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Series of Answers by the Amir of Hizb ut Tahrir, Eminent Scholar, Ata Bin Khalil Abu
Al-Rashtah to his Facebook “Fiqhi” Page

Answer to Question

We do not say that Khabar Al-Ahad (Single-Chain Narration) is
Rejected

Rather we say that it must be acted upon
To: Anis Mejri
(Translated)
Question:
Assalam Alaikum

The greatest Hadith of Ageedah is an Ahad (single chain narration) Hadith. It is the
Hadith in which Jibreel (as) came asking the Messenger of Allah (saw); where the Prophet
said: Do you know who the questioner is? They said Allah and His Messenger know best. He
said: This is Jibreel who came to teach you your Deen. This is Ahad Hadith (single chain
narration) on the Ageedah, so why do we reject it?

Answer:
Wa Alaikum Assalam Wa Rahmatullah Wa Barakatuh

First: It seems that you did not understand the answer that we issued on 9/10/2022
regarding taking the Hadith as evidence for the Shariah rulings; you misunderstood it. We do
not say that the Ahad (single chain narration) is rejected, rather we say that it must be acted
upon, but it is not considered conclusive evidence (daleel gat’i) to be taken in Ageedah. That
is, the Ahad Hadith is not used as evidence for Ageedah because Ahad Hadiths are
indefinite. Not taking Ageedah by conjecture is not an innovation, rather it is written in the
Book of Allah, for there are many verses in which Allah (swt) condemns those who take the
belief by conjecture. Allah (swt) says: & glalu (e gy & O30 L A&l Al sl sl Y) Sl

-

%GJ«J‘ A0 ba pbpla Xl Ouii) 5345 g Sl ) b5l “They are not but [mere] names you have

named them - you and your forefathers - for which Allah has sent down no authority.
They follow not except assumption and what [their] souls desire, and there has
already come to them from their Lord guidance” [An-Najm: 23]. Allah (swt) says: ¢xdl Ok
4L A G (0 Y GBI )5 BN ) sk &) e a4 el ey * AN Al Al sl 33Tl Gusia ¥
“Indeed, those who do not believe in the Hereafter name the angels female names *
And they have thereof no knowledge. They follow not except assumption, and in(;leed,
assumption avails not against the truth at all” [An-Najm: 27-28]. Allah (swt) says: & Lagis
qld (ah Ga B3 ¥ Gl &) Gk ) 2% “And most of them follow not except assumption.
Indeed, assumptlon avails not against the truth at all.” [Yunus: 36]. Allah (swt) says;
%\,.u\ Sl Moy 4 e Uha K ?M..a\ uuaxu By TR LW & laad u.‘.m%) “Those who dispute
concerning the signs of Allah without an authority having come to them - great is
hatred [of them] in the sight of Allah and in the sight of’ thqse who have believed.”
[Ghafir: 35]. Allah (swt) says; e 4 I3 Al L & 25 280 (8A5 ¥y aa0 L QAT gy
eéhthlu “And how should | fear what you associate while you do not fear that you have



associated with Allah that for which He has not sent down to you any authority?” [Al-
An’am: 81]. And in many more verses.

These verses are clear in condemning those who follow conjecture, and in condemning
those who follow without authority, i.e., without conclusive evidence, and their censure and
denunciation is evidence of the definitive prohibition of following conjecture, and of the
definitive prohibition of following what is not based on definitive evidence. And because these
verses are regarding the creed (Ageedah), they are specific to the creed. All of this indicates
with definitive evidence that the creed (Ageeda) must be based on definitive evidence;
otherwise, it is not valid. It is not permissible for its evidence to be indefinite. What is
indicated by the verses of conjecture indicates two things: one of them is the impermissibility
of taking the creed (Ageeda) based on indefinite evidence; this is indicated by the verses of
conjecture. The second: the obligation to establish definitive evidence for the creed (Ageeda)
in order for it to be a creed, and that is indicated by the verses of the clear authority. This is
with regard to creed.

