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“To Allah alone belongs whatever is in the heavens and whatever is on the earth.
Whether you reveal what is in your hearts or conceal it, Allah will call you to account
for it. He forgives whoever He wills, and punishes whoever He wills. And Allah is Most
Capable of everything. (284) The Messenger firmly believes in what has been revealed
to him from his Lord, and so do the believers. They all believe in Allah, His angels, His
Books, and His messengers. They proclaim, “We make no distinction between any of
His messengers.” And they say, “We hear and obey. We seek Your forgiveness, our
Lord! And to You alone is the final return.” (285) Allah does not require of any soul
more than what it can bear. What it earns of good is for it, and what and what it strove
to earn of evil is against it. The believers pray, “Our Lord! Do not punish us if we
forget or make a mistake. Our Lord! Do not place a burden on us like the one you
placed on those before us. Our Lord! Do not burden us with what we cannot bear.
Pardon us, forgive us, and have mercy on us. You are our only Guardian. So grant us
victory over the disbelieving people.” [TMQ Surah Al-Bagarah 284-286].

These three verses are the conclusion of Surah Al-Bagarah, and it ends with what it
began with; Iman in Allah (swt), His angels, His Books, and His Messengers — what was
revealed to you and what was revealed before you.

And just as it began with glad tidings for the believers of success, it likewise ends with
what the Companions called “the descent of relief,” when Allah, Glorified be He, pardoned
what is within the souls and decreed that accountability would be only for what appears in
word or deed. And Allah (swt) is All-Forgiving, Most Merciful. Allah (swt) said, \J\ U 2y il V)
(Sl L e § Sk W Wl a “Allah does not require of any soul more than what it can
bear. All good will be for its own benefit, and all evil will be to its own loss.”

Then came the great bounty of Allah (swt) and His vast mercy, for He is Compassionate
and Merciful toward the believers. He taught us a supplication that revives the hearts and
brings comfort to the souls — a humble plea to the Most Merciful for response and
acceptance. Allah (swt) said, O ) o Alas LS ) jial e Jad Yy L) Gkl 5 Ui &) U Y )
.(U.UQISS\ 3533‘,.‘9 Uopaild UY 3a & L\AAJ‘JL\SJSQ‘JL:G uG\JMLJMLE‘XLALJmYJMJhM“Our Lord!
Do not burden us with what we cannot bear. Pardon us, forgive us, and have mercy on
us. You are our only Guardian. So grant us victory over the disbelieving people.”

These three verses conclude this magnificent surah by declaring the great bounty of
Allah (swt) upon His believing servants. So, glory be to Allah, the Lord of the Mighty Throne!

Allah, Glorified and Exalted be He, clarifies in these verses the following:

1. Indeed, Allah (swt) is the Sovereign of the heavens and the earth and all that they
contain. He disposes of them as He wills; none can repel His decree. He knows what is open
and what is hidden and will hold to account for both. He forgives whom He wills and punishes
whom He wills, and Allah (swt) is over all things; He is All-Powerful.



Muslim narrated from Ibn Abbas (ra) who said, “When the verse was revealed 1535 &)
) 4y aulay bsidd 3 a&udil & “Whether you reveal what is in your hearts or conceal it,
Allah will call you to account for it,” ibn Abbas said, “Something of fear entered their
hearts from it that had never entered their hearts before. Then the Prophet (saw) said, )5l s
«Ually Ukl y U “Say: ‘We hear, we obey, and we submit.”” Ibn Abbas said, “So Allah
(swt) cast Iman into their hearts, and then Allah (swt) revealed, {4x«3 ‘i\ Ll 2 il ¥} “Allah
does not require of any soul more than what it can bear.”

In another narration, reported by Muslim from Abu Hurayrah and also by Ahmad from
Abu Hurayrah, he said: When it was revealed to the Messenger of Allah (saw), b L) gXd &)
4aS«M “Whether you reveal what is in your hearts” that matter became hard upon the
Companions of the Messenger of Allah (saw), so they came to the Messenger of Allah (saw)
and knelt upon their knees, saying, “O Messenger of Allah (saw), we have been charged with
deeds we can bear Salah, Sawm, Jihad, and charity, but now Allah (swt), the Exalted, has
revealed to you this verse, and we cannot bear it.” The Messenger of Allah (saw) said, G
{omal) &)y ) 1588 Uy Uhaa) 19058 s fUadal 5 Uaansh 25U (ha i€ Jal JIB L ) o155 ¢ “Do you wish
to say as the People of the Two Scriptures said before you 41-@:‘3 Ura) “We hear and obey.”
Instead, say, f{imeall iy W) Lijée Uikiy Uaawy “We hear and obey. We seek Your
forgiveness, our Lord! And to You alone is the final return.” When the people recited it
and their tongues submitted to it, Allah (swt) then revealed thereafter, {Js«3V (sl “The
Messenger firmly believes.” When they did so, Allah (swt), the Exalted, abrogated the
hukm and revealed, {4aw) ¥) Wi & G5 ¥y “Allah does not require of any soul more than
what it can bear.” It becomes clear from these two hadiths that the verse, b L 1538 &3 )
IR boidd eSa-M “Whether you reveal what is in your hearts or conceal it, Allah
will call you to account for it.” was abrogated by the verse, {gx«} V) Ul ) i ¥ “Allah
does not require of any soul more than what it can bear” and that is with regard to
accountablllty for what a person conceals within himself. Allah (swt) said, §& 4 adla) b 5845 3\;:

