5 May 2025).

The spokesperson for the Pakistani military, Lieutenant General Ahmad
Sharif Chaudhry, stated that the army had targeted 26 military installations


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

and that dozens of drones flew over major Indian cities, including the
capital New Delhi. (Sky News Arabia, 10 May 2025).

This indicates that Pakistan had the capacity to launch a large-scale
counteroffensive and defeat India. However, being tied to the United
States, Pakistan is not permitted to engage in such a confrontation, or
inflict a crushing defeat on India, which could lead to the fall of America’s
agent Modi. Despite US pressure on its agent regime in Pakistan to limit its
military response to India’s aggression, the limited response itself revealed
the heroism of the Muslim soldiers in Pakistan and their strong will to fight.
Even though the Pakistani regime colludes with the US, and restricts army
operations, these Muslim mujahid soldiers inflicted heavy losses on the
Hindu mushrik enemy, as previously mentioned.

All of this prompted the US to wind down the military escalation it had
initiated, shifting instead to a political and diplomatic approach, one
steeped in cunning. It steered both of its loyal agent regimes, India and
Pakistan, into negotiations, thus securing for India gains that could not be
achieved through military aggression.

4- Therefore, four days after India launched its offensive, a ceasefire was
announced on 10 May 2025, under US dictation.

US President Donald Trump wrote on his Truth Social platform on May 10
2025, “After a long night of talks mediated by the United States, | am
pleased to announce that India and Pakistan have agreed to a full and
immediate cease-fire. Congratulations to both countries on using common
sense and great intelligence. Thank you for your attention to this matter!”

A press statement from US Secretary of State Marco Rubio was posted on
the US Department of State website on the same day, “Over the past 48
hours, Vice President Vance and | have engaged with senior Indian and
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Pakistani officials, including Prime Ministers Narendra Modi and Shehbaz
Sharif, External Affairs Minister Subrahmanyam Jaishankar, Chief of Army
Staff Asim Munir, and National Security Advisors Ajit Doval and Asim Malik.
| am pleased to announce the Governments of India and Pakistan have
agreed to an immediate ceasefire and to start talks on a broad set of issues
at a neutral site.”

This means that the United States did not appreciate the valor shown by
the Pakistani armed forces, even though its leadership remains loyal to
Washington. The US feared that continued fighting could cost Modi his
rule, instead of him fulfilling America’s demands in confronting China.
Thus, it ordered an end to the war and opted instead for political cunning,
pursuing its objectives through negotiations between the two regimes
loyal to it, that of India and Pakistan.

5- In conclusion, Hizb ut Tahrir warns all Muslims in general, and the people
of Pakistan in particular, that political deceit and negotiations conducted
with the enemies of Islam and Muslims, especially the Hindu mushrikeen
in India and the Jews in Palestine, will not yield any goodness, especially
when the disbelieving, colonialist United States is the one orchestrating
them, as is the case today. These forces wage war against Allah (swt) and
His Messenger (saw), at every opportunity, in every time and place.

The Messenger of Allah (saw) informed us of fighting them and achieving
victory over them, and that within this lies great reward. Muslim narrated

in his Sahih from lbn ‘Umar that the Prophet (saw) said, « .>34.J| uJSLo.U

9 Ed

W...» “You will fight the Jews and you will kill them...” And Ahmad
and Al-Nasa’i narrated from Thawban, the freed slave of the Messenger of
Allah (saw), who said, the Messenger of Allah (saw) said, @A‘ u-o ul.ub,a-g

\a)L.qu l.o.g.aJ.c 334 u)‘ EHE 2P u_gSA d.:L,a.c_g c..\.«.e."_gj.’.; 3.3L,a.€- JL\" &e &bl b3
“Two groups of my Ummah Allah has protected from the Fire: a group

i ® ® @


https://www.facebook.com/profile.php?id=100080986226180&mibextid=ZbWKwL
https://instagram.com/nussrah_pak?igshid=ZDdkNTZiNTM=
https://twitter.com/nussrah_pak1?lang=en
https://www.nussrah.com/
https://podcasters.spotify.com/pod/islampod

that will wage war in India, and a group that will be with Isa ibn Maryam
(as).”