As for Shariah rulings, it is permissible for its evidence to be indefinite, and it is not
required that it is definite; rather, it may be speculative, as it has been proven in the text of
the Noble Quran that the judgement can be by the testimony of two witnesses, and the
Messenger of Allah (saw) judged by the testimony of one witness and the oath of the owner
of the right, and he (saw) accepted the testimony of one woman in breastfeeding. All of this is
Ahad (single chain of narration). Passing a judgement is obligatory, and this obligation is
acting upon Ahad (a single chain narration). Using the Ahad (single chain narration) to issue
the ruling is like accepting the testimony and ruling according to it; all of this is in action, i.e.,
in the Shariah ruling. The Companions, may Allah be pleased with them, accepted the saying
of the one messenger in informing them of a Shariah ruling, such as the order to face the
Kaaba. Muslim narrated, he said, Abdullah Bin Yusif said, he said, Malik Bin Anas from
Abdullah Bin Dinar from Abdullah Bin Ummar, he said: dléﬁ ol ;»'w\-x 3 goall 3 a4 £y bl LG
ui\ 19l ‘?‘“3‘ ‘_Ai e@.&pj &Sy cu‘gmlﬁ 4.\:53\ d.ﬁiuu o JA\ Ky ‘U‘Je' M\ e dJA\ 3% 5 O ui
48l “While the people were offering the Fajr prayer at Quba' (near Medina), someone
came to them and said: "It has been revealed to Allah's Messenger (saw) tonight, and
he has been ordered to pray facing the Ka'ba." So turn your faces to the Ka'ba. Those
people were facing Sham (Jerusalem) so they turned their faces towards Ka'ba (at
Mecca).”

This similar to the prohibition of alcohol, Bukhari narrated, he said:

(Yagoub Bin Ibrahim said Ibn UIiya said Abdul Aziz Bin Suhaib said: Anas Bin Malik, may
Allah be pleased with him, said: dadh ui AL A ¢ C-Mﬂ‘ Lghud i 15 aSA-uaﬁ ¥ rdysa
Wb 0B Gl G ONED o3b (3T 11l Skl diasA (08 Sl Lay 1 T8 € pA AGT Jag 1 33 218 ) Livle Lidg
QAN A B Lgal) Y5 e 1siu “We had no alcoholic drink except that which was
produced from dates and which you call Fadikh. While | was standing offering drinks
to Abu Talh and so-and-so and so-and-so, a man came and said, "Has the news
reached you? They said, "What is that?" He said. "Alcoholic drinks have been
prohibited. They said, "Spill (the contents of these pots, O Anas! "Then they neither
asked about it (alcoholic drinks) nor returned it after the news from that man”.

All of this does leave any suspicion that the indefinite evidence may be used for
the Shariah ruling.

One of Allah’s blessings upon us is that He (swt) has forbidden us from taking the creed
(Ageeda) by conjecture; instead, to take it as definitive evidence so that the Ummah unites
upon it without disagreement. This is so that the creed (Ageeda) is pure and clear, without a
Muslim calling his Muslim brother a kafir because of their differences are in an indefinite



Hadith in the Ageeda, because difference in Ageeda is a way of disbelief; unlike the Shariah
ruling which is based on Ahad (single chain) Hadith, so the difference in the Shariah ruling is
not necessarily a path to disbelief. Whoever says that sharecropping is permissible because
he has authentic Ahad Hadiths does not classify the one who says that sharecropping is
forbidden as kafir, because he has authentic Hadiths, and so on. Therefore, from this, it is
permissible to work with the definitive and speculative in the Shariah ruling and not taking
indefinite evidence in creed (Ageeda) because creeds are taken with certainty.

Secondly: Then, the non-acceptance of the Ahad Hadith in beliefs was mentioned by
the masters of jurists, as Imam Abd al-Rahim bin al-Hasan bin Ali al-Asnawi al-Shafi’i, Abu
Muhammad, Jamal al-Din “died: 772 AH” mentioned in his book “Nihaayat al-Soul Sharh
Minhaj al-Wasul”: (And know that expression with evidence is a way out for many of the
principles of jurisprudence, such as Umumiyat (generalities), Ahad narrations, Qiyas and
Istishab, and so on. The scholars of Jurisprudence, even if they accept acting upon them, do
not have evidence for jurisprudence, but signs for it. To them the definite evidence is the only
evidence considered) The scholars of Jurisprudence do not consider the figh evidences i.e.,
Shariah rulings evidence as evidences but rather they consider them signs of Shariah
rulings, that is because the indefinite evidence is not considered evidence for them, but
rather it is considered a sign, since the evidence to them is only applied to the one that is
certain. The evidence for the fundamentals of the Deen must be definitive, and this is how
Ibrahim ibn Musa ibn Muhammad al-Lakhmi al-Gharnati, famously known as al-Shatibi
“‘deceased: 790 AH” said in his book “Al-Muwafaqat™ (The fundamentals of jurisprudence in
the Deen are definitive, not presumptive, and the evidence for that is that they refer to the
faculties of Shariah, and what It was like that, it is definitive... And if it is permissible to make
the presumptive a principle in the principles of jurisprudence, it would have been permissible
to make it an origin in the principles of the Deen, and it is not like that by agreement. So, the
same is here, because the ratio of the principles of jurisprudence to the Shariah is like the
ratio of the principles of religion), so he infers that the principles of jurisprudence are
definitive, from its being as the fundamentals of the Deen, and the fundamentals of the Deen
by agreement are definitive. The foundations of the Deen are the creeds, so the creeds are
the foundations of the Deen...etc