“or conceal it, Allah will call you to account for it.”

a. Here, it is not to be said: “How can information () be abrogated since the verse is
in the form of information (L) 4xuz). Allah (swt) said, & 4 A&ulay 5 985 ) i) b a1 d &)
“Whether you reveal what is in your hearts or conceal it, Allah will call you to account
for it.” That is not to be said, because although it is expressed as information, it carries the
meaning of a command to refrain (<3 k), That is: do not show anything except what is
good, and do not conceal anything except what is good for Allah (swt) holds you accountable
both for what you make manifest and for what you hide. Thus, the verse contains a
prohibition against harboring evil internally and against displaying it.

Therefore, the Companions (ra) understood from it a Shariah obligation to abstain both
from showing evil and from concealing it. It weighed heavily upon them that they would be
held accountable for what was within their own souls, because they realized that a person
might fear Allah (swt) and remember Paradise, and so refrain from carrying out what he had
intended in his heart; it would not then appear through word or deed. However, if he were to
be held accountable for what he merely intended without executing it, that would indeed be a
heavy burden.

Accordingly, the form of information in the verse which is in the form of a conditional
sentence (jumlah shartiyyah) carries the meaning of a command to abstain, that is, a
prohibition of evil, whether it manifests outwardly through word or deed, or remains
concealed within the soul.

And this verse is similar to His saying, 4C.s8& ¥ 338 agil 1558 Cpdll G W ) sithg Al a&ia 0K 0 3)
“If there are hundred steadfast among you, they will overcome one thousand of those
who disbelieve because they are a people who do not understand.” [TMQ Surah Al-
Anfal: 65]. Here too, it is in the form of information, a conditional statement but it carries the
meaning of a command; that is, that one of you must fight ten of the kafireen and not flee
before them. Then this verse was abrogated by His saying, Glorified be He, akic i Cidd u‘ﬂ}
fCRa 1 53085 5 jubia i aRia (& ol Sl 284 ¢ ale 3 “Now Allah has lightened your burden, for



He knows that there is weakness in you. So if there are a hundred steadfast among
you, they will overcome two hundred.” [TMQ Surah Al-Anfal:66] meaning that one should
stand firm against two.

b. Likewise, it is not to be said that what a person conceals within himself, if it pertains to
belief (Ageedah), Allah (swt) holds him accountable for it and that this Shariah ruling
remains, since abrogation implies the removal of a ruling. Accordingly, there would be no
abrogation, but rather a specification by means of the other verse, {42« Y\ Ll & als ¥y
“Allah does not require of any soul more than what it can bear,” namely, in matters of
Shariah rulings (ahkam shariyyah).

That is not to be said, because the verse, & 4 alilad s58dd 3 a&udil b L 1585 4)3)
“Whether you reveal what is in your hearts or conceal it, Allah will call you to account
for it” is not about matters of belief (Ageedah), but rather about legal rulrngs (ahkam
shariyyah), as indicated by the continuation of the verse, {#li (al JM)' ‘He forgives
whoever He wills.” Now forgiveness is not granted for deviation in matters of belief, for
whatever doubt or suspicion enters the heart concerning it is disbelief (kufr); and Allah (swt)
does not forglve that partners be associated with Him. Allah (swt) said, 4 A5 of K8 Y A Ol
PUES ol dld G50 L g “Indeed, Allah does not forgive associating others with Him in
worship, but forgives anything else of whoever He wills.” [TMQ Surah An-Nisa: 48].