So the fight against the Jews in Palestine and their killing, and the conquest
of India and the victorious dominance of Islam therein, will certainly take
place by the Permission of Allah (swt). This is the statement of the Truthful
and Trusted one, Muhammad (saw).

However, Allah (swt) has decreed that victory from the heavens will not
descend upon us, carried by angels while we sit idly. Instead, we must
work, strive, and exert effort, seeking sincerity and truthfulness in what we
do. That is how we must be, then the victory of Allah (swt) will come, no
doubt, by His Permission.

We are indeed hopeful about the people of Pakistan, the Pure Land.
Pakistan is a strong Muslim country, with deep Islamic roots and vibrant
Islamic sentiments. Its army loves Jihad in the Path of Allah (swt), and the
aspirations of its people to establish the Khilafah (Caliphate) are rising. It
will not be long, by the permission of Allah (swt), before nussrah (military
support) is granted to the one who does not lie to his people...

Then the saying of the Prophet (saw) will be fulfilled, with the
establishment of the Rightly Guided Khilafah (Caliphate) after this
oppressive rule we are currently living under. Ahmad narrated in his
Musnad from Hudhayfah who said, the Messenger of Allah (saw) sald a-*
u.bM)AuJSA{ucl.g-\ﬂyu\ ;u\d\w}y‘upu\ A f-wl.auJSaﬁMJnLSh JS.u
Sl Al w—u-“ cl-e-u “...Then there will be oppressive rule, and it will remain
as long as Allah wills it to remain. Then Allah will remove it when He wills,
and then there will be a Khilafah (Caliphate) upon the Method of
Prophethood.” Then he (saw) was silent.
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And on that day, the believers will rejoice, & pais * Sisiaisall CJ-“.. Lia 5 5)
aa3d Sa b 3A % $U (a ali “And on that day the believers will rejoice at
the victory willed by Allah. He gives victory to whoever He wills. For He is
the Almighty, Most Merciful.” [TMQ Surah al-Rum 4 - 5]

17 Dhul-Qa‘dah 1446 AH
15 May 2025
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Gaza! O Gaza! O Lions Amongst Men! Gaza! O Gaza! O
Falcons of the Skies! Gaza! O Gaza! O Armed Forces!

The Jews have bombed and martyred hundreds of Palestinians in the past
few days, their dismembered bodies, their heads severed, and their body parts
littering the streets. People have written their last wills. They are writing the
names of their children on their hands, so that they can be recognized among the
mutilated bodies. This is in addition to the fact that since 3 March, the food
supply to Gaza has been completely cut off and the people are suffering from
forced starvation. Now the Jews have launched Operation “Gideon’s Chariots”
under which the children of Gaza will either be martyred or deported. The reason
for this arrogance of the Jews is that the Muslim armed forces have been
prevented from the Shariah obligation of Jihad according to the command of
Allah, and have been Ilmlted to nationalistic borders. Allah (swt) said, Y pSJ L3 %»
odb e U 3135 O35 Gl ollglts sladli3 JUEp Go (Rl Al Jud 1§ G3OUES
£ ) LA 3o B Yol ] GBS Gpo B a1 -\ghai oIl 45581 “How is it that you
do not fight in the way of Allah and in support of the helpless, men, women and
children, who pray, ‘Our Lord, bring us out of this land whose people are
oppressors and appoint for us from Yourself, a protector, and appoint for us
from Yourself a helper’?” [TMQ Surah An-Nisa, 4:75].

