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 Question: 

Assalam Alaikum 

The greatest Hadith of Aqeedah is an Ahad (single chain narration) Hadith. It is the 

Hadith in which Jibreel (as) came asking the Messenger of Allah (saw); where the Prophet 

said: Do you know who the questioner is? They said Allah and His Messenger know best. He 

said: This is Jibreel who came to teach you your Deen. This is Ahad Hadith (single chain 

narration) on the Aqeedah, so why do we reject it? 

 
Answer: 

Wa Alaikum Assalam Wa Rahmatullah Wa Barakatuh 

First: It seems that you did not understand the answer that we issued on 9/10/2022 

regarding taking the Hadith as evidence for the Shariah rulings; you misunderstood it. We do 

not say that the Ahad (single chain narration) is rejected, rather we say that it must be acted 

upon, but it is not considered conclusive evidence (daleel qat’i) to be taken in Aqeedah. That 

is, the Ahad Hadith is not used as evidence for Aqeedah because Ahad Hadiths are 

indefinite. Not taking Aqeedah by conjecture is not an innovation, rather it is written in the 

Book of Allah, for there are many verses in which Allah (swt) condemns those who take the 

belief by conjecture. Allah (swt) says: ﴿ ِْاءْ ْْإِلَّْْْهِيْ ْْإن م  آب اؤُكُمْ ْْأ ن تمُْ ْْس مَي تمُُوه اْْأ س  اْْو  لْ ْْم  اْْاَللُّْْْأ ن ز  ْْإنِْ ْْسُل ط انْ ْْمِنْ ْْبهِ 

اْْالظَنَْْْإِلَّْْْي تبَِعوُنْ  م  ىْْو  و  ل ق دْ ْْالْ  ن فسُُْْْت ه  هُمْ ْْو  اء  ب هِِمُْْْمِنْ ْْج  ﴾ال هُد ىْْر   “They are not but [mere] names you have 

named them - you and your forefathers - for which Allah has sent down no authority. 

They follow not except assumption and what [their] souls desire, and there has 

already come to them from their Lord guidance” [An-Najm: 23]. Allah (swt) says: ﴿َِْْْالذَِينْ ْْإن

مِنوُنْ ْْلّْ  ةِْْْيؤُ  خِر  ونْ ْْباِلْ  ئِك ة ْْْل يسُ مُّ لَ  مِي ة ْْْال م  نُ ث ىاْْْت س  اْْ*ْْلْ  م  إنَِْْْالظَنَْْْإِلَّْْْي تبَِعوُنْ ْْإنِْ ْْعِل مْ ْْمِنْ ْْبِهِْْْل هُمْ ْْو  ق ِْْْمِنْ ْْيغُ نِيْْلّْ ْْالظَنَْْْو  ﴾ ش ي ئا ْْْال ح   

“Indeed, those who do not believe in the Hereafter name the angels female names *   

And they have thereof no knowledge. They follow not except assumption, and indeed, 

assumption avails not against the truth at all” [An-Najm: 27-28]. Allah (swt) says: ﴿ا م  ْْي تبَِعُْْْو 

ث رُهُمْ  ق ِْْْمِنْ ْْيغُ نِيْْلّْ ْْالظَنَْْْإنَِْْْظ ن ا ْْْإِلَّْْْأ ك  ﴾ش ي ئا ْْْال ح   “And most of them follow not except assumption. 

Indeed, assumption avails not against the truth at all.” [Yunus: 36]. Allah (swt) says; 

ادِلوُنْ ْْالذَِينْ ﴿ ق تا ْْْك برُْ ْْأ ت اهُمْ ْْسُل ط انْ ْْبِغ ي رِْْْاَللِّْْْآي اتِْْْفِيْْيجُ  عِن دْ ْْاَللِّْْْعِن دْ ْْم  نوُاْْْالذَِينْ ْْو  ﴾آم   “Those who dispute 

concerning the signs of Allah without an authority having come to them - great is 

hatred [of them] in the sight of Allah and in the sight of those who have believed.”  

[Ghafir: 35]. Allah (swt) says; ﴿ ْك ي ف افُْْْو  اْْأ خ  تمُْ ْْم  ك  ر  لّْ ْْأ ش  افوُنْ ْْو  تمُْ أ شْ ْْأ نَكُمْ ْْت خ  ك  اْْباِللَِّْْْر  لْ ْْل مْ ْْم  ْْع ل ي كُمْ ْْبِهِْْْينُ ز ِ

﴾سُل ط انا ْ  “And how should I fear what you associate while you do not fear that you have 



associated with Allah that for which He has not sent down to you any authority?” [Al-

An’am: 81]. And in many more verses. 