Thus, the presence of the possibility of forgiveness for what is made manifest or
concealed indicates that the verse is a clear text concerning legal rulings, not matters of
Ageedah.

c. Likewise, there is no need to attempt an interpretation of the verse in order to deny
abrogation, such as to say that it concerns the declaration or concealment of testimony, or to
attempt an interpretation that it refers to committing an apparent evil deed or committing evil
secretly meaning that 49&-&\ ol Ué—u &) “Whether you reveal what is in your hearts” [

.....

concealing of testimony or committing an evil act secretly. This cannot said because the
matter is related to what is apparent. Allah (swt) said, &l 8 L 1355 ) “You reveal what is
in your hearts” and that which does not appear, le., remarns hidden, does not manifest |n
4@S~m\ “what is in your hearts.” As for when it appears, meanlng it is carried out in word or
deed, whether openly and visibly or executed in secret, all of that falls under RN P
(esumt “Whether you reveal what is in your hearts.” And that is when a person is asked
for testimony and he denies it, he conceals part of it, mentions the rest, alters, or changes it;
all of that does not fall under, msu 3% “or conceal it.” Instead it falls under, {153 ub}
“Whether you reveal” because concealment in the verse refers to what cannot appear in
word or deed with the qareenah (contextuallzatlon) of 4?5““ (_A L} “what is in your hearts 7
correct Thus, the far-fetched interpretation (ta’'weel) of the verse’s meaning to exclude
abrogation is not valid, as long as the meaning of wording is clear without interpretation. That
is on the one hand, and on the other hand, authentic narrations, as we mentioned in the
reasons for revelation (asbaab un-nuzool), affirm abrogation, and a large number of the
Companions (ra) also support the view.

d. Similarly, it is not said, ‘if the intended meaning were .(Ps..mt < & “what is in your
hearts” it is what revolves in the soul, for in that case Allah (swt) would have obligated us
with what is unbearable, because the impulses of the soul cannot be controlled; meaning that
the verse, before abrogation, would constitute a Shariah obligation that is beyond one’s
capacity in this sense.

That is not said because concealment in the verse is not related to the impulses of the
soul. Instead, it is what one harbors of evil without acting upon it; for example, if a person
harbors in his heart that he will steal, commit adultery, insult someone, or harm someone,
this is concealment as it remains confined in the soul and does not manifest in word or deed.
All of this is within a person’s capacity, so it is not a Shariah obligation beyond one’s ability.



And the verse before abrogation indicates that a person is held accountable by Allah
(swt) for these matters, even if he does not carry them out. That is why the early Muslims
found it burdensome, because the soul is inclined toward evil. The thought may arise in the
soul, yet the servant fears his Lord (swt) and refrains from acting on it. If the punishment
were for what does not appear in deed or word yet, then the burden would be severe and
heavy.

As for if the punishment is for what appears in word or deed, controlling this is even
easier. A person may harbor evil, but he remembers Allah’s Wrath and the Fire of Hell, so he
restrains himself, fears Allah (swt), and does not carry out that evil. It would be burdensome
for the Muslims if accountability and punishment were for what they conceal in their hearts,
yet refrain from executing neither in word nor in deed.

So, Allah (swt) responded to them with mercy and abrogated it by making the obligation,
accountability, and punishment depend on what the servant acquires, and performs, that is,
what he manifests in actions and words with his limbs, not what he harbors in his heart
without word or deed.

And in the authentic hadlth of the Messenger of Allah (saw), this is affirmed, BYECRRCIN
GAE 1 Jaad A L gl 4y &338 (_r"“ && “Indeed, Allah (swt) has pardoned my Ummah for
what they whisper to themselves, so long as they do not act upon it or speak of it.”
[Bukhari and Muslim]

And Muslim narrated, on the authority of Abu Huraira, that the Messenger of Allah (saw)
said, ?.Xsmem UAJMMLA&MUJ\ \Wﬂﬂwm»w\gm&ﬂweﬂmg Can
«i elae &)y & A1 ghaay “Whoever intends a good deed but does not do it, it is recorded
for him as a good deed. Whoever intends a good deed and does it, it is recorded for
him ten to seven hundred times its worth. Whoever intends an evil deed but does not
do it, it is not recorded against him. If he does the evil deed, it is recorded.”

Thus, before its abrogation, the verse meant that if a person harbored an evil in his
heart, such as stealing or harming someone, but did not carry it out in word or deed, he
would still be subject to Allah’s accountability for it. After the abrogation, he is only
accountable if he carries out what he intended in word or deed. If he does not act upon it in
word or deed, Allah (swt) pardons him out of His grace and mercy.

Therefore, the Muslims considered its abrogation a relief for them, as narrated from
some of them sqylng, ‘Until Allah (swt) sent the relief’ with the revelation of His statement, %)
{4y ) LUl 40 UK “Allah does not require of any soul more than what it can bear.”

As for sl (a Ghiy pliy Gl 88 “He forgives whoever He wills, and punishes
whoever He wills” Allah (swt) placed forgiveness before punishment, as His mercy
precedes His Wrath, and to encourage the believers to seek forgiveness and draw near to
Him, so that by doing so they may be shielded from Allah’s anger and punishment.

As for {3 sl 08 e i) “And Allah is Most Capable of everything.” He is the All-
Subduer over His servants, none can repel His decree; if He forgives, He is the Most
Forgiving, the Most Merciful, and if He punishes, He is the Almighty, the Wise.