O Pakistan’s Armed Forces! Once again you have seen that honor lies solely
in jihad with the kuffar. You have seen that the entire Ummah, in the East and
the West, has stood behind you, on your right and left, as your shoulders and
arms. You have come to know that the cowardly stance of your rulers, claiming
that the Hindu State is very strong and we are powerless to compete with them,
was completely false. Your one restrained, limited blow has made you and the
kuffar realize your power. So what will the kuffar realize when you are fully
unleashed in Jihad? This is the situation of the Jews and America as well, who
have never fought the army of a Muslim land under any sincere leadership. They
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are not even capable of defeating a single militia. So come forth and may Allah
(swt) be with you. The survival of American power and the Jewish presence in
this region is solely due to the rulers over the Muslims. These rulers are
welcoming Trump to the land of Muslims, requesting him to mediate their
problems, trying to outdo each other in pleasing him, pleading with him, and are
offering the capital and blood of Muslims to delight him.

O Pakistan’s Armed Forces! After the honor and victory that Allah (swt) has
bestowed upon you, will you return to the barracks so that the rulers of Muslims
can continue the rule of Trump and America on the lands of Muslims? This
Ummabh is the Ummah of Jihad, this Ummah is the Ummah of the Prophet (saw)
of fighting and victory over the disbelievers. Jihad is the life of this Ummah, and
you are its vanguard in Jihad. Do you not yearn to liberate Al-Masjid Al-Agsa from
the impurity of the Jews and offer the Salah of victory within its blessed
precincts? Gaza is calling, answer it! O lions of the armies of the Ummah! Do for
the sake of Gaza what you have not done till now! Erase the nationalistic borders!
Declare liberation (tahrir) from the restraints of the nation-state! Grant your
Nussrah (military support) for the appointment of a Khaleefah Rashid (rightly-
guided Caliph)!

Gaza! O Gaza! O Lions amongst Men! Gaza! Gaza! O Falcons of the Skies!
Gaza! O Gaza! O Armed Forces! The Messenger of Allah (saw) said, 33@‘ ubls"ud»
«ai86 gsd $3943 1B (hlivs G 5! Ushs S5 «pgdi&ié “You will certainly fight
the Jews and you will kill them until a stone will cry out: Come here, O Muslim,
there is a Jew hiding behind me; kill him.” [Sahih Muslim]
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Nussrah is the Hukm Shar'i upon which the political future of the
Muslim Ummah depends. It is through Nussrah that a state will be
established which will end the chain of treacheries faced by the Ummabh,
beginning ruling by all that Allah # has revealed, unifying the entire
Ummah under a single state and spreading the message of Islam to the
world through Dawah and Jihad.

The divine evidence of Nussrah is established in the Seerah of
RasulAllah #. When the society of Makkah became rigid before the
message of Islam, Allah #& ordered RasulAllah & to present himself to
various tribes, to seek their Nussrah. After the death of his # uncle Abu
Talib, RasulAllah &5 started contacting various Arab tribes. The leaders
of the tribes of Madinah, the Aus and Khazraj, accepted Islam and gave
Nussrah to him 5.

Through the Nussrah of the Second Pledge of Agabah, the first
Islamic State was established. So, the leaders of Aus and Khazraj were
named as Ansar, to be remembered by this honored title until the end
of the life of this world.

Today, the need of the hour is that sincere officers in the armed
forces of Pakistan follow the footsteps of their Ansaar brothers, granting
Nussrah for the re-establishment of the ruling by all that Allah ¥ has
revealed. They must uproot the Kufr capitalist democratic system and
pledge allegiance to a Khaleefah Rashid for the implementation of the
Quran and Sunnah, fulfllllng the glad tidings of RasuIAIIah & when he
& said, Lé.i.e;l al’L:bl.)l Lg.i.e“ 25 g3§3 fﬁ P ;waog_,Su.e & SJAQ3SA
el &3 @3 83l tlg.m ‘_,Lc adls ugS: 3“Then there will be a forceful rule
and it W|II remain for as long as Allah wills it to remain. Then He will
raise it when He wills to raise it. Then there will be a Khilafah upon the
the Method of Prophethood.” Then he # became silent.” (Ahmad).
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