Third: However, there is a matter that must be emphasized, which is that the meaning of
not believing in indefinite (evidence) does not mean rejecting what is in these Hadiths and
not believing what came in them, but rather not taking them as a belief that a Muslim
considers his Muslim brother to be a disbeliever by conjecture, which leads to division. It
came in the Kurrasa, page 12 Word file: [...the prohibition of indecisive belief does not mean
rejecting what is in these Hadiths and not believing what is stated in them. Rather, it only
means not being certain of what is in these Hadiths, but they are accepted and believed, and
what is stated in them is believed but an indefinite belief. What is forbidden is belief in them
i.e., with assertion. On the authorlty of Abu Huralrah he said: the Messenger of Allah (saw)
said: ‘ul.ulb IAA.AS‘ A.uﬁ UAJ U.\AS! s_n\..\c u.43 ‘uga u\.ﬁa UA ‘@J\ UAA.\NU Ay.\.dﬁ J.\AY\ w\ Cra ?SJA\ &Jﬁ \A\»
«JB g—,&mﬂ 4 Sa3 “When one of you finishes the last tashahhud he should seek refuge
in Allah Irom four things: the punishment in jahannam, the punishment in the grave,
the trial of life and death, and the evil of the antichrist.” Narrated by Ibn Majah, and on
the authorlty of Aisha, that the Prophet (saw) used to suppllcate during prayer with: () NJM»
O & 43:\ o) mll) el Ay LA A G &y gl JA G“"“"” A ey igls Al Qi G &y g
«Na-db eul-d\ “O Allah, | seek refuge in You from the punishment of the grave, and | seek
refuge in You from the trial of the False Messiah, and | seek refuge in You from the
trials of life and death. O Allah, | seek refuge in You from sin and from debt.Reference”
Narrated by Al-Bukhari. These two Hadiths are Ahad (single chain narrations), and in them
there is a request for an action, i.e., a request to perform this supplication after completing



the tashahhud, so to do this supplication is recommended after completing the tashahhud,
and what is stated in them is believed and acted upon, but it is not taken in Ageeda as long
as it came in an Ahad Hadith, i.e., with speculative evidence. If it came through mutawatir
(multiple chain narration), then it must be believed decisively...] End

Fourth: Now we come to the Hadith of Jibreel (as), mentioned in the question, and it is
the Hadith that was narrated by Al-Bukhari on the authority of Abu Hurairah and narrated by
Muslim and others on the authority of Abu Hurairah and on the authority of Umar bin Al-
Khattab, in which Jibreel asks the Messenger of Allah (saw) about Islam, and the Messenger
of Allah (saw), said: as<is B3 u-‘J-‘J Baal) iy 5 A (s Taaah Gl A W) A ¥ G i & aayin
Sy 06 gl Ge anAl 108 MA.LA.:} Alg A Uiaad 106 (a0 (Sl 43) ki &) Gl mAly (ldaa)
Gldl.se.ahlaa_mlsdlh\e.a {6 Caala (G ) omebwaJa‘i\ eﬂ\JMJJMSJM&)AJAnhwy
ki akale) aE) 3y e Adldy 0B Al Al ) EB (i) ga g 8l 328 Uy "Umar bin Al-Khattab
told me: 'While we were with the Messenger of Allah (saw) one day, a man appeared
before us whose clothes were exceedingly white and whose hair was exceedingly
black. We could see no signs of travel on him, but none of us knew him. He came and
sat before the Messenger of Allah (saw), putting his knees against his, and placing his
hands on his thighs, then he said: "O Muhammad, tell me about Islam." He said: "It is
to bear witness that there is none worthy of worship except Allah (swt) and that
Muhammad (saw) is the Messenger of Allah, to establish the Salah, to give Zakah, to
fast Ramadan, and to perform Hajj to the House if you are able to bear the journey." He
said: "You have spoken the truth." And we were amazed by his asking him, and then
saying, "You have spoken the truth". Then he said: "Tell me about Faith." He said: "It
is to believe in Allah (swt), His Angels, His Books, His Messengers, the Last Day, and
in the Divine Decree, its good and its bad." He said: "You have spoken the truth.”
‘Umar said: 'Three (days) passed, then the Messenger of Allah (saw) said to me: "O
‘Umar, do you know who the questioner was?" | said: "Allah and His Messenger know
best." He said: "That was Jibril, peace be upon him, who came to you to teach you
your religion."