2. As an honor for the Messenger of Allah (saw) and the believers who followed him,
Allah (swt) informs us that they believed and were certain in their Iman in Allah (swt), His
angels, His Books, and His Messengers. This is a testimony from Allah (swt), to His Prophet
(saw), as a form of honor for him and for the believers who follow his path, guided by his
guidance (saw).

And Allah (swt) honored them with the truthfulness of their Iman and the strength of their
sincerity: they listen to Allah (swt) and obey Him, seek His forgiveness, and believe in the
Day when they will return to Allah (swt), hoping for His mercy and bounty. They also believe
in all of Allah’s messengers and do not differentiate among them; in terms of Prophethood,
there is no distinction between the messengers. However, Allah (swt) distinguished them in
other ways, such as abrogating previous laws, whereby He honored His Messenger



Muhammad (saw) by making his message the final law, abrogating previous rulings, as
indicated in the Noble Verse §uai & agass Ul Ju ) &y “We have chosen some of those
messengers above others” [TMQ Surah Al-Bagarah 253]. Its lack of contradiction with ¥y
e Ga a0 G (338 “We make no distinction between any of His messengers” is because
this refers to the absence of differentiation in Prophethood: all the Messengers are equal in
terms of Prophethood, with no distinction among them.

Thus, Allah (swt) clarified in His Book and His Messenger (saw) explained in his Sunnah,
and the believers followed this, saying: ‘We hear and obey. Forgive us, our Lord, and to You
is the final return,’ after they had been as Allah (swt), Glorified be He, described, A4 Gal ds)a
(Al be 2l G (08 Y 4lly 4585 4833 “They all believe in Allah, His angels, His Books,
and His messengers. They proclaim, “We make no distinction between any of His
messengers.” They are true believers who listen and obey with acceptance and
compliance, unlike the disbelievers among the People of the Book in their saying, Urew)
{iae 3“We hear and disobey.” [TMQ Surah Al-Bagarah: 93]. And they likewise seek Allah’s
forgiveness at all times, and in the Hereafter they believe that they will inevitably return to the
Lord of the heavens and the earth.

As for {Js«3 &l “The Messenger firmly believes,” it truthful with certainty and
conviction. Abu Awana narrated in his Musnad from Ibn Abbas (ra) who said: When it was
revealed, {40 & 4 33l Ly sl &l “The Messenger firmly believes in what has been
revealed to him from his Lord” The Messenger of Allah (saw) recited it, and when he said,
‘Forgive us, our Lord,” Allah said, ‘| have forgiven you.”

As for {425 &n 44 Lbjﬁ L } “in what has been revealed to him from his Lord” that is, the
Noble Qur'an.

As for (bﬁe}ﬁ\j)u “and the believers” it is conjoined with the Messenger (saw).

As for 41 3 “They all believe in Allah” that is, each one of them individually, to
indicate that Iman is not a collective matter but pertains to each person separately.
Therefore, the Noble Verse does not use the plural form ('s«) “they believe” even though it
refers to them; rather, Allah (swt), Glorified be He, says, {41} “believes” with the pronoun in
the singular because Iman pertains to each individual among them.

Regarding the conjunction (atf) of §isi3aligy “and the believers” upon 4453«*)3‘} “The
Messenger” is the more correct view, and it is stronger than the opinion that {Gsia3all} “The
believers” is the mubtada’ (subject) for continuation (istinaaf), because by conjunction it
signifies that the Iman of the Messenger of Allah (saw) in what was revealed, the Quran is
the basis, and the believers follow him. They have believed in the Noble Quran upon the
Dawah of the Messenger of Allah (saw). Thus, the revelation of the Qur'an to the Messenger
(saw) precedes the believers’ Iman in it.

However, if the “and” (al-waw ) were for continuation, that is, fdsudl Al “the
Messenger believed” and then ¢l (8 &sia3allg) “the believers. They all believe” it would
then express the belief of the Messenger of Allah (saw) with a verbal sentence (jumla
fa’liyah), and the belief of the believers with a nominal sentence (jumlah ismiyyah), whilst the
nominal sentence is stronger in expression. This is not consistent with the sequence of the
Noble Quran being revealed first to the Messenger (saw), and then the believers having
belief in it afterward.

Therefore, pausing (waqoof) after 4&33-9333\3) “the believers” is more correct than
pausing after {420} “his Lord”.

As for 4G4l dS;« “they all believe,” it's a continued sentence (Jumla musta’nafah)
consisting of a subject (mubtada) and predicate (khabr) and it is not r(ds)n “all” as emphasis
(ta'keed) on {osia3ally “the believers” because %) “all” does not serve as emphasis
except when attached to a pronoun (dameer) for emphasis, which it is not here. Thus, as we
said, it is a continued sentence with a subject (mubtada) and predicate (khabar).



As for {Uakly Usewy “we hear and we obey” i.e., hearing with acceptance and
compliance, and the mention of hearing before obedience is because obligation is conveyed
through hearing, and obedience follows it.