These verses are clear in condemning those who follow conjecture, and in condemning 

those who follow without authority, i.e., without conclusive evidence, and their censure and 

denunciation is evidence of the definitive prohibition of following conjecture, and of the 

definitive prohibition of following what is not based on definitive evidence. And because these 

verses are regarding the creed (Aqeedah), they are specific to the creed. All of this indicates 

with definitive evidence that the creed (Aqeeda) must be based on definitive evidence; 

otherwise, it is not valid. It is not permissible for its evidence to be indefinite. What is 

indicated by the verses of conjecture indicates two things: one of them is the impermissibility 

of taking the creed (Aqeeda) based on indefinite evidence; this is indicated by the verses of 

conjecture. The second: the obligation to establish definitive evidence for the creed (Aqeeda) 

in order for it to be a creed, and that is indicated by the verses of the clear authority. This is 

with regard to creed. 

As for Shariah rulings, it is permissible for its evidence to be indefinite, and it is not 

required that it is definite; rather, it may be speculative, as it has been proven in the text of 

the Noble Qur’an that the judgement can be by the testimony of two witnesses, and the 

Messenger of Allah (saw) judged by the testimony of one witness and the oath of the owner 

of the right, and he (saw) accepted the testimony of one woman in breastfeeding. All of this is 

Ahad (single chain of narration). Passing a judgement is obligatory, and this obligation is 

acting upon Ahad (a single chain narration). Using the Ahad (single chain narration) to issue 

the ruling is like accepting the testimony and ruling according to it; all of this is in action, i.e., 

in the Shariah ruling. The Companions, may Allah be pleased with them, accepted the saying 

of the one messenger in informing them of a Shariah ruling, such as the order to face the 

Kaaba. Muslim narrated, he said, Abdullah Bin Yusif said, he said, Malik Bin Anas from 

Abdullah Bin Dinar from Abdullah Bin Ummar, he said: ةِْْْفِيْبقِبُ اءْ ْْالناَسُْْْب ي ن ا ب حِْْْص لَ  هُمْ ْإذِْ ْْالصُّ اء  ْ:ف ق الْ ْْآتْ ْْج 

سُولْ ْْإنَِْ آنْ ْْالليَ ل ة ْْْع ل ي هِْْْأنُ زِلْ ْْق دْ ْْصلى الله عليه وسلمْْاَللِّْْْر  ق دْ ْْ،قرُ  ت ق بلِْ ْْأ نْ ْْأمُِرْ ْْو  ت ق بِلوُه اْْال ك ع ب ة ْْْي س  ك ان تْ ْْ،ف اس  ت د ارُواْْ،الشَأ مِْْْإلِ ىْْوُجُوههُُمْ ْْو  ْْإلِ ىْْْف اس 

 While the people were offering the Fajr prayer at Quba' (near Medina), someone“ ال ك ع ب ةِْ

came to them and said: "It has been revealed to Allah's Messenger (saw) tonight, and 

he has been ordered to pray facing the Ka`ba." So turn your faces to the Ka`ba. Those 

people were facing Sham (Jerusalem) so they turned their faces towards Ka`ba (at 

Mecca).” 

This similar to the prohibition of alcohol, Bukhari narrated, he said: 

(Yaqoub Bin Ibrahim said Ibn Uliya said Abdul Aziz Bin Suhaib said: Anas Bin Malik, may 

Allah be pleased with him, said: ا رْ ْْل ن اْْك انْ ْْم  م  ون هُْْْالذَِيْْه ذ اْْف ضِيخِكُمْ ْْغ ي رُْْْخ  قِيْْل ق ائِمْ ْْف إِن ِيْْ،ال ف ضِيخْ ْْتسُ مُّ ة ْْْأ ب اْْأ س  ْْط ل ح 

نا ْ فلَُ  نا ْْْو  فلَُ  اءْ ْْإذِْ ْْو  جُلْ ْْج  ه لْ ْْْ:ف ق الْ ْْر  ب رُْْْب ل غ كُمْ ْْو  اْْ:ف ق الوُاْْ؟ال خ  م  تْ ْْ:ق الْ ْْ؟ذ اكْ ْْو  م  رُْْْحُر ِ م  لْ ْْه ذِهِْْْأ ه رِقْ ْْ:لوُاق اْْ.ال خ  اْْ:ق الْ ْْ.أ ن سُْْْي اْْال قِلَ  ْف م 

لّْ ْْع ن ه اْْس أ لوُا عوُه اْْو  اج  ب رِْْْب ع دْ ْْر  الرَجُلِْْْخ   “We had no alcoholic drink except that which was 

produced from dates and which you call Fadikh. While I was standing offering drinks 

to Abu Talh and so-and-so and so-and-so, a man came and said, "Has the news 

reached you? They said, "What is that?" He said. "Alcoholic drinks have been 

prohibited. They said, "Spill (the contents of these pots, O Anas! "Then they neither 

asked about it (alcoholic drinks) nor returned it after the news from that man”. 