This is an authentic Hadith that cannot be rejected; it does not contradict a definite text,
but it is not sufficient evidence on its own to be taken as Ageeda. Nevertheless, the totality of
the doctrinal matters contained in it came in other conclusive evidence; the pillars of belief
were mentioned in the noble Quranic verses, as well as the pillars of Islam. So, in general of
what is mentioned in the Hadith are matters that are definite by conclusive evidences other
than this Hadith, so it is taken in belief for its definitive evidences, such as the saying of Allah
(swt):

ARy Al 88 Gay 8 (e I3 M) Qi gl o O35 o H) QS Al gy Al ) shal 1 gl Gl T
4lamd Yol Ja X AY) agally 4Ly 4585 “O you who have believed, believe in Allah and His

Messenger and the Book that He sent down upon His Messenger and the Scripture
which He sent down before. And whoever disbelieves in Allah, His angels, His books,
His messengers, and the Last Day has certainly gone far astray” [An-Nisa: 136].

Like His saying (swt):
sy Al Ga a8l G (0R Y Al 4 aidlay AU el I8 Gslabally 435 Ga 43 U501 Ly dsl Gl
§opand) &)y ) )i Gkl Gaaw “The Messenger has believed in what was revealed to

him from his Lord, and [so have] the believers. All of them have believed in Allah and
His angels and His books and His messengers, [saying], "We make no distinction
between any of His messengers.” And they say, "We hear and we obey. [We seek]
Your forgiveness, our Lord, and to You is the [final] destination.”" [Al-Bagara: 285]



Likewise, belief in Qadar (destiny), in terms of Allah’s knowledge and writing in (Al-Lawh Al-
Mahfoodh) the Preserved Tablet. Allah (swt) says: ¢lsita 1,8 &) 3 (835 “And ever is the
command of Allah accomplished” [Al-Ahzab: 37] §lL¥ s (& & Jad 3 “Allah has
already set for everything a [decreed] extent” [At-Talaq: 3] 45 Sa ish) b uk 5 Ly “We

have not neglected in the Register a thing” [Al-An’am: 38] c@um sy B OSp “That

has ever been in the Register inscribed” [Al-Isra: 58] There is nothing that happens
except that it was predestined by Allah (swt), and recorded in the Book, that is, it did not
precede Allah’s Knowledge, so Qadar (destiny) is a metaphor for Allah’s Knowledge, just as
the Book is a metaphor for Allah’s Knowledge. Accordingly, Qadar in Shariah means what is
previously predestined in the knowledge of Allah. This is its meaning as stated in the texts of
the Qur'an and the texts of the Sunnah.

Likewise, the pillars of Islam are in the Book of Allah:
debidhay AHEA gl iy clabally Gebally QN SESLG & Y A) ¥ 4 a8, “So know, [O
Muhammad], that there is no deity except Allah and ask forgiveness for your sin and

for the believing men and believing women. And Allah knows of your movement and
your resting place” [Muhammad: 19]

§Ulpays &) (e Sab (ealn 108 &) abIJE M plaa) JAH e p3al daa Gy A Jgl) 2aas A
“Muhammad is the Messenger of Allah; and those with him are forceful against the

disbelievers, merciful among themselves. You see them bowing and prostrating [in
prayer], seeking bounty from Allah and [His] pleasure.” [Al-Fath: 29]

§8E a&Tal A0 fha (il o G ek plial) aile & ) gl (udll 4l Uy “O you who have believed,

decreed upon you is fasting as it was decreed upon those before you that you may
become righteous” [Al-Bagara: 183]

§0mSIN g ) @S0 B3N ) iy 33Lall 1 548l 5 “And establish prayer and give zakah and bow
with those who bow [in worship and obedience]” [Al-Bagara: 43].
S 4) pUSL el g Gl & &3 “And [due] to Allah from the people is a

pilgrimage to the House - for whoever is able to find thereto a way. But whoever
disbelieves - then indeed, Allah is free from need of the worlds” [Al-i-Imran: 97]

Thus, the Hadith is not rejected, rather it is understood in its accurate meaning as has
been explained above.

| hope that the matter is clarified.

Your Brother,

Ata Bin Khalil Abu Al-Rashtah
11 Jumada Al-Awwal 1444 AH
5/12/2022 CE

The link to the answer from the Ameer’s Facebook page:
https://www.facebook.com/HT.AtaabuAlrashtah/posts/699040285116677&set=a.469598088
060899
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