As for {3 "-‘-‘Uﬁf—} “Your forgiveness, our Lord,” i.e., ‘seek forgive by Your forgiveness’;
the word ghufran (forgiveness) is a verbal noun (masdar) in the place of the absolute
accusative (mafool mutlaq), in deputing substitution for its verb (fi’l).

As for {imaall &l “to you is the final return” that is, the return through death and
resurrection.

3. And in the concluding verse of Surah Al-Bagarah lies what the believers called a relief,
for Allah (swt) made accountability and punishment based on what appears through the
limbs in actions and words, not on what remains hidden within the hearts, and does not
manifest in word or deed.

Then came what Allah (swt) caused to flow upon the tongues of the Messenger (saw)
and the believers that Allah (swt), not hold them accountable for forgetfulness or error, not
place upon them burdensome covenants, not charge them with what they cannot bear, and
that He encompass them with His pardon and forgiveness and grants them victory over the
disbelieving people. Then came the glad tidings of Allah’s response to His Messenger (saw)
and the believers indeed, He, Glorified be He, is the Most Kind, the Most Forgiving, the Most
Merciful.

As for {eaa) §) Uil &) G ¥ “Allah does not require of any soul more than what it
can bear,” i.e., Allah (swt) does not burden anyone except with what is within their capacity.
Capacity refers to what a person’s ability can encompass without reaching the limit of utmost
endurance. Allah (swt), has obligated us with Salah (Shariah prayer) and Sawm (Shariah
fasting), yet these are less than the full extent of our endurance, for we are capable of
praying and fasting more than what we have been commanded with. However, Allah (swt)
has only obligated us according to our capacity, not to the utmost limit of our strength.

As for &l L ile 3 &k L Wy “What it earns of good is for it, and what it earned of
evil is against it,” i.e., He holds it accountable for what appears through the limbs in deed or
word, rewarding it for good and punishing it for evil.

lbn Jarir narrated from Ibn Abbas (ra) about {&ui8) L e § & L 4 “What it earns of
good is for it, and and what it strove to earn of evil is against it,” who said, Ja)ls all Jae
ol s “the actions of hand, foot, and tongue.”

This verse was a relief for the Muslims, for through it Allah (swt), pardoned what may
arise in their hearts of evil, as long as they do not manifest it in word or deed. Indeed, He has
only obligated them according to their capacity, and holds them accountable only for what
they outwardly express in word or action, not for what remains hidden in their hearts, so long
as it pertains to the Shariah legal rulings (ahkam shariyyah). As for belief (ageedah), it is firm
belief whose place is the heart. Thus, accountability and punishment apply to doubt and
hesitant wavering in it, as we explained earlier. However, in matters of Shariah rulings apart
from ageedah, Allah (swt) has pardoned what occurs within the soul, as long as it does not
manifest outwardly in word or deed.

As for &5l L ile § &ous W @l “What it earns of good is for it, and what it earned of
evil is against it,” and its combination {&uddl L Lgile 5 Eous L Ll gy ¥) Ul a3 9) “Allah
does not require of any soul more than what it can bear. What it earns of good is for it,
and what it strove to earn of evil is against it” it abrogates the saying of Allah (swt), , &9
$40) 4y a&iala) 5 6883 50 A&l 8 L 1545 “Whether you reveal what is in your hearts or conceal
it, Allah will call you to account for it,” as we explained earlier.

As for &8 L @l “What it earns of good is for it” that is, for it is rewarded for the good
it has done.

As for {&288) L gile 3 “and what it strove to earn of evil is against it,” i.e., for it is held
accountable for the evil it has done. In the verse, earning (kasab) is specified with good and



striving to earn (iktasaba) with evil, and this carries a meaning. The extended verb forms of
iftiala and iftaala indicate a more severe demand than the simple fa’la, as if it relates evil to
desires, which the souls are drawn to. Hence, the souls strive more in earning evil than in
earning good, as the Messenger of Allah (saw) said,«<) sgdl A cdly o o JLSally ‘L.a.“ iy
“Paradise is surrounded by hardships, and Hellfire is surrounded by desires.” [Muslim:
5049; At-Tirmidhi: 2482; Ahmad: 7216, 8587, 12101, 13177, 13519; Ad-Darimi: 2720; and
the narration in Al-Bukhari: ‘Hellfire is surrounded by desires and Paradise is surrounded by
hardships,” 6006.”]