All of this does leave any suspicion that the indefinite evidence may be used for 

the Shariah ruling. 

One of Allah’s blessings upon us is that He (swt) has forbidden us from taking the creed 

(Aqeeda) by conjecture; instead, to take it as definitive evidence so that the Ummah unites 

upon it without disagreement. This is so that the creed (Aqeeda) is pure and clear, without a 

Muslim calling his Muslim brother a kafir because of their differences are in an indefinite 



Hadith in the Aqeeda, because difference in Aqeeda is a way of disbelief; unlike the Shariah 

ruling which is based on Ahad (single chain) Hadith, so the difference in the Shariah ruling is 

not necessarily a path to disbelief. Whoever says that sharecropping is permissible because 

he has authentic Ahad Hadiths does not classify the one who says that sharecropping is 

forbidden as kafir, because he has authentic Hadiths, and so on. Therefore, from this, it is 

permissible to work with the definitive and speculative in the Shariah ruling and not taking 

indefinite evidence in creed (Aqeeda) because creeds are taken with certainty. 

Secondly: Then, the non-acceptance of the Ahad Hadith in beliefs was mentioned by 

the masters of jurists, as Imam Abd al-Rahim bin al-Hasan bin Ali al-Asnawi al-Shafi’i, Abu 

Muhammad, Jamal al-Din “died: 772 AH” mentioned in his book “Nihaayat al-Soul Sharh 

Minhaj al-Wasul”: (And know that expression with evidence is a way out for many of the 

principles of jurisprudence, such as Umumiyat (generalities), Ahad narrations, Qiyas and 

Istishab, and so on. The scholars of Jurisprudence, even if they accept acting upon them, do 

not have evidence for jurisprudence, but signs for it. To them the definite evidence is the only 

evidence considered) The scholars of Jurisprudence do not consider the fiqh evidences i.e., 

Shariah rulings evidence as evidences but rather they consider them signs of Shariah 

rulings, that is because the indefinite evidence is not considered evidence for them, but 

rather it is considered a sign, since the evidence to them is only applied to the one that is 

certain. The evidence for the fundamentals of the Deen must be definitive, and this is how 

Ibrahim ibn Musa ibn Muhammad al-Lakhmi al-Gharnati, famously known as al-Shatibi 

“deceased: 790 AH” said in his book “Al-Muwafaqat”: (The fundamentals of jurisprudence in 

the Deen are definitive, not presumptive, and the evidence for that is that they refer to the 

faculties of Shariah, and what It was like that, it is definitive... And if it is permissible to make 

the presumptive a principle in the principles of jurisprudence, it would have been permissible 

to make it an origin in the principles of the Deen, and it is not like that by agreement. So, the 

same is here, because the ratio of the principles of jurisprudence to the Shariah is like the 

ratio of the principles of religion), so he infers that the principles of jurisprudence are 

definitive, from its being as the fundamentals of the Deen, and the fundamentals of the Deen 

by agreement are definitive. The foundations of the Deen are the creeds, so the creeds are 

the foundations of the Deen...etc 

Third: However, there is a matter that must be emphasized, which is that the meaning of 

not believing in indefinite (evidence) does not mean rejecting what is in these Hadiths and 

not believing what came in them, but rather not taking them as a belief that a Muslim 

considers his Muslim brother to be a disbeliever by conjecture, which leads to division. It 

came in the Kurrasa, page 12 Word file: [...the prohibition of indecisive belief does not mean 

rejecting what is in these Hadiths and not believing what is stated in them. Rather, it only 

means not being certain of what is in these Hadiths, but they are accepted and believed, and 

what is stated in them is believed but an indefinite belief. What is forbidden is belief in them 

i.e., with assertion. On the authority of Abu Hurairah, he said: the Messenger of Allah (saw) 

said: غْ ْْ»إذِ ا دُكُمْ ْْف ر  ب ع،ْْمِنْ ْْباِللَِّْْْت ع وَذْ ف ل ي ْْْالْ خِيرِْْْالتشَ هُّدِْْْمِنْ ْْأ ح  نَم ،ْْع ذ ابِْْْمِنْ ْْأ ر  ه  مِنْ ْْج  مِنْ ْْال ق ب رِ،ْْع ذ ابِْْْو  ي اْْفتِ ن ةِْْْو  ح  اتِ،ْْال م  م  ال م  ْْو 