As for YumyjmJumwwmu.bmm\ﬁ\m;dAaYJLuJuuau\mu\umy\zLuJ)
{On A 2380 o Uhiaid UV ja Gf Uaaj)y W Hie 13 Ue lis)y 49 Wl 43k “Our Lord! Do not punish us if
we forget or make a mistake. Our Lord! Do not place a burden on us like the one you
placed on those before us. Our Lord! Do not burden us with what we cannot bear.
Pardon us, forgive us, and have mercy on us. You are our only Guardian. So grant us
victory over the disbelieving people,”” this is an honor for the Messenger of Allah (saw)
and the believers, for He taught us a supplication in which we beseech Allah (swt), Glorified
be He, for forgiveness, mercy, and victory. He is the Most Majestic and Honorable, All-
Hearing, Responsive, Most Forgiving, Most Merciful.

Imam Ahmad narrated, on the authority of Abu Huraira, & L &) & & deu) & I3 W
FUMJSUJQ A))\J9Mwu.’ua39hmw)uw\mf&um:3mj\a&m\u£h \JMU\JUAJY\“ALAJH\JM\
mmmmsm;, rAdghy Madiy LS A LA Al | gl LAl sk ol A .. %A&\J‘y‘umla.au.\c d.hmu.(}m
AN {Ei) L gile y Sl L gy “When the verse was revealed to the Messenger of
Allah (saw), “To Allah alone belongs whatever is in the heavens and whatever is on
the earth. Whether you reveal what is in your hearts or conceal it, Allah will call you to
account for it. He forgives whoever He wills, and punishes whoever He wills. And
Allah is Most Capable of everything,” this greatly distressed the Companions of the
Messenger of Allah (saw)... until he says: So when they did that, Allah, Blessed and Exalted
is He, abrogated it with His saying, “Allah does not require of any soul more than what it
can bear. What it earns of good is for it, and what strives to earn of evil is against it,”
the ayah.”

And it was narrated by Muslim, and his wording continues, 4 J3ié g A& Wi b ) glab Lalg
YJLI.U}(::.‘cd\&(h&a“g‘l.\.wuu‘hh‘yYhAJuawS‘LAL@AS&JML&L@JWJY\MM\U&\QJAJJG
hcuc\jfe_aa‘JIA(MQHLEYLAMYJLHJ>?_LHJIJ (mwwﬁ\&cmw\ﬁ\m&a&
clad 8" (JUB A g, g aad (U {Cn BT 238D o Uhlatlh UY 5a &) Laad)y W 38815 “And when they did
that, «<:Allah (swt) abrogated it and revealed, “Allah does not require of any soul more
than what it can bear. What it earns of good is for it, and what strives to earn of evil is
against it. The believers pray, “Our Lord! Do not punish us if we forget or make a
mistake.”” The Prophet (saw) said, “Yes, ““Our Lord, and do not place upon us a
burden like that which You placed upon those before us.”” He (saw) then said, “Yes,
“Our Lord! Do not place a burden on us like the one you placed on those before us.””
He (saw) then said, “Yes, “Pardon us, forgive us, and have mercy on us. You are our
only Guardian. So grant us victory over the disbelieving people.”” Then Allah (swt)
said, “Yes.” And in another narration, Allah (swt) said, “l have done so.”

This is a great favor from Allah (swt), for He taught us what to supplicates with and gives
us the glad tidings of acceptance, «lad 3 (& 4y, by aai (JE “He said: Yes’ or ‘He said: |
have done it,” meaning He answered.

As for {dkA] 5 Gsd &) G5 Y &) “Our Lord! Do not punish us if we forget or make a
mistake,” it is a humble plea to Allah (swt),that He not hold us accountable for forgetfulness
or error.

And this means that forgetfulness and error, as mentioned in the verse, would entail sin,
as indicated by the supplication to Allah (swt).

As for 4133'9!53 ¥ W3 “Our Lord! Do not punish us,” accountability refers to punishment.
That is, the forgetfulness and mistaken error mentioned in this verse is not the same as the



forgetfulness and error in the hadith of the Messenger of Allah (saw), Uadl) ) (e piay dl Ein
«aile 1 ) Ly ((udlly “Indeed, Allah (swt) has lifted from my Ummah the blame for
error, forgetfulness, and what they are compelled to do,” narrated by Ibn Majah. The
hadith means that there is no punishment for these matters, so how is that reconciled?

The origin of forgetfulness is derived from unintentional omission; it means abandoning a
matter of Allah (swt) without deliberate intent. This can be understood in two ways:

Firstly: It occurs without any relation to the servant’s voluntary action, such as someone
who eats or drinks in Ramadan forgetfully, or is afflicted by illness causing weak memory and
forgets some of what they have memorized of the Qur'an, or some of their obligations. This
kind of forgetfulness and similar cases incur no accountablllty and fall under the meaning of
the hadith of the Messenger of Allah (saw), ‘_,-u\ & a2y & “He has lifted from my Ummah
the blame,” meaning He removed accountability; thus, Allah (swt), does not hold them
accountable for this forgetfulness.