مِنْ  سِيحِْْفتِ ن ةِْْو  الدَجَالِ«ْال م   “When one of you finishes the last tashahhud he should seek refuge 

in Allah Irom four things: the punishment in jahannam, the punishment in the grave, 

the trial of life and death, and the evil of the antichrist.” Narrated by Ibn Majah, and on 

the authority of Aisha, that the Prophet (saw) used to supplicate during prayer with: َْْْإنِ يِْْ»اللهَُم

أ عُوذُْْْال ق ب رِ،ْْع ذ ابِْْْمِنْ ْْبكِْ ْْأ عُوذُْ سِيحِْْْفتِ ن ةِْْْمِنْ ْْبكِْ ْْو  أ عُوذُْْْالدَجَالِْ،ْْال م  ي اْْفتِ ن ةِْْْمِنْ ْْبكِْ ْْو  ح  فتِ ن ةِْْْال م  اتِ،ْْو  م  ْْمِنْ ْْبكِْ ْْأ عُوذُْْْإنِ ِيْْاللهَُمَْْْال م 

أ ث مِْ مِ«ْْال م  غ ر  ال م  و   “O Allah, I seek refuge in You from the punishment of the grave, and I seek 

refuge in You from the trial of the False Messiah, and I seek refuge in You from the 

trials of life and death. O Allah, I seek refuge in You from sin and from debt.Reference” 

Narrated by Al-Bukhari. These two Hadiths are Ahad (single chain narrations), and in them 

there is a request for an action, i.e., a request to perform this supplication after completing 



the tashahhud, so to do this supplication is recommended after completing the tashahhud, 

and what is stated in them is believed and acted upon, but it is not taken in Aqeeda as long 

as it came in an Ahad Hadith, i.e., with speculative evidence. If it came through mutawatir 

(multiple chain narration), then it must be believed decisively...] End 

Fourth: Now we come to the Hadith of Jibreel (as), mentioned in the question, and it is 

the Hadith that was narrated by Al-Bukhari on the authority of Abu Hurairah and narrated by 

Muslim and others on the authority of Abu Hurairah and on the authority of Umar bin Al-

Khattab, in which Jibreel asks the Messenger of Allah (saw) about Islam, and the Messenger 

of Allah (saw), said: ُْم س لَ  ِ دْ ْْأ نْ ْْ»الْ  ه  أ نَْْْاَللُّْْْإلَِّْْْإلِ ه ْْْلّْ ْْأ نْ ْْت ش  مَدا ْْْو  سُولُْْْمُح  تقُِيمْ ْْصلى الله عليه وسلمْْاللَِّْْْر  ة ْْْو  تِيْ ْْالصَلَ  تؤُ  ت صُومْ ْْالزَك اة ْْْو  ْْو 

ا ض  م  ت حُجَْْْنْ ر  ت ط ع تْ ْْإنِْ ْْال ب ي تْ ْْو  ق ه    يسَْألَ ه    لَه    فعََجِبْنَا  :قَالَ   ،صَدَقْتَ   :قَالَ   س بيِلَ «ْْإلِ ي هِْْْاس  يمَانِ   عَنْ   فَأخَْبِرْنِي  :قَالَ   !وَي صَد ِ ْْ»أ نْ   :قَالَ   الِْْ

مِنْ  ئِك تِهِْْْباِللَِّْْْتؤُ  لَ  م  كُتبُِهِْْْو  رُسلُِهِْْْو  مِْْْو  ال ي و  خِرِْْْو  مِنْ وْ ْْالْ  ي رِهِْْْباِل ق د رِْْْتؤُ  هِ«ْْخ  ش ر ِ :  لِي  قَالَ   ث م    مَلِي ا    فلَبَثِتْ    انْطَلقََ   ث م    :قاَلَ ...  صَدَقْتَ   :قَالَ   و 

رُْْْ»ي ا رِيْْعُم  نِْْْأ ت د  «دِين كُْْْيعُ ل ِمُكُمْ ْْأ ت اكُمْ ْْجِب رِيلُْْْ»ف إِنَهُْ  : قَالَ   .أعَْلَم    وَرَس ول ه    اللّ     :ق لْت    السَائلُِ«ْْم  .م   "Umar bin Al-Khattab 

told me: 'While we were with the Messenger of Allah (saw) one day, a man appeared 

before us whose clothes were exceedingly white and whose hair was exceedingly 

black. We could see no signs of travel on him, but none of us knew him. He came and 

sat before the Messenger of Allah (saw), putting his knees against his, and placing his 

hands on his thighs, then he said: "O Muhammad, tell me about Islam." He said: "It is 

to bear witness that there is none worthy of worship except Allah (swt) and that 

Muhammad (saw) is the Messenger of Allah, to establish the Salah, to give Zakah, to 

fast Ramadan, and to perform Hajj to the House if you are able to bear the journey." He 

said: "You have spoken the truth." And we were amazed by his asking him, and then 

saying, "You have spoken the truth". Then he said: "Tell me about Faith." He said: "It 

is to believe in Allah (swt), His Angels, His Books, His Messengers, the Last Day, and 

in the Divine Decree, its good and its bad." He said: "You have spoken the truth." …" 

'Umar said: 'Three (days) passed, then the Messenger of Allah (saw) said to me: "O 

'Umar, do you know who the questioner was?" I said: "Allah and His Messenger know 

best." He said: "That was Jibril, peace be upon him, who came to you to teach you 

your religion." 

This is an authentic Hadith that cannot be rejected; it does not contradict a definite text, 

but it is not sufficient evidence on its own to be taken as Aqeeda. Nevertheless, the totality of 

the doctrinal matters contained in it came in other conclusive evidence; the pillars of belief 

were mentioned in the noble Quranic verses, as well as the pillars of Islam. So, in general of 

what is mentioned in the Hadith are matters that are definite by conclusive evidences other 

than this Hadith, so it is taken in belief for its definitive evidences, such as the saying of Allah 

(swt): 

اْْي ا﴿ نوُاْْالذَِينْ ْْأ يُّه  سُولِهِْْْباِللَِّْْْآمِنوُاْْآم  ر  ال كِت ابِْْْو  سُولِهِْْْع ل ىْْْن زَلْ ْْالذَِيْْو  ال كِت ابِْْْر  لْ ْْالذَِيْْو  نْ ْْق ب لُْْْمِنْ ْْأ ن ز  م  فرُْ ْْو  ئِك تِهِْْْباِللَِّْْْي ك  لَ  م  ْو 

كُتبُِهِْ رُسُلِهِْْْو  مِْْْو  ال ي و  خِرِْْْو  لَْْْف ق دْ ْْالْ  لّ ْْْض  ﴾ب عِيدا ْْْض لَ   “O you who have believed, believe in Allah and His 

Messenger and the Book that He sent down upon His Messenger and the Scripture 

which He sent down before. And whoever disbelieves in Allah, His angels, His books, 

His messengers, and the Last Day has certainly gone far astray” [An-Nisa: 136]. 

Like His saying (swt): 

نْ ﴿ اْْالرَسُولُْْْآم  ب ِهِْْْمِنْ ْْإلِ ي هِْْْأنُ زِلْ ْْبِم  مِنوُنْ ْْر  ال مُؤ  نْ ْْكُلْ ْْو  ئِك تِهِْْْباِلَلِّْْْآم  لَ  م  كُتبُِهِْْْو  رُسُلِهِْْْو  قُْْْلّْ ْْو  دْ ْْب ي نْ ْْنفُ ر ِ ق الوُاْْرُسُلِهِْْْمِنْ ْْأ ح  ْو 

أ ط ع ن اْْمِع ن اسْ  ان كْ ْْو  بنَ اْْغُف ر  إلِ ي كْ ْْر  صِيرُْْْو  ﴾ال م   “The Messenger has believed in what was revealed to 

him from his Lord, and [so have] the believers. All of them have believed in Allah and 

His angels and His books and His messengers, [saying], "We make no distinction 

between any of His messengers." And they say, "We hear and we obey. [We seek] 

Your forgiveness, our Lord, and to You is the [final] destination." [Al-Baqara: 285] 
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Likewise, belief in Qadar (destiny), in terms of Allah’s knowledge and writing in (Al-Lawh Al-