Secondly: It is what has a connection to the servant’s voluntary action, such as
someone who is preoccupied with other matters and misses a Shariah prayer until its time
passes, or someone who neglects the Quran and forgets what they have memorized without
illness or weak memory, or someone who is distracted from their obligations by personal
interests and forgets appointments or fails to preserve them, and similar cases. These are
sins resulting from forgetfulness, and they fall under the supplication mentioned in the verse,
{ B335 ¥ &3 “Our Lord! Do not punish us if we forget.”

Likewise, error is of two types:

The first type: error that is opposite to deliberate intent, meaning it occurs without any
connection to the servant’s voluntary action in intending the error. Examples include,
someone who tries to determine sunset and breaks the fast, but the sun has not yet set due
to clouds obscuring it, or lack of a timekeeping device; someone who gets lost in the desert
on a cloudy night and tries to determine the Qiblah and prays Salah of Fajr, only to find in the
morning that they faced the wrong direction; someone unable to correctly recite Al-Fatihah in
prayer due to mental weakness, or difficulty in pronunciation, mispronouncing its letters; or
someone unfamiliar with a matter performs it incorrectly, such as a person from the desert
praying with the Messenger of Allah (saw), and expelling during prayer without knowing it
invalidates the Salah, due to lack of knowledge from living far from Madinah and absence of
someone to instruct him. Such actions fall under the meaning of the hadith of the Messenger
of Allah (saw), ‘_,-ut ie a3 “He has lifted from my Ummah the blame”

The second type: it is when someone deliberately commits an error against what is
correct, meaning they act contrary to the Shariah knowingly. This refers to voluntary actions
committed with intent to err, such as breaking the fast in Ramadan before sunset while
knowing it, or failing to learn the required rulings of Shariah despite being able to, and then
knowingly committing what Allah (swt) has prohibited.

Such actions and similar ones, involving the commission of what Allah (swt) has
prohibited, constitute the errors for which the servant asks his Lord not to hold him
accountable, and they fall within the scope of this Noble Verse, {&& <13 “Our Lord! Do not
punish us,” that is, that He pardon this error, as is clarified in the continuation of the verse,
(U35 ¥ W) “Pardon us.”

Accountability refers to punishment, and means the doing of the punishment that is from
Allah (swt) upon the servant. The term aakadha (') here does not imply participation. Allah
(swt) is the Only One Who holds the servant accountable that is, punishes him.

In the Noble Verse, we humbly ask Him not to punish us for this forgetfulness, meaning
neglecting to fulfill Allah’s commands without deliberate intent, but due to distraction or
procrastination in performance, causing us to miss them. Nor do we ask for punishment for
errors we commit knowingly in acts contrary to what is correct, thus falling into what Allah
(swt) has prohibited.



This is the forgetfulness and error mentioned in the Noble Verse for which accountability
applies. As for the other types of error and forgetfulness we have explained, accountability
for them has been lifted from us by the mercy of Allah (swt), as stated in the hadith of the
Messenger of Allah (saw), «4e 1 il Ly Ghudly Uadll il e gl & &i» “Indeed, Allah
(swt) has lifted from my Ummah the blame for error, forgetfulness, and what they are
compelled to do.”

And here, a question may arise: if the error and forgetfulness mentioned in the verse, for
which we ask Allah (swt), not to hold us accountable, are considered sins, how do we
understand Allah’s response mentioned in the hadith of Muslim that we cited? How do we
comprehend this response after all the Dua supplications? Does it mean that we are never
held accountable for these sins at all?

Allah’s response, means as explained by the Messenger of Allah (saw) that Allah fulfills
for us what we make Dua for, erases the sin from us and forgives it, averts a similar evil from
us, or stores reward for us on the Judgement Day for our supplication.

At-Tirmidhi narrated, on the authority of Abu Huraira, that the Messenger of Allah (saw)
said, u.u\.@JAS;U\u\JoﬁYQUAMJ;uu\u\JLuJS\LAMJMU! LAIA‘\J&_\.\A.\M! ‘2\ f-l.cum\‘gsudwwu»
M@Juﬁé dﬁ J@ "dM‘..ﬂ.\Sj A d\g.uub |8 JMJ\ PJ 3\ @.al.a &u@SLALGALAJMAMyA
dLuhA.\S\ bl.ﬂ \J‘ 91.944‘99444;\041.4» cJ‘gs.a;%‘ém\dyJMdu}hw)hwﬂgﬁ!MUJuﬁ‘g K Gl
«pa) Arghd 5 3 a-al-a gyl 4-‘-:-4 s gul)l Ga dde CK 3l “No man prays to Allah (swt) with a Dua
except that it is answered for him; either it is hastened for him in this world, or it is
stored for him in the Hereafter, or a sin of his is forgiven according to the measure of
his Dua supplication, provided he does not ask with sin or severing of kinship.” They
said, “O Messenger of Allah (saw), how does one hasten it?” He said: “He says, ‘I
have supplicated my Lord, but He did not respond to me immediately.”” In another
narration on the authority of Jabir, he said: | heard the Messenger of Allah (saw) say,
“No one makes a Dua except that Allah (swt) grants him what he asked for, or averts
from him a similar evil, provided he does not ask with sin or severing of kinship.””