Mahfoodh) the Preserved Tablet. Allah (swt) says: ﴿ْ ق دُورا م  ق د راْ  اَللِّْ رُْ أ م  ْ ك ان  ﴾و   “And ever is the 

command of Allah accomplished” [Al-Ahzab: 37] ﴿ ْع لْ ْْق د ءْ ْْلِكُل ِْْْاَللُّْْْج  را ْْْش ي  ﴾ق د   “Allah has 

already set for everything a [decreed] extent” [At-Talaq: 3] ﴿ا ن اْْم  ءْ ْْنْ مِْْْال كِت ابِْْْفِيْْف رَط  ﴾ش ي   “We 

have not neglected in the Register a thing” [Al-An’am: 38] ﴿ ْس طُورا ْْْال كِت ابِْْْفِيْْذ لِكْ ْْك ان ﴾م   “That 

has ever been in the Register inscribed” [Al-Isra: 58] There is nothing that happens 

except that it was predestined by Allah (swt), and recorded in the Book, that is, it did not 

precede Allah’s Knowledge, so Qadar (destiny) is a metaphor for Allah’s Knowledge, just as 

the Book is a metaphor for Allah’s Knowledge. Accordingly, Qadar in Shariah means what is 

previously predestined in the knowledge of Allah. This is its meaning as stated in the texts of 

the Qur’an and the texts of the Sunnah. 

Likewise, the pillars of Islam are in the Book of Allah: 

ل مْ ﴿ ت غ فِرْ ْْاَللُّْْْإِلَّْْْإلِ ه ْْْلّْ ْْأ نَهُْْْف اع  اس  مِنيِنْ ْْلِذ ن بكِْ ْْو  لِل مُؤ  مِن اتِْْْو  ال مُؤ  اَللُّْْْو  اكُمْْمُت ق لبَ كُمْ ْْي ع ل مُْْْو  ث و  م  ﴾و   “So know, [O 

Muhammad], that there is no deity except Allah and ask forgiveness for your sin and 

for the believing men and believing women. And Allah knows of your movement and 

your resting place” [Muhammad: 19] 

مَدْ ﴿ سُولُْْْمُح  الذَِينْ ْْاَللِّْْْر  ع هُْْْو  اءُْْْال كُفاَرِْْْع ل ىْْأ شِدَاءُْْْم  م  ن هُمْ ْْرُح  اهُمْ ْْب ي  لَ ْْْي ب ت غوُنْ ْْسُجَدا ْْْرُكَعا ْْْت ر  انا ْْْاَللِّْْْنْ مِْْْف ض  و  رِض     ﴾و 

“Muhammad is the Messenger of Allah; and those with him are forceful against the 

disbelievers, merciful among themselves. You see them bowing and prostrating [in 

prayer], seeking bounty from Allah and [His] pleasure.” [Al-Fath: 29] 

اْْي ا﴿ نوُاْْالذَِينْ ْْأ يُّه  ي امُْْْع ل ي كُمُْْْكُتِبْ ْْآم  اْْْالص ِ ﴾ت تقَوُنْ ْْل ع لَكُمْ ْْق ب لِكُمْ ْْمِنْ ْْالَذِينْ ْْع ل ىْْكُتِبْ ْْك م   “O you who have believed, 

decreed upon you is fasting as it was decreed upon those before you that you may 

become righteous” [Al-Baqara: 183] 

أ قيِمُوا﴿ ة ْْْو  آتوُاْْالصَلَ  ك عوُاْْالزَك اة ْْْو  ار  عْ ْْو  ﴾الرَاكِعِينْ ْْم   “And establish prayer and give zakah and bow 

with those who bow [in worship and obedience]” [Al-Baqara: 43]. 

لِلَِّْ﴿ نِْْْال ب ي تِْْْحِجُّْْْالنَاسِْْْع ل ىْْو  ت طْ ْْم  ﴾س بيِلَ ْْْإلِ ي هِْْْاعْ اس   “And [due] to Allah from the people is a 

pilgrimage to the House - for whoever is able to find thereto a way. But whoever 

disbelieves - then indeed, Allah is free from need of the worlds” [Al-i-Imran: 97] 

Thus, the Hadith is not rejected, rather it is understood in its accurate meaning as has 

been explained above. 

I hope that the matter is clarified. 

 

Your Brother, 

Ata Bin Khalil Abu Al-Rashtah 

11 Jumada Al-Awwal 1444 AH 

5/12/2022 CE 

 
The link to the answer from the Ameer’s Facebook page: 
https://www.facebook.com/HT.AtaabuAlrashtah/posts/699040285116677&set=a.469598088
060899 
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