And this is like His statement, Glorified be He, & Gaiul i3 a5 383 “Your Lord has
proclaimed, “Call upon Me, | will respond to you.” [TMQ Surah Ghafir: 60] and il MU}
o 1) g\.m 58 u.nt*‘u.ua ‘_,.M & g “When My servants ask you O Prophet about Me: |
am truIy near. | respond to one’s Dua when they call upon Me.” [TMQ Surah Al-
Bagarah:186].

It connects the response to the Dua supplication of the believers, all in the sense of the
response mentioned by the Messenger of Allah (saw). Therefore, the acceptance is by the
grace of Allah (swt), as explained. We make Dua to Allah (swt) for pardon, forgiveness,
victory over the disbelievers, that He (swt) not punish us for our sins due to forgetfulness and
error, and that He not place upon us burdensome covenants. In all of this, we are certain of
the response, as Allah (swt) gave us glad tidings in the hadith of the Messenger of Allah
(saw), ‘He (swt) said: Yes.” This response may be through Allah (swt) fulfilling the Dua,
erasing the sin and forgiving it, granting victory over the disbelievers; or by averting from us
the evil we prayed against; or by storing it for us on the Judgement Day. He is the Most Kind,
Most Forgiving, Most Merciful. Thus, the response does not necessarily occur in this world,
but as we have explained.

As for UL ¢ ¢pdl) o Adlaa & ) yia) Wle Jaad ¥ W3y “Our Lord! Do not place a burden on
us like the one you placed on those before us,” the word {><) “burden” is severe
matter and a heavy burden that restrains its bearer, as if it Welghs him down. Every covenant
involving a heavy matter (»<l). And Allah (swt) said, {aee &8 S BYEYI3 ah el agie o 3)
“and relieves them from their burden and the shackles that bound them.” [TMQ Surah
Al-Araf: 157].

And it is a Dua to Allah (swt) , that He not hold us to a covenant requiring the fulfillment
of matters whose burden is heavy, and difficult for us to perform, as He held previous nations
accountable, such as the Children of Israeel, with the command to kill themselves, as a



means to attain repentance. Allah (swt) responded by making repentance accessible to
those for whom He facilitated it for. It consists of sincerity to Allah (swt) by abandoning the
sin, refraining from returning to it, and rectifying its consequences, not by taking one’s own
life as was commanded of the Children of Israeel.

As for ¢4 U &8k ¥ L Ulasd Y3 W3 “Our Lord! Do not burden us with what we cannot
bear,” that is, O Lord, do not punish us with punishments we cannot bear, as happened to
previous nations such as sinking into the earth, transformation, destruction, and thunderbolts.

After Allah (swt), taught us to supplicate that He not make our obligations too difficult or
burdensome, He also taught us to ask that He not punish us with what we have no strength
to endure. Indeed, He is the Most Kind, the Most Merciful.

As for fiaa))y Ul 383 Ue ey “Pardon us, forgive us, and have mercy on us.” Hedid
not begin it with ‘Our Lord’ as in the previous Dua because these three are in contrast to the
earlier supplications; they are conjoined to them and represent their outcomes. Forgiveness
corresponds to not being held accountable for sins due to forgetfulness and error; pardon
corresponds to our inability to properly perform burdensome matters, if covenants were
imposed upon us; and mercy corresponds to our being spared punishment beyond our
capacity.

As for {83 &y “You are our only Guardian,” i.e., our Owner, Master, and Guardian
over our affairs. Its origin is a verbal noun intended to indicate the doer (faa'il), and it carries
the meaning of saying, ‘You are our Master.’

As for {8l o380 e Uialldy “So grant us victory over the disbelieving people,” the
letter fa “so” indicates causality, because the reason for supplicating for Allah’s help is that
He, Glorified be He, is the Master, Owner, and Planner of affairs like saying, “You are the
generous, so grant me,’ or ‘You are the hero, so protect the neighbor.’

Imam Ahmad narrated from Abu Dharr that the Messenger of Allah (saw) said, Eukaey
QB (o glars aly (hadl cad 35S a3 AN 39w ol 63 “| was given the conclusions of Surah Al-
Bagarah from a treasure beneath the Throne, and no Prophet (as) before me was given
them.”

In another hadith, also narrated by Imam Ahmad through Hudhayfah, he (saw) said,
«um (o Ledars al hoad) &as J..s e 300 Al e Y oda u.shGU» “And | was given these verses
from the end of Al- Baqarah from a treasure beneath the Throne; no prophet before me
was given them.”



